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CHAPTER I
INTRODUCTION: STATEMENT AND SCOPE OF THE PROBLEM

This study describes the impact of social change upon
the soclal structure of an Indian pueblo community in New
Mexico. It 1s an investigatlion of the varlant social forces
and thelr conflicting impingements. Given a certain culture
neritage, a particular historical background and a specific
physical and soclal setting, what are the resgults of change
upon the social system and upon the individual? To fit thils
inquiry into the empirical realm of facts, the community of
San Juan pueblo was chogsen, not go much because of its unigue
cultural configuration, as for the fact that 1t offered an
opportune area for concentrated study.

The institutions in San Juan are changing in form and
structure. Also, among these institutions are shiftings in
power and control. It 1s hypothesized that the most signif-
icant shift is in the rise of the secular-governing tribal
councll and the decline of authority in the native religlous
system. Two basic assumptlions presented are that wage earning

1
is replacing farming, and formal Anglo education is supplanting

1
The term, Anglo, in common use in the Southwest, is
a synonym for the term English-speaking people. Anglo is
often a comparative term differentiating the peonle it refers
to from Spanish-speaking people ("Mexicans") and from Indians.
Willlam W. Winnie, Jr., makes this semantic distinction, "The
Spanlgh Surname Criterion for ldentifying Hispanos in the
Southwestern United States: A Preliminary Evaluation," Social
Forces, XXXVIII, No. 4 (May, 1960), p. 363. ol s
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religious and tribal custom instructions. Two other assump=-
tions investigated are that the family ig becoming smaller,
more nuclear in emphasis, and that material wealth is becoming
more deslirable. These trends in the social system of San Juan
are believed to have affected the individual members of the
pueblo and necessitated personality adjustments, especially
when some of the changes are at variance with persisting tra-
ditions,

The following chapters present a two-fold approach to
the analysis of change in the community. One approach 1s an
investigation into the various soclo-cultural, institutional
and ecological forces and the postulated shifting of emphasis
because of contact and change. It is assumed that thig is
the dynamic context in which citizens of the comnunity exist
and operate. The other view focuses upon the individual pat-
tern of adjustment in its manifest actions.

Chapter II describes the means used to analyze and
record the phenomona of pueblo 1life in San Juan. This
chapter dlscusses the methodology and theoretical guldes
employed in the study. One of the main problems of data
gathering in thls pueblo was the traditional reluctance of
the Indlans to supply any information to the invecstigator.

In wany instances the opinions were obtained from a single
respondent and then cross-checked by reviewing the literature
for findings by other investigators.

Chapter III is an analysis of the social and cultural







setting of the community. The institutional approsch is
emphaslized and various sectiong in the chapter are devoted
to the institutional level of investigation. The physical
and economic situation 1s described stregsing the observed
shift from farming to that of wage earning. Following this
1s a report on the historical factors that have significance
to the contemporary setting. Next, the chapter analyzes the
family structure and the growing imvortance of formal educa-
tion, especlally since the latter provides additional contacts
with other cultures. The religious and political institutions
are two important areas of investigation of change within the
pueblo. There 1s found a growing separation of secular author-
i1ty from sacred authority. Social stratification 1is viewed
as a developing phenomenon in the community structure where a
vertical class system based on material wealth is beglnning €o
replace the traditional pueblo system of classifying roles.
Chapter III ends with a summary of the institutional positions,
comparing the Anglo-American complex with the San Juan Indian
complex,

The final chapter of this thesls is a summary of the
material and findings in this project. It 1s hoped that
several of the provocative questions which arose from the

study may stimulate future invegtigations about the causes

and functlons of social relations in a transitional socliety.







CHAPTER II
METHCDOLOGICAL AND THEORETICAL ORIENTATIONS

In order to grasp the essence of culture change in
San Juan, the investigator must not only observe its mani-
Testations but also probe ites roots. The study presented
here analyzes those areas believed to be significant to the
development of social problems. Recognized are descriptive
and analytical gape concerning the community at large.

The method used was that of the informal interview in
which some of the regpondents knew the specific intent of the
interviewer and some were not told of the intent. All real-
1zed that he was a vigitor who had both a professional and
a personal interect in them. The original introduetion to
the pueblo came from a few preliminary visits in early June,
1959, followed by a six-week archaeological excavation done
on the periphery of the pueblo.1 The excavation was spon-
sored by the University of New Mexico with the intent to
ascertaln archaeological evidence of the existence of San
Gabriel, the first Spanish capital north of Mexico. Such
evidence was found and the excavation was deemed a success.

This investigator was one of the forty-five student
excavators and his role was recognized as such by the members

of the community and especially by the Indians hired to help

1 The execavation started June 20, 1959 and ended August
1, 1959. It began again on June 20, 1960 and ended August 1,
1960,
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in the excavation. Friendships were made while working on
the Jjob, and many are still in effect.

The interview technigue was one of self-reporting with
guidance from the interviewer. Generally, the respondent was
permnitted to report without interruption until he wandered
too far off the malin subject. New questions then were asked
to redirect the conversation. With a few of the more coopera-
tive subjects, direct inquiries were made. The questions were
formed to meet the experiences of the subject and tallored to
his 1limitations.

Some items were cross-checked by asking, whenever pos-
sible, other individuals identical questions. In certain
areas, l.e., religious practicesg, 1t was difficult to cross-
check information. The investigator, in these instances, had
to check his data with material obtained by other students of
pueblo social structure.z A twenty-two item schedule was
devised later in the study (November, 1959). An interpreter
had to be used with some of the sublects, a sltuation probably
influencing their responses. The schedule was found to have
some Aifficult questions even though an attempt was made to
gimplify them. Here was evidence that conceptualizations,
especlally in abstract form, indicated cultural differences.

Some of the inquiries had to be reformed to include concrete

However, some of this gathered material by ot her in-
vestigators was written from one to three decades ago. In
these cases, their information served as guldes rather than
specific facts about particular cultural items.
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illustrations. Here my interpreter (LA),3 fluent in three
languages (English, Spanish, Tewa), was of aid. The aim of
the schedule was to probe a little deeper into some of the
problemg and to chneck on qniformlty of gathered 1nformation.b

Fleld workers in this reglon reccgnize the existence
of a traditlonal mistrust of outsiders and a reluctance to
supply any information.5 San Juan is not alone in this tend-
ency and in fact can be regarded as a conservative pueblo,
The explanation lies in part in historical experience reaching
back to the time of the Spanish conquest. Though contacts

with Spanish, Mexican and American adminisgtrations, many of

—— -

3 Initials, in place of names, are used throughout the
thesis. This 1is done not only to maintain the confidence of
the respondente but also to protect them. 1If an investigator
has specific need for a name, he may obtain it by writing to
the author, Department of Soclology, University of New Mexico.

Use of the schedule was abandoned after only a few
attempts when 1t became apparent that this was stirring up
sugpiclon ingtead of free expression.

5 Watson Smith and John M. Roberts, Zuhi Law: A Field
of Values ("Peabody Museum Papers," Vol. XLIII, No. 1, Cam-
bridge: Peabody Museum of Harvard University, 1954), pp. 7-8;
Leslie A. White, "The Pueblo of Santa Ana, New Mexico,"
Memoirs of the American Anthropological Association, No. 60
(1952), pp. 9-10; William Whitman, "The San llaenfonso of New
Mexico," Acculturation in Seven American Indian Tribes, ed.
Ralph Linton (New York: D. Apoleton-censury Company, 1940),

D. 394; Edward P. Dozler, "The Rio Grande Pueblos," MS, 1956,
Pp. 154=155; John Adair, "People of the Middle Place: A Study
of the ZUnl Indians," M8, n.d., p. 3, comments on this subject,
"A maglc circle is drawn by the pueblo around itself, and by
each person around himgelf, No matter if you are a tourist
striking up a conversation with a passerby, or a bsychoclogist
uging projective techniques, sooner or later this barrier will
be felt. Easy conversation willl be replaced by chilly silence
1f The tourist should ask what takes place at the shrine on
the mesa top. This magic circle 1s not unigue to ZuRi; it
exists in all the pueblos."
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the functions of the religious and social life went under-
ground. Even with increased education, the tradition of re-
serve persists and is readily observed when one is vigiting
the pueblo. Thls feeling has not been helped by a few field
investigators in the past who either inaccurately reported the
data or published information that harmed, or at least was
thought to have harmed, some of the tribal secret societies.6
Because of this, some of the Indians suspect the intentions of
the ethnologist, On the other hand, the status of archaeolo-
gist and that of soclologist are better received. The position
assigned to me by an Indian friend was not that of an ethnolo-
gist but of a "gsociologist." (LA)

Thus with my role defined and interpreted, I had free-
dom of movement without undue suspicion. My study, especlally
in the latter stages, was well known and the possibllity of

te contribution to the community was recognized. I had been
warned by the Indians themselves about dellberate lying by
respondents, and they gave me examples of field investigators

Iinfentionally misled.

Generally, the highest concentration of interviewing

6 On two separate occasions comments were made to the
author about specific investigators in the past. Both times
the Indian respondents volunteered the information without any
prompting from the author. One of these Indlans was a middle-
aged woman from a pueblo. in the western vortion of New Mexico.
(EM) She had been hostess for several anthropologists in the
past. About one of these investigators she said, "She did us
harm." The other respondent was a young man of San Juan (LA).
He believed that some of the data about his and other pueblos
should not have been reported because of its secret nature.







was among the young men and women of the pueblo.7 Other

groups questloned included: Spanish-Americans married %o
pueblo residents, a few of the older generation (parents,
grandparents, past and present members of the tribal coun-
cil), the village priest, and members living in other pueblos
of the Upper Rio Grande rsgion. Interviewees also included
local and governmental officials dealling with Indians, law
enforcement agents in contact with San Juan, teachers, mer—
chants and students of ethnology having knowledge of that
area. The greatest gap, with a few exceptions, was the lack
of coverage of the pueblo's religlous leaders. This would have
afforded valuable insight, for information is incomplete in
this area. In essence, it can be gald that San Juan pueblo
was studlied from two perspectives: how the people of San Juan
perceive thelr society and how this soclologically-trained
investigator interpreted it on his two six-week starys and sub-
sequent vigits there.8

Hence, this was primarily a fleld project in which the

greater bulk of the data was obtained from direct observation

and informant reporting. However, various theoretical

7 Much of this type of date was obtalned from two re-
sopondents. Both of them were college students, males, and

were avare of my thesis. One was a Junlor, majoring 1in soclol-
ogy and having courses in'anthrepology, two of them covering
Pueblo sthnology. The other resvondent was a graduate student
in guidance and counseling and worked with Indlan grade-school
studente. Their comments helped to oross-check personal obser-
vation.

These viglts, many of them for two days at a time,
began in September 1959 and continued until August 1260,
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approacnes gulded this investigator in his orientation and
recording of phenomena. In the inciplent stages of this
study the approach was more general and random in content

1

gathering. Then certain patterns emerged that indicated
causatlive relations of which cultural conflicts appeared to
be one of the explanations., But this interpretation was too
simple 1f not too broad in scope.

What, then, 1s a more specific explanation? The in-
stitutional aporoach was chosen after surveying the possi-
bility that this Indian pueblo did not have predominant
lineage systems; that, in fact, it is governed by a dual-
moliety sys‘.‘.em,9 a system which in the contemporary setting
can De analyzed from institutional structures. Through an
analysis of institutional change as a result of cultural con-
tacts and assimilative directions, the impact of conflicts
on the individual can be explained.

Thls study recognizes the need to distinguish the
fields of anthropology, sociology and psychology. The study
consliders the historical-cultural, social and personal systems
of analysis as interacting but separate with properties spe-
cific to each systen.

The differential influence of institutional and ag-

soclational groups upon individual members is a direct result

® see PD. 69-71.

10 raicott Pargons, The Soclal System (Glencoe: The
Free Press, 1951), p. 6.
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of their contact with these groups.ll In San Juan, the com-
munity 1s of such size that there is an awareness of the
activities of one's neighbors. Though age and sex limit
movements, interpersonal contact is frequent. The degree
of influence of one institution as compared with another was
not extensively investigated in this study. Ingtead, the
focus was on change within institutions and the resultant
confusion of the members agssoclated with them.

The concept of "reference groups" was utilized to per-
celve the effects of group pressures on the norms of the in-
dividual.lz Emphasis was directed towards the effects of
new value systems in opposition to older and more traditional
value systems. The comparison to outside groups,13 €.8., the
Spanish-American "pachucos", as exhibiting desirable modes of
behavior or as solutions to exlsting conflicts, was investi-
zated in reference both to the copying of physical appearances
and the borrowing of varlous activities.

This report 1s essentially a study of an Indian com-
munity and of problems within it, Little data has besn pub-

lished on San Juan's social institutions and cultural

:
12 Edwin H. Sutherland, Principles of Criminology

(Chicago: J. P. Lippincott Company, 19%7), DPD. 5-9.

12 Hyman, "The Psychology of Status," Archieves of Psy-
chology, No. 269 (1942), eited by Harold H. Kelley as being the
first to use the term "reference group", "Two Functions of
Reference Groups," Readings in Social Psychology, ed. G. E.
Swanson et al (New York: Henry Holt and Company, 1952), p. 410.

13 kelley, 410-414,
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configuration. The information gathered in this investiga-
tion was primarily from first-hand observation and informant
reporting. The theoretical framework consisted of a socio-
logical orientation with the emphasis on how cultural change
is coming about in the various institutions and how the indi-

vidual member is reacting to this change. The following chapter

b
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cribe the physical setting, the historical and cultural
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ritage, and, flinally, some of the social organizations.

1% Elslie Clews Parsons, "The Soclal Organization of the
Tewa, " Memoirs of the American Anthropological Agsociation,
No. 36, 1929; 8. D. Aberle, J. H. Watkins and K. H. Pitney,
"The Vital History of San Juan Pueblo," Human Biology, XII,
No. 2 (May, 1940), pp. 141-157; Vera Laskl, Seeking Life
(Philadelphia: American Folklore Soclety, 1958).







CHAPTER III

SOCIAL AND INSTITUTIONAL CHANGE

An analysis of San Juan's culture, historical roots,
and contemporary soclal system includes more than a descrip-
tlon; 1t provides many of the dominant themes which form the
dynamic plcture of the pueblo. From this active community
social problems develop. Intertwlned throughout the following
descriptione are the threads of the background causes of change.

These causes will be pointed out in ¢this chapter.

The Physical and Economic Situation. San Juan pueblo

is located in Rlo Arriba County, New Mexico, about thirty-two
miles northweet of Santa Fe, west of U. S. highway 64, the
road that leads to Taos. The community is situated at the
Juncture of the Rio Grande and the Rio Chama in an area of
rolling grassland that reaches up into hill or mesa country.
North, west, and east of the pueblo land are mesas, which,
especlally to the north, break sharply into the valley. The
one to the north, the Black Mesa, was one of the last strong-
holds of the remaining seditious Indians in the Pueblo Revolt
of 1680. Farther west and east are the mountain ranges that
contain the Espafola Valley, a valley known for its orchard

crooe, especlally apples and peaches, and for its chill pro-

1 "Long Range Plan: San Juan Pueblo, New Mexico,"
Pueblos Agency, Bureau of Indian Affairs, U.S. Dept. of
terior (Albuguergue: 1957), p. 17.

8
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The altitude at San Juan is about 5,675 feet. The
reservatlon includes an area of 12,215 acres,3 of which
10,326 acres are uged for grazing (can support 47bhea§ of
cattle and horses), and 917 acres are crop lands. The most
common crops are alfalfa, chili, wheat, vegetables and varie-

5

ties of corn,” especially "echico" and blue corn varieties.
The latter two varieties of corn are ground, packaged and
sold to local and distant grocers. (XL, LA) Indian corn is
colorful and ls often ueged for decoration, necklace-making
and ceremonial observances.

Throughout the upper Rlo Grande outings are arranged
for the gathering of pinon nuts and for recreational pleasures
gained by a trip into the neighboring mountains., (CH, LA, MK)
Thls 1s the only gathering entervrise of any scale except for
occaslional berry picking by small children at a mother's re-
quest.6 There are a few instances of wild-plum picking, but

neither the plums nor the berries are canned or preserved. (LA)

In the past, entire families went out into the mountains on a

= Jet Navagational Chart, JN-44 (Washington, D.C.: U.S.
Coast and Geodetic Survey, March, 1957).

3 Records and Fileg at United Pueblos Agency, Bureau of
Indian Affairs, U.S. Dept. of the Interior, Albuguerque.

& "Long Range Plan...," United Pueblos Ageney, 6, 17.
2 Ibid., 17.

Perhaps chokecherry (Padus melancorpa Psybe.). My
reepondent did not 1ldentify the variety. Nighttime pilgrim-
ages by medicine men to Santa Clara Caffyon are made to col-
lect herbs. (LA)
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gseveral-day expedition to harvest pinons. (LA) For bedding
they took blankets and sheep skins, Until recently, there
would be a gathering of insects to be roasted for food in
an outside earthen oven (gggg).7 (LA)

Today, much of the food is purchased at the local
trading post run by an Anglo.8 ts founder was a German Jew
(not an uncommon circumstance during the frontier dayes of New
Kexico).g (WH) Much of the bread is baked in the traditional
ovens but the flour usually 1ls bought at this store, as are
pasteurized milk, vegetables, canned goods and frozen food.lo

There 1s no dense forest land on San Juan reservation,
hence no ample supply of wood for fuel and other tTimber pro-
ducts.ll The only concentration of trees 1s the glens banking
the two rivers, cottonwood being the most common variety. Ir-

ri

ation from thegs rivers was practiced back in pre-Colombian

03

12
times and continued down tharough the centurles. The old

canals and ditches are winding and of outmoded patterns,

resulting in a breaking up of the land into oddly shaped

7 Believed to be of the Locustidae family.
8

? William J. Parish, "The German Jew and the Commercial
Revolution in Territorial New Mexice 1850-1900," offprint
from New Mexico Quarterly, XXIX, No. 3 (Autumn, 195%), pp.
307-33Z.

2 John Adair cites this change of food hablits because
of a trading post 1in the pueblo of Zufii, "People of the Mid-
dle Place: A Study of the Zu#tl Indians,"™ M8, n.d., p. 50.

A “Long Range Plan...," United Pusblos Agency, 8.
12 1pia., 9.

See p. 23 for description of thig store.
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Jarcela.13 This water system, plus the constant shifting of
land rights and thelr gale to various members within the
vueblo, has divided the tillable soll until now unproductive
bits and strips are found in many places.lu (TP, LA, ML)

Only Indians of the community can "own" their land --
technlecally, the pueblo controls all of the land and has the
power to redistribute parcels, but now individual rights are
recognized and maintained. (TP, ML, LA, TS) The growing sign
of personal franchise versus community ownership is a source
of conflict. BSeveral Indian owners have been relocated or
otherwlise moved from the pueblo even to Californla and Illinols,
and their land has lain fallow.l5

Much of the land is not being tilled becaunse of a
shift in the economy of the pueblo: a shift from subsistence

farming to wage economy. Though there ig plenty of availlable

water, the desire to use it for farming is lessening. One

28 Ibid.

L
Margretta S. Dietrich, "The Changing Indian,"
Pocket Handbook: Indiane of the Southwest, ed. Bertha P.
Dutton (Santa Fe: The Rydal Press, 1nc., 1958), p. 67.

15 A censug in October 1956 revealed 95 enrollees (10%)
of San Juan pueblo not living in the community, "Long Range
Plan...," United Pueblos Agency, l. In the first gquarter of
1960 the number of enrollees not living in San Juan increaged
to 403. At this time 39% of San Juan Indlan enrollees were
living away from the pueblo reservation. Thus, in 3 1/2 years
enrolled Ban Juan Indlang living away from the pueblo increased
by 29%. Abe Zuni, "Resident Indian Population as .of April 1,
1960," report submitted to Relocation Branch, United Pueblos
Agency, Bureau of Indian Affairg, U.S. Dept. of the Interior
Albuguerqgue).
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middle aged man related how the people used to gatner an-
nually to clean and recair the community ditch system to-
sether. This provided a good time for all, a festive occa-
sion on which stories and gossip about one's neighbors were
exchanged -- a common form of soclal control.16 (GT) Now,
the people grumble because they are obligated to do the job:
"Why should I have to clean it out when it doesn't give me
any waSer?“l? (gT, TP)

Hunting, a strictly male activity, is not the dominant
means of income for anyone in the pueblo. (LA) It is more
of a recreation, practiced during the hunting seasons by a
large number. Some men may go in groups "for luck", but the
usual pattern is for the hunter %o go alone or take a few
friends or his son (as is done by Spanish-American and Anglo
hunters). (LA) An old custom, not in practice today, was a
race between two groups of men. (TS, LA, TP) Before be-
ginning a hunt, a competition was held in which the men sep-
arated into two groups (no particular affiliation) on opposite
sldee of a mountaln to be explored for game. The best runners

were chosen and they raced up to a meeting point. The emphasis

16 For a more extensive description of the spring ditceh-

cleaning practice of thirty years ago see: Elsie Clews Parsons,
"The Soclal Organization of the Tewa," Memoirs of the American
Anthropological Association, Nec. 36 (1929), pp. 229-230.

17 Four Spanish-American respondents from Chamita (a
Spanish-American village north of San Juan whose irrigation
ditech system joins San Juan's) reported problems with the
"younger generation." One of these Spanish-Americans, an
elderly community leader (SA) remarked that," ...these younger
ones rather drink in the cantinas than work on the ditch."
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was not on winning the race, but on racing itselfs (TP, LA)
Today, a few men vigit the "hunt prisst®, an old man, for a
blessing of their ammunition. (LA) There is a sacred stone
(about three feet in diameter) that is rubbed before leaving
on the hunt to ensure success.  (AB, TP, LA, ML)

Deer 1s the most sought-after game and after a kill
gsome of the deer's blood is drunk to invoke good fortune
again in future expeditions. (LA) The meat is shared with
one's neighbors and relatives, so that most of the pecple in
San Juan have had a meal of venigon before the end of the fall
hunting season. (LA) The importance of deer is underscored
in ceremonial dances in winter, when some of the religilous
rites are centered around the "deer dances." Rabbits also are
shot, a sport for the boys (several of whom reported their
skill to the author). The flesh is eaten and pélts are used
for a variety of purposes, including as a part of the dancers!
costumes.

One incident may point to the still prevalent fears
of witcheraft among Pueblo people. A San Juan pueblo hunter
was in Santa Clara Cafiyon (immediately west of Santa Clara
pueblo) hunting deer. Spotting a large buck, he took aim
and fired: the buek, he claims, thereupon changed into a
middle-aged man from Senta Clara pueblo. This man, who long
had been suspected of witchecraft, told the hunter; "Because
you nearly shot me you will never again kill another deer."

Sometime later, a report came to the hunter that a deer was
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shot in the woods and at the game time the witch dropped dead
in Santa Clara pueblo, his body being in the pueblo and his

soul in the killed deer. To the hunter, this was proof of

D

the exlisterce of that witch and he still swears that that man
was a witch. Although the first encounter with the witeh hap-
pened over twenty years ago, to this day the San Juan hunter

has never shot ancther deer desvite having tried several times

to do so.l8

il This is done

Host of San Juan males work for wages.
primarily outside the pueblo in the neighboring towns. Sev-
eral go to Los Alamos, the atomic research center, where they
are employed 1n a dlversity of tasks ranging from salaried
employment to semi-skilled labor to unskilled menial work.zo
(TP, TS, KP, SN) The remuneration for a San Juan man's work
is low. A survey 1indicates that the average weekly income of

2
twenty-five employed interviewees came to $62.99. o One man

— - —_———— ——

18 p1fonso Ortiz, "Child Rearing and the Tewa," MS,
Department of Sociology, University of New Mexico, Albuguerque,
December, 1959, b. 5.

19 wSome villages 1like San Ildefonso and Santa Clara
(close neighbors and similar social systems to San Juan -
author) now derive the majority of their income from crafts
and wage work., Employment in unskilled and semi-skilled [sic]
labor in Los Alamos has replaced farming as a way of life in
these pueblos," Edward P, Dozier, “The Rio Grande Pueblos,"
M8, 1956, p. 147. For a statement of San Juan's income in
1938 see: Appendix A, p. 108.

20

For a summary of occupations from a survey of 64

residents of 8an Juan gee: Appendix B, pp. 109-110.

e Herman Cata, "An Indenendent Survey on Socio-Economic
Problems in San Juan Pueblo, San Juan, New Mexico,! usS,
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from San Juan, a Spanish-American, was sent with a group of
men from Los Alamos to Geneva. He was the only one of the
group who did not have a college degree. (SN, LA) Espdﬁola,
and many of the numerous Spanish-American communities that
surround the pueblo, utilize San Juan men in a variety of Jobs.
It 1s in these bordering communities where the Indian has con-
siderable contact with outgide societies and thereby progressges
in his acculturation.22

There 1s a much less complex system of esteem and
status values attached to a particular Job than 1s common
with Anglos and, to a lesser extent, with Spanish-Americans.
Pecuniary recompense is the major impetus and no patricular
shame 1s attached to a menial job, (TS, ML, CA, AB) This
is especlally true with the older men, for the younger ones
are beginning to absorb the hierarchical Anglo value systems
assoclated with employment statuses. One man, about thirty-

five years old, introduced himself ag, " , Security,

— . —

Los Alamos." Anglo values are now influencing the youth who

are seeklng models after which to pattern themselves. Adair

(Con't.) Department of Guldance, University of New Mexico,
Albuguerque, November, 1958, o. 4. Cata continues, "The
highest salary reported was $154.00 per week. The lowest men-
tioned was $20.00 per week."

22 Commenting on the proximity of Spanish-American com-
munities, Dozler, 133-134%, says:  "Hispanos continue to be the
closest neighbors of the Pueblos. Virtually all of the Pueblo
villages are surrounded by Hispano communities whose popula-
tlons far outnumber them.... Although Spanisgh-speaking in-
habitants of New Mexico are not listed separately in the census,
about 1/3 to 1/2 of the total population is believed to be
Hispanos. The population, as in the past, 1s condentrated in
the Rio Grande region."







21
sums up the trend in Zufil pueblo which also can apply to San
Juan pueblo:

Wage work, no matter if it be for the trader acs a
sillversmith, in town as a common laborer or skilled
mechaniec runs counter to Zufii life-ways. . . . Social
relations and social control will change and a new power
Epructufg will emerg° based on economic relations rather
than ritual wealth.

During the summer of 1952 many of the Pueblo males
were invited to move dirt as part of the archaeological ex-
cavations. They represented a cross section of the male popu-
lation, that 1s, of the unemployed males. Curiosity brought
some, but the biggest attractlon was the relatively good pay
(the curious needed only to visit). This i1llustrated two
facts: (1) that during the early part of the 1359 summer many
men were unemployed, and (2) that no undue stigma was attached
to shoveling excavated "back-dirt" for younger students.

Traditionally, the religious leaders were supposed to
be free to devote all of their time to assure the smooth
functioning of the community. The needs of these leaders
were to be provided by the members of the pueblo. t was
observed in the summer of 1959 that not only did the major
religious leader of the summer moiety (called the summer man

or summer cacique) t1ll his own corn flelds and irrigate his

land, he also supplemented hig income by weaving belts.

23 Adair, 129.

2h This might be a function of two factors: (1) the
lesser importance of the cacigue role in the contemporary
scheme, (2) the inereasing philosophy of self-support -- that
every man must provide for himgelf. This same cacique was

hired in the summer of 1960 to operate a tractor to help with
the excavations.
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This summer caclique 1sg the only belt weaver who
learned his skill by imitation of other Indigns and only
he recelives an appreciable amount of money flor his efforts.25
(LA, AB) Others who weave have been taught 'it in Federal
Indian schools. (LA) No blankets are Woven in the pueblo
and bagket making is no longer practiced. Besldes belt weav-
ing there are four other crafts still in limited practice.
Two wood carvers whittle figurines and prayer sticks, mainly
for the tourist trade. There are ten potters in the pueblo,
some of whom produce the well-known San Juan incised designs
on their ceramics. 8ix people are engaged in making seed
necklaces. One silversmith, who does mostly repair work, is
attempting to advance his trade by changing his workshop to
a more favorable locations.26 (LA)

The men make adobe bricks for themeelves and on con-
tract. Often, if considerable work is involved (for example,
over 700 bricks), then male relatives or friends are obtained
to help out. (CE, ML) One man said that he paid his friends

& He

£ One man had a grocery store in which he undersold
hls own blood-brother whose storé was near by. Thilg under-
handed pollicy was never forgiven by the people of the com-
munity. On several other occasions the man involved has under-
sold his fellow people. (LO, LA) Though born in Mexico, he had
been adopted at an early age by an Indian family and claims to
be a full member of the community. But because of his practices,
and his reputation as an opportunist, the only official position
he now holds in his advanced age is that of a figcale (he is a
church assistant, in charge of the graveyard). Although
qualified, he has not been invited to sit in the tribal coun-
cil, the governing body of the pueblo. (LA)

also weaveg dance belts.
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for their aid. (ML)
As one drives into the pueblo and winde past the one-
story adobe homes he comeg around a bend at the base of a
hill. Sitting on top of thig hill and to the right 18 a long
bullding with an equally long sign perched on top of it. 1In
3 1/2 foot block letters the impressive sign says, "KRAMER
NERC. CO. GENERAL MERCHANDISE". Aslide from the chureh and
ts attached parigh house and a parochial school and a chapel,
this is the dominant structure seen by the visitor. One is
reminded of a company-town commissary store which controls
the purchases of its citizens. Though, in fact, the people
of the pueblo are free to buy where they wish, this gtore 1is
mogt commonly used and 1s more convenient than driving to a
neighovoring village for supplies. In addition to foodstuffs
it handles such items as hardware, clothing, lumber, farm
implements and notions. It is a general-purpose store that
allows credit and makes loans %o its customers. (WH, LA)
There 1ls a tourist trading post which only a few San

Juan Indians were seen to patronize. A machine and black-

©

\1th shop, run by a Spanish-American, 1s also present in
the community. There is also a post office in San Juan which
cccuples the front of an adobe house. Liguor cannot be bought
In the pueblo, but it is available in nelghvoring Spanish-

American villages.

As of April 1, 1958 the total number of peovle listed
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oy d 2 ¢
on the pueblo roster was 1,095. 7 This was a population

density on the reservation of about 45.5 people per sqguare

.:119.28 The breakdown of the populatlon is as follows:
TABLE I
SAN JUAN TRIBAL ROIE29
Tribal enrollees . . . & : . e 987
Non-enrollees . . . « . PRV s P RN R AT s
Total individuale 1isted . . . - « » - « .. . . 1,095
Pamily groupd:’ <l Slfesitial i o . 2 e iNanh s 217
Individuals 1iving S1ome 4. 75+ i 17 5 el arb e Lo

e ——— et et i et e - e - ——————— ————— — —

27 ®gan Juan Census, " United Pueblos Agency, Bureau
of Indian Affairs, U. S. Dept. of the Interior (Albuquerqgue:
April 1, 1958),

29 o 4 1

The percentage of those Indian enrollees living

off the pueblo, 23%, was adjusted to the date of the census
clted above. Thils figure was taken for 1ts approximate value
because the increase in percentage of people living away
from the pueblo may not be linear (see footnote no. 15, ». 16).
This figure was then apolled to the total tribal enrollees
(387) to ascertain how many were actually living in the
pueblo (760). The latter figure was then added to non-enrol-
lee residents of San Juan for the total number of people
living there (868). Then with an area of 19.1 square miles
the population density of San Juan was computed.

29
"San Juan Census," Aoril 1, 1958.
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The physical and economic situation is well recog-

nized by the Indian leaders of the pueblo:

Becauge there ls a lack of steady year-round employ-
ment near San Juan pueblo and becauge the resources are
insufficlent to support all of the people adequately, the
pueblo requests that the government ggntinue to offer
relocation services to theilr people.

The standard of living is lower than that of the

United States. There 1ls no sewage or garbage disposal sys—
tem, Drinking and cooking water comes from a community well
34

and equipment to fight fires 1s lacking. Except for the
ate highway (74) that passes through the pueblo, there are
no paved roads. Street lighting 1s nonexistant (the Rural
Electrification program serves the electric needs of the com-
munity).

The "pickup" truck 1is one of the male's proud posses-
slons and ag in other Indlan communities, it is a common

si;ht.BS In the kitchens one sees electric refrigerators,

mixers and ranges. The range using wood 1s favored 1in many

32 "Long Range Plan...," United Pueblos Agency, 31.

33 1via., 28.

Jix
3 "It would also be necessary to have an additional
well for thelr domestic water supply," Ibid.

35 Dozier, 146, observes: '"Automobiles are rapldly
replacing horses and wagons as the mode of travel. Pickup
trucks are the most popular of automobile body styles.

Horses are in 1little ewldence, although they still perfornm
the bulk of farm work; only the most intensive farmers in
such predominately farming pueblos like Isleta and Sandia use
tractors." One young man, about twenty-four years old, re-
cently Traded in his plckup truck for a used Cadillac auto-
mobile.
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The homes. Television has invaded the pueblo and many

o~

01
dwellers have this as their main form of evening entertain-
ment. In fact, one can seée¢ numerous antennas on the roof-

New household appliances are bought, not for their
prestige value, but for utilitarian purposes.

With the advent of new forms of living, and the al-
tered economic environment, there must be adaptations both
individnally and socially.37 The power of the native religious
institution coming from ancient Indian traditions is shifting
to the emerglng strength in the secular governing system.

Adalr comments, "The power system also shows evidence of
change during these years [the last 25]. The man of DI'o-
verty is beginning to be a man of power taking his place
alongside the priests."38 The native religious calendars

39 The real-

are not followed as they were thirty years ago.
1%y of making a living demands concentration on more modern,
Anglo-orientated.competitive markets. Many of the Indians,
especlally the "progressives," are recognizing the need to

incorporate the private enterprise system and its price values

4 Dozier, 145, comments: Y. . . television Drograms
have replaced the former gathering of bilaterally related kin
to listen to old Tewa stories and legends."®

37 For the effect of wage earning opportunities on a
Navaho community see: Tom T. Sasakl, "Situational Changes
and the Fruitland Navsho," Journal of Social Issues, XV, No.
4 (1958), pp. 17-24.

)
8

AW}

Adalr, 54,

9 A v
39 E. C. Parsons, 168-169.
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into their pueblo economics. (ML, KP, LA, PP)

Farming at San Juan is becoming an uneconomical enter-
vrise. Yet this is a dominant way of life Tor many of the
oeople, Pottery making can be lucrative for, as with a good
part of New Mexico, the tourist dollar provides an appreciable
monetary resource.uO Some of the people are remaining on
Their farms and attempting to maintain a level of existence.
However, with many of the younger men, wage earning is be-
coming more attractive and they are emphasizing this type of
WOTrk,

The Cultural and Historical Heritage. To the average

man Indians mean a group of aboriginal savages, "way out west,?
formerly prone to Comanche war whoops, tepees and general
trouble to settlers, "bluecoats," and an occasional wagon
train. With the tourist the concept is a bit more refined

and brougnt up to a present-day setting. To him Indians are
quaint but proud people who live in odd mud housges, say "ugn"
or at least speak very little English, and sell pottery and
silver Jewelry at bargain prices. Other outsiders see the
Indians as a part of the Great American Herltage, who must be
preserved in their traditional forms so that this nation may

be reminded of 1ts noble past. In contrast to this is the

well-wigher who desires to help change the poor, backward

40 Dozler, 135, states: "Tourists are by far the most
frequent visitors to the Pueblo villages. Whether on a feast
day or not, Pueblo Indlans are delighted to have them for
they are a direct source of revenue." (

GV
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natives who have borne the brunt of & selfish, encroaching
civilization. He wishes to make amends by sending the Indians
food and boxes of old clothes, or the gospel. The artist
views Indians as examples of romantic beauty colored with
rustic individualism, while the incumbent politician feels
that the Indlian is a thorn in his Jurlsdictional side. Al-
gh these characterizations are examples of stereotype
thinking, such frames of reference do exist and have had their
effects on variousg Indian groups.

What is in the mind of the social scientist when he
thinks of Indlans? Firsgt, there is the distinction between
Indian and Amerlndian.bl The former 1s a resident of the
peningular subcontinent of Asla; the latter lives in the
Western hemisphere. For brevity, however, whenever the term
Indian is ueed, 1t will apply to the American, especilally in
the Southwest portion of the United States. Indlans, to the
regearcher, are not a homogeneous mass of indigenous people
but groups with distinctive forms and differing tralts. There
1s a great wealth of variety manifested throughout the tribes,
a variety that has been observed and recorded.

Different schemes are used to classify the tribes of
Indians. One is the linguistic classification which arranges

language groups and lingulistic famllies according to certain

—— —— o — —

1 Paul A. F. Walter, Race and Cultural Relations (New
York: McGraw-Hill Book Co., 1952), DD. 7=08.
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percelilved and developed relationships.42 Tewa is of signifi-
cance Ior this paper, for it is the Indian languaZe of San
Juan. Five other villages also speak this language. They
are: Santa Clara, San Ildefonso, Nambe, Tesugue and Pojoaque.
Tiwa and Towa are unintelligible to the speakers of the Tewa
language,43 but personal interaction with all three pueblo
areas is nevertheless operative. This is because two other
languages are known by the various people of the pueblos:

ludy
Engligh and Spanish. Tewa 1is spoken by all of the Indians

¥2 The difficulty of classifying language is 1llustrated
in the following quotation: "Practically all languists agree
on the reality of these families. They disagree on how to
lump them into fewer groups and to a lesser extent on how to
spllt them into subdivisions." Harold E. Driver and William
C. Massey, "Linguistic Classification," Indian Tribes of North
America, ed. H. E, Driver and W. C. Massey (Memoir 9; Baltimore:
Waverly Press, Ine., 1953), p. 8.

In New Mexico five main Indian families are operating
today. Some of these families are further subdivided into
various languages. The five main families are Athabascan,
Uto-Aztecan, Zuni, Keresan and Tanoan. Navajos and Apaches
speak different tongues of Athabascan while the Utes, who
occupy a small segment of land on the northern border of New
iexlco, speak Utan, a branch of Uto-Aztecan. Zuni is a dis-
tinet and independent language spoken by the people of a pueblo
of that same name, Keresan is used in seven pueblos. Tanoan
ls subdivided into three distinet languages: Tiwa, Towa and
Tewa. Norman A. HMcQuown, map of "Tribal and Linguistic
Groupings of Native North America" (Chicago: University of
Chicago, 1955).

“3 Eawara P. Dozier, "The Rlo Grande Pueblos," H§, 1956,
Pe 534

“% one interesting sidelight is that a Tewa-speaking
village, Hano, appears on the Firet Mesa of the Hopi reserva-
Tlon in Arizona. These people were saild to have been invited
there to act as warriors and guardians for the "peaceful®
Hopls 1n return for having a new home as a refuge from battles
with the Spaniards. Fred Eggan, Social Organization of the
Western Pueblos (Chicago: Universifty of Chicago Press, 1950),
. 139; Edward P. Dozier, The Hopi-Tewa of Arizona (Berkeley:

University of Cglifornia Press, 1958), DD. 263-208%, 274.
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in San Juan, including the younger oneg, and is the most
commonly uged tongue in the pueblo. English is known by
almost all except some of the older members of the pueblo.us
Spanish is a common language for practically all and can be
used between various pueblos.

There are cases of reluctance to admit a knowledge of
Spanish, mostly because of identification of the language
with The Spanish-Americans, or ac the Indians c¢all them,

z
"Mexicans." 8 This rejection may also have some historical
rootsg, but it 1s mainly a desire not to be regnarded as
"Mexlcans," a people who are of a much lower status in San
Juan's estimation. Yet these Svanish-Americans have many
cersonal traits which the Pueblos bhorrow; especially from

Ly
the delinquent "pachucos." 4 Tewa is spoken in all the

Indlan religious ceremonies while English 1s used whenever

&5 "Long Range Plan: San Juan Pueblo, New Mexico,"
United Pueblos Agency, Bureau of Indian Affairs, U. S. Dept.
of the Interior (Albuquerque: 1957), o. 27.

46 On different occaslons I have attempted a few words
of Spanish with some younger girls of the pueblo and they
have feigned ignorance. Yet with one .who was originally re-
luctant to admit knowledge of Spanish and with whom I later
became good friends, she discovered how limited my Spanish
really was and as a personal Joke she conversed with me in it.
Dozier, "The Rio Grande Pueblos," 152, says: "Nevertheless,
Pueblo attitudes toward Anglo-Americans are generally more
favorable than toward Hlsgpanos, and English appears to have
a much higher status than Spanish."

47 E.g., "pegged" pants, guady or black shirts (when
available), hair slicked back on the sides and somewhat
long in back, and pachuco marks. Pachuco marks are crude
tattoos made with ink and scratched on the surface of the
skin of the hand and sometimes around the temple area.
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Le
possible in the tribal council's secular meetings, (LA)
This 1s eignificant in the analysis of changing times, where
The shift of emphasis is away from the old religious governing
system to the newer secular political structure. Dozler says:

Retentlion of native languages and the persistence of
The large extended family as tThe primary unit of gociali-
zation, we believe, has tended to foster the continuity of
2 highly uniform personality structure throughout the
Pueblos. Similarly the persistence of a set of essen-
Tially indigenous values and moral concepts may be attiribu-
ted to the continulity of the native languages and the basic
unit of sociallization. In recent years, particularly in
the less congervative communities, the influence of the
supernaturals, their impersonators and the ceremonial
prlests have been diminished, but the languages and the
host of relatives invo&;ed in socialization have not
changed substantially.

From a primitive hunting and gathering nomadic life the
Indlan settled down, after the dlscovery of corn, to an agri-

50

cultural existence. This produced a new host of material
and social inventlions. Homes developed into multi-storied
vuebloe, weaving and pottery emerged, and pueblo government
became highly organized. The respect of nature was reflected
in the religion, emphasizing rain and the fertility of corn.

The Sraniards, settling, upset the aboriginal equilibirum and

forced new patterns of social adjustment.

-——

A factor responsible for the use of English in the
tribal council meetings during the period of thig study is
because the present governor of San Juan is .from the Hopl
Reservation (married to a San Juan woman), He understands
1ittle Tewa and is not fluent in that language. (LA)

%9 pozier, "The Rio Grande Pueblos,® 152.

50 For a more detailled account of San Juan's past see
Avpendix C, pp.11l1l=121,







35
The influence of the Spenish permecated many aspects of
Puedblo 1life and its impact still has residual effects. Sev-
eral of the current customs are a direct result of Spanish
rule. The intensive secrecy of Pueblo life and the fear of
outgiders, of "snoopers," can be related to the former need
To conceal customs. In order to preserve the traditional
1ife, to malintaln the social systems while résisting Spanish
domination, the Pueblo people reacted against outside pres-
sures by developing stronger internal cohesive mechanisms.51
These mechanlsms today hinder the work of the researcher and
block adjustment of native society to the advances of modern
Western society. Conservative refusal to allow change even
when change is necessary has vproduced splits in the pueblo,
where the younger adults realize the need for change but the
older "long hailrs" refuse to permit it.sz And this is not
simply a phenomenon of vested interests of the older men who
try to maintain their honorable status positions; it is a
soclal phenomenon of resisting submission to institutions

threatening social dlisorganization. The present point of

analysis is that much of the reglstance is traditional and

<t

nat the tradition hasg been = result of the 1l6th and 17th

century Spanish impact on formerly stable Pueblo societies.

51 See pp. 6-7.

52 An explanation of the development of "congervative"
and "progreegsive" factions as a result of interaction with
non-Indiang 1s given by Dozier, "Rio Grande Pueblos," 147;
See pp. 89-90,
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Where the Indians had once developed an adjustment to
the forces of nature, they subsecunently had to develop mech-
anisms of adjustment to Spanish conguest and rule. The
abuses of the Spanish rule, proselytism with an incongruous
religion, attacks by nomedic Plains Indians, and the harsh-
ness of nature pushed the pueblo people into revolt and re-
sulted in this tenaclous elinging to the traditional way of
life.

The political system of the pueblos changed when the
Spaniards introduced a concept of pueblo governor.53 The
village chief became a secular governor.54 It was through
this governor and not through the religious priests that the
Spaniards issued their mandates.

The missionary work of the padres did not appreciably
penetrate the religious structures. While the Indians paid
nominal homage to Western beliefs, they still retained their
old religions. But through the centuries there nad developed

a shifting of power, a change away from the sacred to the

secular., Today the power exchange is visable in the pueblo
¥ I B

—

53 Leslie A. Wnite, "The Pueblo of Santa Ana, New
Mexico," Kemoirs of the American Anthropological Assoclia-

tion, No. 60 (1942]), p. 95.

i "Chief" 1s a generalization, for there were several
types of "chlefs." Perhavs what the Spaniard thought what
was The chlef was simply the pueblo's "outside chief" -- a
man delegated to handle affairs with outsiders. The reli-
gious chlefs, dubbed "caciques" by the Spaniards, were the
real dominating power within the pueblo.
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where new responsibilities are being given to the governor.

(LA)

55

Though horses, cattle, chill, wheat, apples, onlons
6
and iron were introduced by the Spaniard,5 and though three
and one-half centurles of .intensive contact with non-Indians
have gone by, the conservative pueblos retain many of thelr
ancient ways. Yet, innovations have emerged. New concepts
are slowly entering into the social system and into the in-
dividuals' value systems. With the ghifting economy of the
pueblo and compulsory education for the young people, Anglo
value systems are assuming increasing importance. One
author's evaluation of the situation is as follows:
Today, after 350 years of contact with white men,
Tewa culture 1s about to break down, and, since the
return of the veterans from World War II, this cultural
disintegration has reached a critical stage. In another
generation or two, Tewa culture may have completely dis-
integrated, and many of the sacred rites which are still
alive today will have faded away into little ug?erstood
traditione and be known only as superstitions.

Education and the Famlly. Socialization begins in the

- —

55 The dynamice of this social readjustment may not be
rercelvable per se on the individual level, but i%ts impact 1is
felt. ften an individual has a confusion of allegiances be-
tween the sacred and secular aspects of his pueblo, a confu-
slon that sometimes is not adequately resolved for him and
results in his using inadequate mechanismg for adjJustment, 1l.e.,
drinking. Hence, the Indian adds new soclietal problems and
cauges further disruption in the equilibrium between social
institutions.

)2 Edward H. Spicer, "Indian Acculturation in the South-
west," American Anthropologist, LVI, No. 4 (August, 195&),
pp. 663-678.

57 Vera Laski, Seeking Life (Philadelphia: American
Folklore Society, 1958), p. 1.
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home. Here the baby receives its first lessone on how to
become a social being. K What is the family getting in San

Juan? To what sort of situation is the child first intro-

In a glance at the houses in San Juan an observor
lmmediately sees that they are sevarated from each other.
Except for the old gection of town, the dwellings are no
longer connected in long-house groups as was the case in
former t*mea.58 The pattern of residence today shows a ten-
dency toward splitting up such house groups.59

Clans, in the ethnograpvhic meaning (e.g., kinship
groups practicling exogamy and matrilineal descent), are
either non-existent or of no importance. The Tewa situation

60

aporoximates a bi-lateral kinsghip family

See figure 3, p. 24. 1In this older section of town
the arrangement of dwellings is such that relatives live close
together (LA) as They did thirty years ago. E. C. Parsons,
37.

59 In describing Pueblo villages of the Rio Grande
region Dozler, "The Rio Grande Pueblos," 145, says: "Pueblo
villages are still predominantely of adobe, but the compact
village structures are beginning to give way to isolated,
single family dwellings. Multistoried houses are still charac-
Teristic of Taos, but in the other pueblos only one or two
such structures tonly two are seen in San Juan - author], stand
as lone remnants rapldly going to ruin. The less conservative
villages are beginning new settlement areas where single fanily
structures have been patterned after American suburban homeg.s,."
Adair, 65, adds: "Furthermore, there is a growing number of
men and women who live independently of either the mother's
or the father's household." My observations were from vigiting
over a dozen of these independent strudtures.

0 HEIR d
6 For further analysis of the clan system along th
Tewas see Appendix D, po. 122-123.
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TABLE VI

INTERNAL STRUCTURE COF FAMILIES
6
1931 1958°7

Number Percentage Number Percentage

Headed Dy

lan and Wife 76 61 177 82
Headed by
a Man Only 34 27 13 06
Headed by
a Woman Only 15 12 17 12
TOTAL 125 100 217 100

The family household in San Juan today is nuclear and
small and consists of the male head, his wife, and single
song and daughters.éé Though a single household may include
grandparents and grandchildren, cousinsg are rarely included
in this family group.

Although the individual household contains the nuclear
family, the basic kinship unit in San Juan is the extended

family.é? This consiets of a number of related family groups

T 6h
°7 Aberle et. al.,; 157.
65 "San Juan Census," Arril 1, 1958.
66

Ibid.,; "Long Range Plan...," United Pueblo's Agency,
il

<

67 Dozler, "Rio Grande Pueblos," 150, observes: "The
persistence of the extended family and native languages are
undoubtedly resvonsible for the endurance of an essentially
indigenous system of attitudes, values and moral concepts.
The Tanoan bilateral kin unitls] . . . serve as the primary
units of soclalization. . . . What is undoubtedly an indica-
tlion of the breakdown of traditional soclalizing methods 1is
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tied together through marriage and birth and linked to a
male lineage. When problemg arise that affect this extended
Tfamlly, there 1s a meeting with the extended family leader.
(LA) This patriarch is usually a relatively old and highly
respected man and he makes the final decisions. (LA) He
also has the duty of an "elder" and sitz in on the tribal coun-
c11.%9 (72, cm, 14, 78)

The extended families are joined together to form one
or the other of the two major divisions in San Juan. These
divisione are called the molieties and are divided between the
"summer people" and the "winter people.“7o Holety affiliation
is sald by one young man to be known by everybody and delib-
erate avoldance of interference is practiced during a religious

ceremony or a sponsgored activity given by the peovle of the

(Con't.) the fragmentation of the extended kin unit into
nuclear families." Dozier, ibid., 151, adds: ". . . in most
cases, however, despite the trend to build single family
nhouses, the extended family remains strong. Within the limi-
ted geographical confines of a pueblo there is ample opvortun-
ity to retain the o0ld patterne of extended family interaction.
Thus with some exceptions, egpecially pronounced in the 'pro-
greselve'! communities, the traditional patterns of socializa-
tlon still characterize the Pueblos." For a comparison of the
difference between household groups and Xinehip units of
several pueblos in weetern New Mexico and Arizona see Fred
Eggan, Social Organigation of the Western Pueblos (Chicago:
Unlvereity of Chicago Press, 1250).

Bertha P. Dutton (ed.), Pocket Handbook: Indians of
the Southwest (Santa Fe: The Rydal Press, 1Inc., 16587), p. Il.

69
70

White, 181.
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X
other moiety.? (LA)

The 1dezl pattern 1s for the male to be the patriarchal-

U

ct

noritarian head of the famlly unit. Where the pattern fits,
72
ual case variesg with particular households. It is

o
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custom for the husband to bring home his wagee and usually
glve them to his wife, who, in turn, doles out the money
3

needed for everyday purchases. (LA) If the man wants some

of the money he may ask her for it. However, the dssired re-
turn of the money does not always happen. (LA, OL)

According to a number of personal obgservations by fhe
author, the wife controls the economy 0T the house and directis
the activities within it. However, the male makes the final
decislions on major purchases such as an automoblle, pickup
truck,norse, or some land. (CH, LA, ML, TS) The trend 'is

for the female to gain more power. Her authority is

(& This traditional avoldance was noted by Dr. F. H.
Ellis, the director of the 1959 and the 1960 field archaeoclo~-
glcal excavations at San Juan. On matters in connection with
the excavation that had to do with members of one moliety, the
men from the other molety deliberately kept away.

(s The author, upon visiting several households, has
noted varlations of the general pattern of male leadership.
Charles Lange also notes variation in Cochiti famillies,
Cochiti: ‘A New Mexlecan Pueblo, Past and Present (Austin:
University of Texas Press, 1959), D. 369.

73 AT
Tom T. Sasakl reports this pattern among the Navaho
famllies which he investigated, "Situational Changes and the
Fruitland Navaho," Journal of Social Issues, XIV, No. & (1958),
De. 22,

4 (RS .

7 Raloh Linton noted this trend in San Ildefonso pueblo,
"The women more and mors rule but in theory are still sub-
servient." Ralph Linton, "Editors Summary: San Ildefonso
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especlally evident when the husband's activities are disfunc-
tional to the cohesiveness of the family group. This is il-
lustrated when the husband spends his pay check on wine, for
the wife 1s quite vehement in her recriminations. (LA) After
a potato harvest two years ago, several of the husbands decided
to drink and spent thelr wages on bottles of wine. An anusing
outcome was noted by some of the neighbors when the wives
rounded up the husbands and, with the ald of sticks, drove
them home. (TA, LA, OL) One unfortunate husband was led by
hls spouse who was pulling hies ear. (LA, OL) Morning-after
lectures to husbands are common but do not prevent drinking.
(TS, LA) At times, inebriated husbands have been beaten by
thelr wives, but rarely do they retaliate. (LA) Husband-
beating is a strictly private matter. Wife-beating, on the
other hand, may result in a tribal court proceeding.75 (La)

The Hispanic concept of machsmo appears among the men
of the pueblo. To be macho means to be sexually virile,

76

aggressive, brave, vigorous and to drink "like a man.,"

(Con't.) Acculturation,” Acculturation in Seven American
Indlan Tribes, ed. Ralph Linton (New York: D. Appleton-

Century Company, 1940), p. 462,

75 During the winter of 1959-1960, one case of wife-
beating was brought before the tribal court. The accused
was sentenced to ninety days incarceration in the Santa Fe
County Jail. The governor passed sentence with approval of
other court members. The defendant was the head of his
family. (LA)

76

The author has noted on several occasions such mas-

culine boastinq by his Indian friends. Clark gives an ac-
count of this "Latin" benavior in a Mexican-Ameriecan community
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Romantice love is a recent, borrowed innovation which
did not have practical meaning in aboriginal times, when the
struggle Tor exlstence regquired the community to be a tightly
functioning unit.77 Now, with the trend toward nuclear
famlly groups, selectlion of a mate 1s not so muchn for the

purpose of a productive unit as from the concent of romantic
78

love. Very few marriages are a result of "ecircumstances,"

reports the Catholic priest, where the paternity of an 1l1-
legltimate child 1g proven and the male is in an available
cosition for marriage. Usually the wedding 1s not pressed
if the father is unwilling to marry.  (BF)

Cholice of a mate 1eg made generally among people of the
same pueblo, but some marriages are made with Indlans not be-

longing to San Juan. Spanish-Americans are married into the

(Con t.) in California' Hargaret Clark, Health in the Mexican-
American Culture (Berkeley: University of Callifornia Press,

1959), o. 195. The Servicss describe the phenomenon as it oc-
curs in a small Paraguayan town, “The men are supnosed to be
exceptionally amorous and conorally macho v o el Blman R,
Service and Helen S. Service, Tobat T Par ayan Town (Chicago:
Univergity of Chicago Press,’ 19 ; p. “For a Deseription
of this behavior among Spanish-American males in New Mexieco
see Munro S. Ednonaon, Los Yanitos: A Study of Institutional
Values (Middle American Research lnstitute, preprinted from
Publication 25, po. 1-72, New Orleans: Tulane University,
1957), po. 26-27.

& William Whitman, "The San Ildefonso of New Mexico,"
Acculturation in Seven American Indian Tribes, ed. Ralph
Linton (New York: D. Appleton-Century Company, 1940), p. 457.

78 Whitman, 457, in his desceription of San Ildefonsgo
says: "In the old days men selected their wives for their
industry and ability to keep house. Today White [Anglo-
American] concents of love affect the marriage choice. As a
result, said the woman who told me this [a San Ildefonso in-
formant - author], marriage is not generally as successful as
it used to be."
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pueblo but are not permitted Indian religious membership or
legal ownership of the land, (SN, ML, LA, TP) Both Spanish-
Amerlcan males and females have married Indians.79 The trend
of residence has been for Spanish-American males to move into
The pueblo rather than taking the wife outside to live.
There are blond and redteaded Indlans, indicating mixture

with non-Indians. Nowadays, being married to an Anglo male

ls consldered good, for it means a better chance at a nigher

m

tandard of living, hence higher socio-sconomic status. (LA,
OL) This 1s in contrast with "Mexican" husbands.81 Yet,
there are examples of Spanish-Americans achieving respect

and esteen, > especlally when they have contributed to the
community in work and in providing for the family. The denial
of land ownership is for the purpose of keeping the community
intact and preventing a repetition of encroachments that have
diminighed the property of American Indians in the last one
hundred years, The closed membership of religious societies
1s a consequence of internal and traditional cohesiveness agg

of external and historical pressures from the Spanish rule.

— .

79 wgan Juan Census, " April 1, 1958.

80
This trend was revorted by one of the Indians who
made a survey of the houses in San Juan that had mixed mar-
riages involved.

81 gee footnote No. 46, p. 33.

82 Dozier, "Rio Grande Pueblos," 135, .advances a his-
torical reason: "Where Hispanicisation set in early, intimate
Higpano-Pueblo relatlions appear to be enduring. Thisg is true
at San Juan wéere a number of Higpano-Pueblo marriages are on
racoxrds Ardlsd

83 See Appendlx C, vp. 111-121.
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The ceremony of marriage today is conducted in the
Catholic church and is associated with the ritual of mass.
The husband's surname is given to the wife. (Indian marriages
in the traditional gtyle have not been reported in San Juan
for more than twenty years.) In many cases, an informal party
is given in the home of the groom's parsnts a week before the
wedding. The bride's family is invited. The two familles,
on this occasion, give advice to the couple and wish them
"good luck." (LA)

The newlyweds live in a dwelling of their own if they
or the groom's parents can afford one. If not, they live in
the home of the groom's parents until they can establigh their

84

own household., (LA) (One practice, in the past, was to add
two or three roomes to ‘an already existing structure.)

Divorce is rare in San Ju 2;85 the last divorce pro-
ceeding reported by a respondent happened over ten years agb.
(LA) The low number of divorces is thought to be 2 result of
pressures from the Catholic church.86 Yet, as we shall see

later in the discussion of the Catholic Church, Catholicism

is not the dominant religious force in the pueblo. White, in

—

1
—

Ruth Underhill, Workaday Life of the Pueblos, "Indian
Life and Customs - 4" (Phoenix: Indian School Print Shop,
1954), p.155.

8

Five dlvorced people (two males, three femalesg) are
reported on the San Juan cengus. This number does not in-
clude remarried divorced people. "San Juan Census," April . X
1958, !




L

)




47
hls discuseion of divorce in Santa Ana puedblo says, "“. + &
there are many people at Santa Ana who are not gufficiently
obedient to Roman Catholic Church rules to pay much attention
to them.'87 However, many temporary separations oceur, but
only for a short period. The separation may last for a week
or two. (LA) There are strong community pressures for the
spouses to reunite, hence very few separations are officially
recorded for San Juan.88

The system of compadrazgo (coparent relationsghips) is
another Higpanic borrowing and ig connected with the Catholic
religion.89 Sueh relationships in San Juan are established at
the child's baptism and confirmation and superimpose another
system of bonds upon the community besldes religilous-soclety
and moiety affiliations.”” The padrino (godfather) chosen as
the chlld's sponsor at baptism is likely to be unrelated to

his family while the one picked for conformation is ugsually a

87

Wnite, 172.
88 Four separations are recorded on the census. "San
Juan Census," April 1, 1958.

o9 Clark, 157-161; Service, 172-183; Marvin Harrig,
Town and Country in Brazil (New York: Columbia University
Press, 1956), pp. 151=155,

s Dozier, "Rio Grande Pueblos," 131, tends to lessen
the signiflicance of the compadrazgo. "Except for the occa-
slonal selection of an Hispanic acquaintance as gponsor for
a child in baptism and the exchange of god-perent termg be-
tween the child, 1ts family and the sponsors, the god-parent
institution never became fully established." 'Whether "fully
established" or not the relationsghip does exist in San Juan
and the people there recognize it. For a dsscription of the
padrino siginficance at Cochlti see Lange, 405, hlj-blb.
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relatives (The madrina 1s the godmother for the female
child and only has significance at confirmation.) The god-
parents, or padrinosg, become ritual parengts and form, with
the real parsnte, a coparent or compadre relationship. The
bond is not only between the individual and his godparents
but also between his two sets of varasnts.

The pardino of the child's baptism givee advice and
asslstance to the godchild.gz This baptismal-padrino is
sought for counsel even when the godchild has matured to man-
hood and his opinion 1is respected on such matters as marriage,
work, and long journies. (The padrino of confirmation, ac—
cording to one respondent, it less involved with the godehlild's
development.) (LA) The best man of a marriage alsc becomes
a padrino. The groom ugually selects a relative but does

hav

4]

the prerogative of chooeing a non-relative, even an Anglo
friend. (An Anglo served as a bzst man in a wedding during
the winter of 1959-1960.) This padrino of marriage later
gserves as a marital advisor for the couple. (LA)

In the family setting, the mother is the initial and
orime soclalizing agent. Most of the children are born with-
in the pueblo in the parents' home. (LA) There is a ritual

connected with birth, and the eprinkling of corn meal to the

2 Thls was related to the author by one resvondent.
(LA) On another occasion the author had witnessed & great-
uncle serving as a padrino for a young boy's (age 3) con-
firmation. The father of the child was 2 Spanigh-American
and his uncle was of the same ethnic background.
22
E. C. Parsons, 14-15.
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cardinal directions 1s still thought of as bringing luck

and good fortune for the newborn. An Indian name is as-

Q

sligned within one or two weeks after bi.:r't;h.’3 (The Spanish i
name is given to the child in the Catholic Church at baptiem.)9
ne naming ceremony the child is brought outside at sunrise
by the grandmother or an elderly aunt (maternal or paternal)95
and the name 1is assigned. (LA) A prayer is said while facing

northward 1 the child is of the winter molety or facing south-

—

ward 1f the child is of the summer moiety. (La)

The use of the cradle board is an unusual practice now.
Only four cradle boards are known by one respondent to be in
use. These, he gaid, are fastened to a roof beam like

96 - S 3 $
swings. (LA) To protect the baby, itens ars left to ward
off evil, Sometimes a bracelet of coral or imitation coral
is put on the baby's wrist to protect it from witcheraft. (LA)

if the infant is 1ill, modern medical practitioners are con-
Q

— -

93
This one to two week period was given to me by a
respondent, male, young-adult. (LA) E. C. Parsons places
the name giving on the forth day after birth, 13.

———

ol

" BE. C. Parsons, 1l4-15; Lange, 405.
Q

“< E. D. Parsons, 13.

96 :

Dozier, "Rio Grande Pueblos," 47, adds: ". . .
the Tanoans have a cradle swing from the roof beams by
"

97 Native curers are used for older people, esvecially
1f the 1llnese 1lg believed to be caused by witcheraft. One
old man (ML) cited that he had a native doctor perform a
ecuring rite when he broke his leg. However, he did not relate

wh
ro

w
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The mother is the prime discipliner of the child, her
1

ilscipline beginning when the child 1s old enough to. under-
stand her directions. Older children often look after the
younger cnes takling care that they do not get hurt. This oc-
curs both outside of and within the homes. The .early train-
ing 1s pernissive and functional to the everyday living in
The community. Dozler says:

The period of infancy, from one to two, is a permis-
sive one throughout the pueblo area. During this period
the child 1s 'lord' of the household.  Weaning seldom
Takes place under a year. The breast is used as a paci-
Tler and there 1s frequent contact with the mother's body.
There age few frugtrations and little adherence to rou-
tines.?

The parents show little or no embarrassment if the baby or
Q
young cnild volda in the presence of a vigitor.
The fether diseiplinesg less than the mother because he

ie not at home as much as she. He is either working in the

——— - ——— -

(Con't.) the cause of his accident, He also spoke of other
times he vigited native curers for ailments. .Another re-
spondent (LA) explained why babies are taken to modern medi-
cal practitioners. He sald that the baby's ills are a result
of diseases and that the baby is too young to have "evil" in
him. For information on San Juan curing societies as the
existed thirty years ago see E. C. Parsons, 118-~121.

98

Dozler, "Rio Grande Pueblos," 47.

99 On the subject of early childhood trainimg Dezier,
ibid., continues: "The crawling or toddling child may urinste
anywnere, while for defication it 1is taken around the corner
nf a house. The genital region ie frequently fondled and
genltal exploration ies not forbidden or dlscouraged. Adult
male and female members or older children piek up the child
Irequently and caress it; a chlld never wants of attention
within the household. Indesd, a strong taboo exists that a
cnlld left alone in a room may be bewitched - therefore ex-
trenme care 1g observed that a member of the household is al-
waye with the ehild.®
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fields, wage-earning, or loafing and drinking with friends.

He may not be married to the mother, so that no strong bonds

ke

w

priest of San Juan, and nc undue stigma is attached either to
Uhe mother or to her o‘nild.lOU There is a desire to estab-
lish parentage, especially by the mother's parentg, in order
to obtain welfare subsigtence, if not to hold the male re-
gponsible for his acts.lol (BF)

The father, when available, is both a trainer and a
disciplinarian. If the child is a male, he will be taken
hunting by the father and taught crafts. (PS, LA) Thie in-
structional function by the father or other male relative is
diminishing because the community is changing. The change is
toward the purchasing of iteme rather than the manufacturing
of them. Thls is true of clothes, but not for religious
articles. Even much of the dancing costume is of commercially
manufactured items. (TS, LA, ML)

The child 1s a2 much loved object in the family, and
affection 1s displayed openly. Eepscially strong are the
grandparents' affectional ties with the baby and young child-

ren. The mother complaing that grandfather or grandmother

100 From a cursory review of the San Juan Census, April

1, 1958, it was found that there are at least fifty illegitimate

second and third generation children (this was ascertained by
counting children who had their mother's maiden name and/or
were children of a single woman). Lange, 401-402, finds a
eimilar lack of descrimination against illegitimate children
and their parents in Cochiti pueblo.

i See 0. 44,

p him near by. 'Illegitimacy is common, reports the Catholic
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"spolls" the baby, but not much is done to prevent their
demonstrations. The 1little youngster is king of the house-
nold, free to move at will. "Don't do that i® is not a com-

mon command in a San Juan family as it is in many Anglo
102
families. One respondent exvlained that the child will

find out for himself if his actions produce pain or dis-

pleasure. Punishment, if the child is flagrant in his dis-

obedience, can and does come in the form of whippings by

- 10

elther parent or by an older child. 3
Punishment can come from figures outside of the family

104
setting, religlous figures in the form of whipping kachinas.

o

If a ehild misbehaves, 'a parent may threaten to call a kachina,
3 &

102 Hawley and Senter, who describe the XKeresan mode of
childhood care closely parallel this author's observations in
San Juan. Florence Hawley and Donovan Senter, "Group-Designed
Behavior Patterns in Two Acculturating Groups, ""Southwestern
Journal of Anthropology, II, No. 2 (Summer 1946), pp. 1W2-15k;
Lange, 372, suggests that the fewer "don'ts" 1s a function of
Tewer "untouchable" items found in the Indian household.

+93 Lange, 372, describes whipping in Cochiti. "Cor-
poral punishment, such as whipping with a strap or switch,
is used for more extreme cases but rarely in the presence of
nonfamily members —— ag 1ls true in most families of our own
culture."; Adair, 108, comments about whipring in Zuili.
"Whipoings continue down to the present day. But there 1is
11ttle doubt that the children are held in line more often
by threats of the supernatural, by scaring and scolding than
they are by phyeical whippings.'; Cata, 10, in his survey of
San Juan found "Thirty-two of the thirty-nine persons believed
in spanking their child; two did not; and four omitéed the
question." (Perhaps he meant "Thirty-three of the thirty-
nine."?) a0

104

Lange, 33, 372, mentions cultural bogeys in the

Keresan village of Cochitl; Adair describes these Dbogeys at
Zuii, John Adalr, "People of the Middle Place: A Study of the
Zuni Indiens," MS, n.d.; p. 103,
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a god living in the mountains, to come down and whip the
child. A kachina can be summoned at any time; all the parent
needs to do is to tan on the stove pipe or on the side of the
ireplace and the kachina will hear the beckoning and come
down to whip or, possibly, to eat the misbehaving child. (LA)

On December 26 thie visitation by the Kachinas becomes

a frightening reality for the young child. At duék, after
The turtle dance 1s completed, two hasked kachinas emerge
from the kiva and begin to roam the old part of the pueblo.lo5
If a child is accldently eaught by one of these fearsome gods,
he 1s told that he will be abducted to the kachina's home in
The mountains, possibly to be esaten alive there. But the mother.
runs out Jjust in time and bribes the kachlna to release the
child in return for a couple of loaves of Indian bread. The
masked kachina moveg through the pueblo, accompanied by the
governor's officials, stops at the door of a child's home,
and inquires if anyone ingide has been misbehaving. The
child is brought forth and whipved (all this is prearranged).
After a few minutes, the perents say, "That's enough, O,
Great One." One respondent commented that the child elearly
understands the reason for being whipped and does not become

resentful of his parents. (LA) This respondent further

added that the chlld does not attribute betrayal to the parent

195 E. C. Parsens, 179-183, describes in detall the
turtle dance at San Juan. She also gives an account of a
masked figure, Tsablyu, which is similar to my findings.
Ibid., 270-274.
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for calling the kachina; it was his own actions that brought

. : . 106
the punishing god.

Because there 1ig much interaction between relatives
and family and much visitation is common, affectional ties
become diffused. AL This avoids an over-emotional dependency
upon one particular parent and provides a psychological
"eushion" in case one parent dies orbehaves contrary to
soclal exvectations. Degpite the trend of nuclear family
settings, there still exists this extended bond of kinship,
molety, and neighbor ties.

The little girl learns her role by imitating her

) ; L 108
mother and other female figures around the household.

106 In his analysis of village disciplinariane, Dozier,

"Rio Grande Pueblos," 48, whose mother is a Santa Clara Indian,
gives a description that cloeely apsroximates my data. "As the
child grows older he is made to see the village disciplinari-
ans, a palr attired in buckskin clothes and wearing hideous
masks. These positions are usuvally filled by the War Captains
or by men selected by them. . . . Equipped with bull whips

The palr of bogey men vieit the pueblo at dusk moving along

in a prancing dance periodically cracking their whips."

Dozier, 1ibid., 48, further says: ‘“"Parents who feel that their
child or children are especially prone to mischief and 4if-
ficult to manage may ask the disciplinarians to vigit their
homes and dlscipline their children. Among the Tewa the dias-
ciplinaries make the child or children dance while they crack
the bull whips at their heels. . . . While the children ecry
and dance with fright, parentes encourage the disciplinarians
to keeo up thelr work and enumerate their children's faults
and misdemeanors and aleo tell their children that they have
been compelled to resgort to calling on supernaturalg in order
to meke them behave."

107 1018, , .
108 3 g A
This vislitor to Pueblo homee noticed Iittie girls
mimicking their mothersg! actions and was reminded of similar
scenes in his own culture.
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The 1little boy has a more difficult problem because as he
maturee he 1s brought farther and farther away from the family
circle and into, not only community life, but, as & wage earner,
into communities outside his %ueblo.lo9

As the child reaches puberty he is ready for the final
initiation riﬁual.llo It is during this ceremony that the

-

11d supposedly discovers that kachinas are not gods, but

i

c

'o
1]

ople, relatives and neighbors representing physical mani-
festatlons of gods. Many ethno-analysts consider that the
shock 1s traumatie, and has residual effects on the person-
ality of the initiate.lll Thls may be true of other pueblos,
especlally those 1in western New Mexico and Arizona, but as
we shall see in the following discugsion, the impact of the

new knowledge on the San Juan initiates is not as powerful

ae may be believed.

109 In trying to ascertain the internal composition of
a large household 1n San Juan, this researcher received dif-
ferent replies from Indian res;0ﬂoente. One admitted that he
was confused as to who actually lived there. (CJ) Another re-
lated that three of the daughters in the above household had
1llegit*mate children. (ML) In pursuing the matter, I asgked
one of the children (age seven) of that household how many
brothers and sisters he had. He replied, "Three sisters -
two yellow and one black." I inguired as to why two were
Yellow and he answered, "They were born that way." Then I
asked him why the third sister was black. He replied,
"lcause she's a 'nigger'." No Negro is known to thet house-
hold nor, for that matter, in the entire pueblo.

110 For more detall on all three initiation rites see
po. 79-81.

111 Dozier, "The Hopi-Tewa. . . ," 326-327: Laura
Thompson and Alice Jos00ﬂ The Hopi W_z (“Irdian Education
Research Series," No. 1, Cnicavo University of Chicago Press,
1944) , pp. 52-53, 55,
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During the initiation rites there 1ls much instruction
as to the significance of the kachinas, and the neophyte comes
to understand that the secrecy of the kachinas has meaning
and purpose; that there were logical reasons why he was not
previously informed of the true nature of the kachinas. Be-
sldes, and most important, by the time a contemporary San
Juan youth has reached this age he already has seriousg doubts
as %o the validity of these masked gods. The oceremony simply
confirms his susplcions. In response to an inquiry about

-
Vi

is being a traumatic experience, one man (age early twenties)

112
replied, "Not me. It might have been true before my time."

After the mask is taken off, the impersonator.laugha
at the decelved initiates. Dancing c¢lowns join in als mirth,
and the boys find themgelves embarrassed by thelr jesting.
However, one respondent reports that a good time for all soon
follows, as each child tries on the mask and wondérs when he
wlll get the chance to become a kachina in a pueblo ceremony.
With the new position of being a full member of the moiety,
the boy now feels himgelf a true man of the community.

At the time that this traditional indoctrination takes
place there is also tralning in the grade sehools.

In 1887, formal education was introduced to San Juan.

-

112
Note: these initiations are considered sacred by

the Indlans and there is reluctance to report anything about
them. On the subjlect of previous knowledge of the identity
of the kachinas, my respondent reocorted his personal experi-
ences. (LA) He algo added that he belleved other initiates
were as well informed as he was about the impersonators.
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The San Juan school was established then as a mission school
for Indian chlldren.113 About 1889 the mission school at San
Juan became a "government contract school," the Federal govern—

114
ment cooperating with the church in operating 1it.

In 1909 a Federal day school was also establiehed.115
In addition, there is presently a third school within the
cueblo domain, a county publie school. Thls one serves
children not only from the pueblo but also from the nesarby
Spanigh-American communities.llo Today all three schools run
from the first grade to the sixth and seventh grades.ll7 From
a twelve year review of achlevement testing, scores show that,
in general, the elementary children have approximated the

national norm.118

113 "Long Range Plan...," United Pueblos Agency, 25.
11% 1p14.

115 Ibid., "In 1909, at a meeting of the Pueblo officers
under the leadersnlp of the Agency Superintendent, two acres
of land were donated for the purpose of educating the Pueblo
Indians, the school improvement to go to the pueblo govern-
ment 1f at any time the school should be discontinued. The
first bullding erected was a two-room schoolhouse, these two
rooms stlll being a part of the pregsent school building. The
second bullding was a two-room bullding to accommodate the
teachers. Another school room was bullt about 1927. In 1936
an extensive constructlon program was undertaken. A school
room was added to the other and supvlementary buildings were
erected."

) I o 3

The county school thereby provides additional con-
tacts for gsome of the Pueblo children with their Spanigh-
American neighbors.

117 The Federal day school
while the other schools continue

ceg up to" the sixth grade,
p to the seventh grade.

g
u

118 "Long Range Plan...," United Pueblos Agency, 27.
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SCHOCL CENSUS OF SAN JUAN PUEBLO INDIAN CHILDREN

VA LM

San Juan Pueblo
T an - - £y Wom -
Indian Children Male: Femal Total

Living on QOther
o o -4 2
Regervations 5 7 12

NOTE: Four males and seven females 1in this
category are attanding special schools
and institutlions, colleges and unlver-
sities, or vocational schools.

119 s i

2

N S P T
Willliam J. McGranahan, Schcol Censu
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TABLE IX

NINE YEAR COMPARISON OF NEW MEXICO INDIAN PUPILS
ENROLLED IN FEDERAL AND PUBLIC SCEOOLS-2E

School Year Percentage in Percentage in
_-__-uqs_ﬂ_ Federal Schools Pubiic Schools
1950-1951 81.0 19.0
1951-1952 77.8 . o
1952-1953 75.4 2k, 6
1353-1954 7345 26.5
1954-1955 69.8 30.2
1955-1956 69.6 30.4
1956-1957 68.6 31.4
1957-1958 58.0 42,0
1956-1959 52.3 b7.7

NOTE: "Data are not complete for 1959-1960 but
will reflect a subsgtantial increase in
the nuM)eIZEf pupils enrclled in public
schools

The parochial school provides a pre-grade school class
28 well as the first eight grades. Graduates from this paro-

(-

chial school generally continue in the parochial system and

—— - - — - - - - —————

185 Chart, "Comparison of Indian Pupils Enrolled in

ederal and Public Schools: 1950-51 to 1958-5%9," Branch of
Education, United Pueblos Agency, Bureau of Indian Affairs,
U.S. De,t. of the Interior, 1960.
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123 pne U. 'S. Indian! sehool &t

into Catholic high schools.
Santa Fe 1s a Federal boarding school which accommodates
Indian students from varloug areas of New Mexico and pro-
vides an opportunity for voecational training in such areas

as carpeniry, agriculture, baking, silversmithing, art, cabi-

125 mnig

net making, machine work, weaving and home economics.
boarding school runs from Jjunior high-school through the

genlor high-school levelsg; it allows for closer contacts

o'
)
<t
o
-
@
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. - 32
dents of the wvarious tribes. 5 Sometimes, re-

\)
]
¢ |
ct
ct
47
i)
Q
o

hers in the Federal Indian school system, the con-
tact produces rivalries, and ' fights have occurred between
menbers of the various tribes. The trend 1s for this boarding

school at BSanta Fe to drop the upper grades and become a Jjunior

School-age chlldren also go to local public schools,
as at Los Alamos and Espafiola, the latter having a large
Spanish-American population. The police of Espafola are on

constant dufly durling recesses to maintain peace; there 1is

123 Interview with William J. McGranahan, orincipal of
thz S8an Juan Federal Day School, San Juan pusblo, June 9,
1360,

124 Cata, 8.

2

125 "Frequent interaction between Pueblo and other
Indians occur in boarding schools and in the jobs made avail-
able by the federal government in hospitale and construction
work. Thege situations bring individuals of different pueblos
together, but they also provide relations between Pueblos and
other Indlians from distant tribes." Dosizer, "Rio Grande
Pueblos® 133.
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little trouble in their presence.126 In fact, very few
Indian children are ever "booked", according to Espafiola
police records.

Beyond high school, the Pueblo student, with the aid
of Federzl grantg, may attend a vocational trade school.127
There 1g also opportunity for a limited few to attend col-
lege through Federal grants and 1oans.128 Three such students,
versonally known to the authior, are presently attending the
University of New Mexico, one of them in graduate work. A
total of seven are attending college.129 Cata reports, from
his survey, the degree of education in the pueblo. The aver-
age of his population sample was 11.1 grade. He found: 46%
graduated from high school; 38% did not complete high school;
3% graduated from college; 3% are attending college; 2% went
go trade school; 2% went to nursing school; 2% went to business
college; 2% went as high as three years in college; and 2%

did not respond to his queetionnaire.130 Agked what subject

131
:elped most in school, the majority answered, "English." 3

126 Interview with EspafNola chief of police, Espafiola,
New Mexlco, September 26, 1959.

127
Cata, 2.

128

Cata, 2.

"Long Range Plan...," United Pueblos Agency, 26-27;

129 see Table VIIT, b. 59.

130
131 3

Cata, 2; Scott finds that flueney in English 1s not
only an index of acculturation, but also an index of potential

Cata, 3.
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There 1s a growlng recognition of the need for adult
education and plans have been accepted by the tribal council
3 132
of San Juan for pllot studies in the pueblo. The educa-

tional system in San Juan, as with the rest of the Unlted

97]

tates, still needs more facilities, qualified teachers and
equlpment.lBB
But what does formal schooling to San Juan Indians

signify? From the English speaking educational institution
comes an introduction to the Anglo way of life, a way of
1life that often ig in contrast with Pueblo traditions. One
Indian college student, a highly intelligent young man, re-
marked to me that he could do better in school but "somehow
the Indian comes out in me"; and he restrains himselr.lju

The Indians of San Juan accept the educational system, and

many agree that it 1s a means of helping both the individual

(Con't.) acculturation for Mescalero Apache high school stu-
dents. Richard B. Scott, "Acculturation Among Mescalero
Apache Eigh School Students," (unpublished Master's thesis,
Dept. of Soeciology, Universgity of New Mexico, Albuquerague,

- 195%), pp. 92493.

132 "Long Range Plan...," United Pueblos Agency, 27.
133

333 Whitman, in discussion on San Ildefonso pueblo, com-
ments on the effects of schools, 426. "Government schools and
colleges are unsettling the young. Already the Pueblo has
split into two hostile factions, and the schism 1s widening
rather than healing. White ways are crowding out the Indian
way and from this chan§e the whole village 1s suffering." He
further states, 459: While the older men are well integrated
and at harmony with the culture, maladjustments do occur,
particularly among the young men who have besn away from the
oueblo to school or college and who find difficulty is settl-

in

ing down to the glow pace of pueblo life.”

Interview, McGranahan.
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and the pueblo. 35 Also, in the higher grades of school,

the Indian child meets people from other cultures, including

136

Anglos and Spanish-Americans. (ML, LA, 0J, AL, WH) From

some of Uhese contacts, there is a copying of surface traits

such as clothing and hair styles of the Spanish-American boys.137
In the home and community the child 1s trained to be a

member of his family, moiety and pueblo. Thé emphasls 1s on

participation in the community and rsligious groupings. In

135 "The pueblo recognizes the importance of higher
education and requests that scholarship grants be set up to
ald young people who have done well in high school and who
wish to attend college but may be financially unable."

"“Long Range Plan...," United Pueblos Agency, 26; Cata's
Tindings in San Juan, 3, are, "In combining the results to

the gquestion, 'Are you staisfied at having reached that

level' I found that 48.43% were satisfied with the amount of
education they had received. Another 48.43% indiecated that
they were not satlisfled with thelr education.. The remaining
3.14% gave no answer."; Margretta §. Dietrich, "The Changing
Indian," Pocket Handbook: Indlans of the Southwest, ed. Bertha
P. Dutton (Santa Fe: The Rydal Press, Inc., 1958), D. 71, adds
to her comments on the conflicts between formal education and
traditional religious training, ". . . but for economic rea-
sons Indian parents feel forced $o accept the risk. There is
not enough land and not enough opportunity 'for all the people
to make a living at home. The children must 'be prepared to
compete in the outside world. At a recent conference on educa-
tion in Gallup [New Mexico], all the Indlans agreed that
'Indlans need better education now; they are ready for it and
cannot progress further without it.'"; Whitman on:San Ildefonso,
430, says, "A few of the older people deprecate the sending of
their children away to school beecause they feel that a child
soon foagets 1ts Indian ways, its natlve speech, 1its songs and
dances.

136 One student of ethnology reports that the Indian
boys going to school in EspaRlola often team up in football
games with the Anglo students so that they can play against
the "Mexicans." :

137

See . 33, 47n.
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The various ceremonlals and kiva retreats, the child is
drawn into the ethos of traditional Indian life. As this
orlentation develops, a new orientation is laminated on the
experiences of the child. It is that of the publie, grade
school system. While the family structure 1is undergoing
transitional change, especially in leadership rolesg, genera-
tional confliets and segmentation, the theme of competitive,
grade-orientated schooling adds to the adjustment demands of
the child. Adair sums up the Indian situation:

The older veople are not in confliect as much as the
middle aged and younger men and women. These younger
people show the results of several generations of con-
certed educational endeavor exerted by Indian gervice
and missionaries. The young men born into the famllles
in which religious office 1s handed down are torn be-
tween the old way of life and the new way: devoting a
lifetime to religious or working for cash which will en=
able the purchase of material goods. . . . There lis a

growing secularization, the religign does not permeate
the whole of life as it used to.13

Religious and Political Institutlons.

We want to offer thls ceremony
To please the gods :

S0 that we may obtain

Crops abundant

That we may be loved and liked,
That we may catch up with that

—

138 4qain. Bl It is the author's contention that often
the indian child 1s not adequately prepared to meet the vari-
ous pressures and is not provided with sufficient alternatives
of behavior. Ag he grows older the pressures become more im-
minent, the demands more vrevalent. How can he be successful
in 1ife, especially in dealing with Anglos and Spanigh-Ameri-
cans, and still remain in the good graces of his nelghbors
and malntain his status in his religlous soclety? Sometimes
the cholce of action ig in nelther direction but takes a
neutral path of temporary isolation from the socisties about

% n
him.
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For which we are aigg:s yearning,
Life of Abundance. -~

The supernatural was a dominant concept in the lives

: : Lo
of the Pueblo Indians.l It crept into every aspect of

life, permeated the dally tasks and controlled the actions
141
of the people. From farming to government, from recrea-

142
tion to ritual, supernatural bellefs were pervasive.

139 Excerpt from the winter cacique's prologue in the
Raingod ceremony of SanJuan, Laskl, 35. This ceremony 1s
reported in itse complete form in Laski's book. On this sec-
tion of the prologue she, 147, comments: "The following is
a more literal translation of the lagt three lineg. : .:

May all of us cateh up with that

Which we are thinking avout most

To have for ourselvee;

ay we have in the house

Plenty of meat."
Laski, 1bid., continues, “In this context, the term 'meat!
stande for everything which is needed in the home, therefore,
'plenty of meat' implles abundance. The preceding thought
can, of course, be rendered in English in more than one way,
thus explaining the slight variations in the translation.®
For further information on the translation of Indian poetry
see: Herbert J. Spinden, Songs of the Tewa (New York: The
Exposition of Indian Tribal Arts, Inc., 1933).

i The base line of this thesis is that of a Pueblo
Indian society in transition. 1In order to evaluate the
oresent situation, certain past conditions must be ascertained
for their contributions. Therefore, the following dlscuassion
will describe the importance of religion to the people and
present the underlying native religious themes that stemmed
from the aboriginal existence many centurles ago.

141

Harry Tschopik, Jr., Indians of North America
(Science Guide No. 136, Man and Nature Publications, New
York: The American Museum of Natural History, 1958), p. 23;
Ruth Benedict, Patterns of Culture (New York: Mentor Book,
New Amezican Library, 1350), D. 59.

142

Lange, 227, reports on the pervasiveness of religion
in Cochitl pueblo; Laski, S0, describes it in San Juan, "“Re-
ligion is all-pervading in Tewa life. Even the routine of
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Bellef in the supernatural developed from the need for sur-
vival in the hostile and unpredictable land of the South-
west:.lq'3
Corn was the mainstay, "the staff of life," and its
successful growth depended not only on the ingenuity of the
tillers but also on the whims of nature. Since the sun and
The weather held the power of success or failure over the
crops, bDellefs developed that were centered on the appease-

14k

ment of Nature and her manifestations. The sun, moon,

stars, earth and animals were respected and ceremonials were

145

devoted to their recognition.
The dominant religious concernsg were corn, fertility

and weather, Elaborate ceremonial organization coupled

146

with myth and ritual was centered in them. Most of the

rites and bellefs were concentrated on bringing rain and

(Con't.) workaday 1ife is interwoven with short oprayers to
the Raingods, to the Firegod, to 0ld Man Wind, and to the
Devarted Ones. And every activity of dailly routine --
eating, drinking, smoking, planting, harvesting, threshing
the corn, birth and death -- calls for participvation of the
spiritual helpers without whose asclstance and blessing
nothing can be accomplished."

143 Altken says, "Life, in terms of livelihood, here
means successful corn-growing -- corn-growing under semi-
desert conditions [Eopi Reservation] -- the hope of rain
... all is focused on a ccmmon object, the procuring of
rain and germination for the crops." Barbara Altken, "Tem-
perment 1in Native American Religion," The Journal of the
Royal Anthropological Institute, LX (1929),.p. 372.

144 Lasgki, 74,

14
5 Tschopik, 25; E. C. Parsons, 264-270.

146

Laskl, 5, 68, 69; E. C. Parsons, 168-263.
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oroducing abundant crops.lu‘ Symbolism was utilized to
represent the dieties. Good and evil were not antithetic
conceots assoclated with the spirits, for as in mortals, both
qualities are in all the supernaturals.lua Man, through cere-
mony, must please the splrits, ilmpress them and work with
:hem.ln9 They will reciprocate by appeasing man.

Cnce, in mythological times, the kachinas and men were
friends and partnera.lso Jealousy separated them, but after
battles ended a truce prevalled and a tentative partnership
came into effect. The kachinas lived part of the time in the
clonds (hence, are often called "cloud people) and part of
the tlne underground.151 Some stayed in the mountains near-
by, near enough to be heard by the people.152 If the dances
were done vroperly and prayer plumes were constructed ac-
curately, the kachinas would send the needed rain.

Kachinas were the most freguently represented dletiles

in the masked dances and ceremonies performed throughout the

147 Adair, 68-692, "The natural control over the crops,
that is horticultural technology became butitresged by super-
natural techniques essential to agriculturalists in a region
of sparce rainfall. These religious techniques became ex-
actly prescribed, tremendously elaborated, and were passed on
from one generation to the next by a highly organized systen
of teaching."

18 Laski, 77-78; Dozier, "Rio Grande Pueblos," 54-55.

149 pozier, ibia.

0
32 Dutton, 12-13.
32 Lasgki, 9, 72-73.
152
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153

year. Much time was spent in oreparation and training for
these affairs, and their execution was taken with great seri-
ousness. The kachinas were impersonated by masked dancers
who,lsb while performing the prescribed rites, were at those
Times the earthly manifestations and human representations of

155

the deities. The ceremonial calendar included rites for
curing socleties and other religious societies, for animals
(especlally deer and turtle), for the coming of the kachinas,
and for the summer and winter solstices.l56
Today, summer and winter are atill the two main divi-

157

slons in the Pueblo's religious structure. These divi-
slons are called moieties and alternate primary responsibility
and leadershlp of the pueblo according to the seasons.l58 The
sunmer molety has more power than the winter one because, said
one young man (LA), of the "longer length" of the summers, 1.

e., there are more warm months than cold ones. (Lask's infor-

mant reports, "To make the summers longer." 159) The moleties

153 pgehopik, 2.
154

155
156

157

E. C. Parsons, 150-158.

Lagki, 10, 26.

E. C. Parsons, 16E-169.

Dozier, "Rio Grande Pueblos," 24.

158 Dutton, 11; Laski, 76, says, "The social and reli-

ous paternalliem of the Tewa is well anchored in their strong
ternal molety system."

159 Lasgki, 40; also see footnote on fetishes, p. 72,
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1 o 160
are patrlilinial and tend to be endagamous. When marrying

a man of the other moliety, the woman, if she go desires, can

. X 161
change her affiliation through ceremony. (LA, T8)

162
AU The top of each molety is its leader, or cacique.

This man is dedicated to the welfare of his community. In the

ct

past, he was expected to devote all his time to his people and

att

4

nd all the ceremonies; however, because of the chance in

economy, the summer caclque has to spend time ovroviding for
: 2 163 g X
nis family. 2 The molety cacique is also respongible for the

smooth funetioning of all the secular activities in the pueblo

\ ) 164
but delegates much of this authority %o the governor. The

positlion of cacique is for 1life, and upon death, his "right-

165

hand man" takes over.

"left-hand man,”léé then moves into second position as "right-

The third in respongibility, the

nand man," his reclacement being chosen by the reigning caci-

que. (LA)

160 Dozier, "Rio Grande Pueblos," 26.

161 Ibid., 26-27. For discussion on the relationship
between the extended family and the moiety see Appendix D,
po. 122-123. There ig an analysis of clans and their conm-
parisons with moieties.

162 Dutton, 11, describes the derivation of the word:
"Cacique -- a Haitian (Arawak) word used extensively by early
chroniclers to designate the oriest-chiefg; 1t was incorpora-
ted into the Spanigh language with this significance."

163 gee pp. 21-22.
164

E. C. Parsong, 102.
165 Leski, &
166

E. C. Parsons, 112,
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Other sacred funcllionaries are religious soclety
leaders, some of whom are medicine men, while others have
she responsibility for the upkeesp and protection of the kiva,
and the ceremonies. There ig reported a "kachina father"
for each molety who is host for the kachina 1mpersonators.16?(LA)
Curing is a strong theme in the religious structure of
the pueblo, for sicknegs and death were a common threat to
he aboriginal comnunity. Religious societies, grouplngs,
and personages have carried thisg theme dewn from the past and,
today, ceremonies are performed to stave off illnegs and death.169
Many of the religlous socleties cross-cut the moletles
and perform duties when either molety is operative. Today,
the religlous socileties, and the rites assoclated with them,
are becoming extinct. Laskil says about San Juan:
This dally ritual is about to fade away and the younger
Tewas know little, if anything, about it. It 1s kept up
by a few old men who continue to feed Mother Earth, who,
from thelr ceremonial pipes blow sacred Tog to the Raln-

gods, and whom you may still see going og§oin the flelds,
at sunrise corn youths and corn maldens.

167 Florence Hawley =11lis, "A Reconstruction of the
Bagic Jemez Pattern of Social .waﬂization with Comparisons
to Zia Social Structure," MS, Department of Anthropology, Uni-
versity of New Mexico, Albuquerqgue, n.d., pp. 64-65.

168 pgcnopix, 2k.

16
? Laski, 112-113, revorts the contemdorary situation
of religlious rrouvln g8y riteq ard individuals 1n San Juan.
For a diaq.am of the o0ld religious structure or the Tewa, see
Appendix F, p. 125.
170
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Each molety hag a fetish that ls an important item

171

o

from which much of the ipower of the moliety 1ls derived.
There are personal fetishes, such as small stones, owned by
indlividuals in the pueblo, which are thought %o bring power
or To cure an ailment. The fetish 1s rubbed all over the

body and is sucked to gain power from it. (LA)

The kiva is the ceremonial house for the religious
retreats and rites. There are two kivas in San Juan: "the
big kiva" and "the little kiva. wl?72 Moat of the ceremonies,
i.e., raingod, tribal initiation ("finisghning"), and the eagle,
"old man" and turtle dances, begin in the big kiva, where the
secret rites are performed for purification and for communica-
tlon with the deities. (LA) Following the kiva activities,
dancere are seen to emerge from the building and to,perform
a public dance in the main plazas of the old section of town.
In the past, there were foot-races, games and betting,173
but these actlivities are now being abandoned, leaving a gap
in an entertainment function formerly provided for the

174

people. (TP, TS, LA, ML, GT)

i The winter molety lost its fetish over twenty years

ago when someone sold 1t. It 1s believed by one person that
much of the power of this moiety is lost becauge there is no
fetish to give it strength. (LA)

172

For more on San Juan's kivas see Appendix H, pp.l1l27-129.

‘173 E. ¢. Parsons, 233-234, 236.

174 . :
7 when asked why there are no longer footraces, two

men (one about 35 and the other 70) said that the wives of the
players fought over the merits of their men. (8J, TS) One
added, "Phig bi ickering soon put an ond to the races."
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However, assoclated with the dances can be noted
entertaining aspects, such as the catening of the deer
dancers after a final performance by the girls of the pueblo
(at the deer dance on February 28, 1960, one determined young
woman captured her dancer by tackling him; another girl, age
elghteen, ©bit her victim). After belng captured, the deer
dancer is brought to the home of the girl and hée and his
parents are given a feast.l75 (LA) In return, they present
the girl's family gifts of meat. At the dances, and espe-
clally the most recent Navajo shame dance (March 6, 1960),
a mocking of the Navahos, there was a general feeling of
festivity among the married and unmarried women of the pueb=-
lo. (LA)

A common game, shinny, held in February and March in
the varlous pueblos is played like field hockey with a
hockey stick and goal lines.]'?6 The.game moves through the
entire old section of the pueblo, with food and presents
being distributed. The shinny ball, made by the summer cacl-
que with corn offerings from each family in San Juan stuffed
ingide, is often carried inside a home "for luck.“l77 (LA)
The flrst part of a game, reported to the author, was played

by both meles and females; the second half by the women only,

1 - 2 B :
75 The author, as a guest, can attest that the meal
was quite sevory and more than enough food was offered to him.

176 =

7 E. C. Parsons gives an account of shinny, 230-231,
1 .

77 The carrying of the shinny ball inside the house

was also observed at Tesuque.
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with the goal posts set up. (LA) The unmarried women won,
so the married women gponsored a dance. (LA) The next game
would be intentionally lost by the unmarried girls sgo that
hey will be spongors of the next dance. (LA)

Though there 18 actlive participation in religious af-
falrs, reluctance is found among some of the people, espe-
clally the younger ones, who at timegs complain of the obliga-
tion placed upon them.178 In a survey by Cata, a decline in
the actual number of people involved in the dances was recog—
nized and various reasons were given for this, such as "par-
ents and officials" and "changing times."l79 These observa-
tions were made over two yesars ago. Now, the situation has
been reversed. Within the past few months (winter-spring,
1260) a shift occurred towards increased participation in

dances. Fany members of the pueblo have commented on the

———_ A — et et et e et e A ety ———

178 Dozier, "Rio Grande Pueblos," 148. This holds true
also in Tesuque pueblo where a young married woman complained
to me that she had to participate in the corn dance held July,
1352. Adalir, 82, states,""Dancing doesn't have anything to
do with rain,' one informant resplied. He and other informants
gave a sclentific exolanation that they have read in books
or heard in school--and beliesved. Thesge same veterans sald
that they took part in the dances to please their families and
'%o keep gossip down.' BSome, of course, enjoyed the feeling

of group participation and recreatlon while others did not.™
179
79 Cata, 5.
180

Dozier, "Rio Grande Pueblos," 148, found this trend

a few years ago in Santa Clara pueblo and San Ildefonso pueblo,
"Indeed, there has been a resurgence of dancing in these pueblos,
and old dances which have not been performed for many years

have Dbeen revived."







75

gsrowlng desire to dance and the greater number of perfor-
mers. (KkP, TS, LA, 08, LO, CN) A precedent was estab-
lished on February 28, 1960, after the death of two young men
in an automobile accident (drinking was a contributory cause),

ne deer dance was held nevertheless. (LA) 1In the past,

-

rnenever a death took place 2% the time of a scheduled dance,
the dance was postoponed. (LA, 08) Several adults remarked
on this breach of custom. (0S, Ci, LA, LO) The old custom
indicates the gignificance of the individual and also the
avoldance of "bad luck" associated with having people attend
the dance with "heavy hearts of sorrow."l82 (LA) But thig
time the dance was executed (some close relatives, however,
abstaining) after several days of deliberation and with the
final agreement on omitting some of tThe sacred aspects of the
ceremony., (LA)

The annual corn dance in July has not been held for
several years. (LA) Instead, a Comanche dance or a Plains

dance 1ig held. The latter is a borrowed performance from the

154 Adair, 81, says: "In all likxellihood there will con-
tinue o be other revivals of old customs, old ceremonies, etc.,
but still the disintegration will go on for 1t is becoming in-
creasingly difficult for . . . the young men brought up in
the modern schools, and who for some years may have lived away
from the pueblo, to devotie their lives to ritual and prayer.
In the last ecentury there were no alternatives facing thesge
young priests. There was only one way of life and one systenm
of values.®

182 3

Aitken, 372, comments: "In particular, a man who
1s responsible for a cersmony says, 'l have to be happy all
the time from now to my dance,'"
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Plains Indians and is a recent innovation in the pueblo. (LA)
An observer quickly notices that the male costumes lack the
tradltional Pueblo dance paraphernalia. The men are dressed
in "Comanche" costumes or a fascimile -- commerclally-dyed
war bonnets with garish-colored loin cloths. Some costumes
have beadwork and feather sprays commonly found in the Plains
area. The women, however, are dressed in the typlecal female
dance costume of the Pueblos, the black manta. One Pueblo
man explained, "The Plains Indlans have no women in their
dances." (LA) Though many of the steps, arrangements and
movements about the various plazas are similar to other Pueblo
dances, the impression given to thls researcher 1lg a lack of
puedlo authenticity. There also were three Anglo participants
seen in the dancing. The above deseription may be an illustra-
tion of a shift from the religious function of the dances to
an entertainment function. Whers foot races have been dis-
continued, the Comanche dances fill a recreational need. The
dances also have a commercial aspect: they draw a large tour-
ist crowd and a charge is made for taking snapshots.183

Though the setting referred to is not in the pueblo,

185 Dozier, "Rio Grande Pueblos," 149, comments on this
recreational aspect of the dances. "Finally there are an in-
creasing number of dances whlich are purely secular and per-
formed for entertainment."; Whitman, 430n., adds: “The: Indians
in San Ildefonso are extremely fond of dancing, and frequently
dance for no good reason except sheer fun. They are very
proud of doing the steps well and of having beautiful costumes."

The shift from the emphasis on corn to the commercial or en-
tertainment emphasis is a significant sign of change and ac-
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the followling comment by an Indian may shed light on the cos-
tume use: "In giving tribal dances off the reservation, it
1s better to wear a headdress, otherwise you are, considered
phony'. People expect it and don't know any better.'lau

Within the 1little kiva, weekly social dances are repor-
ted to have been conducted. (LA) Now, they are not so preva-
lent though still done and even elderly people Join .and "have
a good time."™ (LA) Another performance 1s the "round dance,"
wnose primary function is entertainment, otherwlse gerving to
acqguaint the young people with cach other. (LA) The form of
the round dance 1is porobably borrowed in part from the Great
Basin trivee (Nevada-Utah area) and the Keresans.185 The
lyrics, however, are indigenous, "They're silly sounding.
Some of them are love c¢hants," revorted one young Pueblo:man.
(LA) The only instrument used is the drum.  Alternating, the
boye and girls form a c¢ircle by holding each other's walsts

and facing inward. They shuffle around in a cirele, stepning

ct

back and forth to the

"

hythm of the music. This 1s only one

of several kinds of social dances done in the 1ittle kiva. (LA)
Not only do the young neople enjoy these Indian dances,

they are algo adept in rock-and-roll Jazz. Rather than dance

the fox trot or waltz, they perform the gyrations agsocclated

h rock-and=-roll, in a style similar to the bobbing and

18k Newsletter, Southwest
airs, Santa Fe (July-August, 15
185

Fl
December, 19
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orence Hawley Ellls, personal communication,
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rocking method of Spanish-American young people. An attitude
of emotional detachment 1s gsustained while the young man
suides his partner around the dance floor. Rock-and-roll
dance bands are favored and on Saturday nights are featured
in Espanola. Here, the Indian has direct contact with the
Spanigh-American youth and also often sees Spanigh-American
boys engaged in fighzs.laé From this contact, cultural bor-
rowing results. Thus, when observed in the pueblo, the Indian
youth appear to have many of the surface manifegtations of
Spanish-American behavior. When the dancing is of Indian
origin, however, the Spanish-American influence is non-
exlstent. The boys are again Indians.l87

To be a full member in a moiety, the cihild must go
through three initiation rites. The first begins before
the child 1s gix months old. The two other rites are at the

ages of 5 - 10 and 12 - 16 respectively.188 (LA) In the first

o3

two initiations there are sacred water-sprinkling activities

to bless the initiate and to provide protection and power.

186 At one guch dance hall on a Saturday nlignht the
police of EspaMola were seen by the author to be actively
engaged in attempting to stop several fighte that occurred
among Spanish-American young men. Some Indian boys and girls
from San Juan were also present.

187 On this subleet Dozler, "Rio Grande Pueblos," 149,
relates, "The Indian theme is retained in this final category
of dances [dances other than those designed for entertainment-
author], for the eongs and dance patterns reveal essentlally
Pueblo or pan-Indian elements.®

188 ., :
My respondent on this indicated that the age ranges
are only approximated by him, that there is variation.
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They take place in the cacigue's house (the cacique of the

; 3 : 18
2ther's molety) and are performed by this caclque, g These

two ceremonies are called "water giving" and "water pouring.'l9o
The second initiation, for boys only, permits a young man to
have his own horse and hunt with his father, along with other
;rivileges.lgl He also receives a minlature ceremonial bow

and arrow. The ceremony is held every seven years and is con-
ducted in four days of retreat in the blg kiva.. There, the

boy eats only food that has not been salted. (LA)

In the second and third ceremonies each boy has a
ceremonial father whose duty 1ls to instruet the boy: in the
lore associated with initiation and to prepare him for the
rites. In turn, the boy performs certain tasks for hls cere-
monial father, such as carrying wood and doing other chores.
The relationship between ceremonial father and necphyte pro-
vides another bond in the community. It 1s lasting and ex-
tends the ties of the community, for the ceremonial father
has a personal interest in the boy's later training. (LA)

The third and last initiation rite, called the "fin-

ishing is the most important one for the child because he
.

. e e —— e —— - — —

189 One man added that not all the bables go through
the first initiation today. (LA)

190 Alfonso Ortiz, "Child Rearing and the Tewa," MS
) 1 ] - 2
Department of Soclology, Universgity of New Mexico, Albuguer-
que, December, 1259, p. 7.

191 1pia
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vnen becomeg a full member of the molety. Ugually the

initiation is held in conjunction with She annual raingod
193

ceremony, one of the most meaningful ceremoniesg in San Juan

as 1t ushers in a new agricultural ecycle. It has taken place

i
every year (except 1950) since the end of World War II.19

The initiatlon, however, may occur whenever the caclquss feesl
it necessary -- the last one seven years ago. ' (LA) A fTew
days before initiaticn the kiva is prevared; kachina masks
are fresghly painted and evergreensg are brought 1n.195 The
boys and girls are ushered into the kiva, thoge of the summer
moiety in the west rooms, those of the winter molety in the
south rooms. The boys are dressed in nothing but a loin

196

cloth and the girls wear the black manta. The masked

197

kachinag chie enters, followed by the clown dancers, and

—

il Ibid., 8. Conflicting information is given by Ortiz
and Laski, 25-27. Also, E. C. Parsons has scanty data on this
initiation rite, 151-153. Before any definitive statements
are made there should be Turther investigation on the various
initiations in San Juan. My data concentrated on Ortiz's re-
port.

193 Laski, 1.
19% 1bid. Laski reported talg in 1956.

195 A peason given for the initiation being held just
before a ralingod ceremony is that it takes advantage of the
newly renovated religlous paraphernalia. (LA) The Tewa pat-.
tern is summed up by Dozier, "The Rlo Grande Pueblos," 27.
“"Among the Tewa both men and women undergé initiation to vall-
date moiety membershlp. :Initiation ceremonials occur about
every four years and the age of the initiates varies from six
to ten, although an occaslonal adult changing molety affilla-
tion may also undergo the rite. The initiatlions are under
various kinde of taboos and food restrictions.™

196

1 3 ) 35 :
7 In thls ceremony this kachina chief is used for
both moieties. (LA)

See p. 76.
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each initiate 1s brought before this formidable kachina by
the boy's ceremonial father. Then, with a raw-hide whip the
kachina strikes the back of the boy four times (the girls are
simply tapped). While the whipping takes place, the clowns
watch to see iT The boy is brave, for he is not to show any
emotion, especially must not cry. Then the girls are sent
home, and the ceremony continues without them.

After all the girls have left, the kaochilna chief takes
off nis mask and mocks the boys for thinking that he was a
god. There follows an atmosphere of mirth and Jjoking, with
the initiates Joining in the fun.198

This final initiation grants many things heretofore
taboo and denied to the boys. The entire ceremony takes from
two to three hours. The next evening, the girls attend a
puberty ceremony for thelr own final indoctrination into full
adult status in the pueblo. (LA)

Ceremonial whipping serves as a device of soclal con-
trol, and 1s not limited to children but is extended to adult
members of the pueblo. (LA) If a man i1s known %o have per-
formed poorly in hlg office, e.g., avoiding executlion of
tasks in a secular Quty such as that of lleutenant governor,
or dancing in a religlous cersmonly while intoxicated, he 1is
brought into the big kiva and whipped. (LA) Punishment of

this tyre 1s carried out in San Juan under the dictates of

198

See pp. 55-56 for a discussion on the psychologi-

cal impact of this ceremony.







the religlous institution. (LA)

Catholicism 1s practiced in the pueblo.lg9 Along with
the first Spanish conquistadores, came the padrea.zoo These
men, of the Franclscan order,201 had a difficult time convert-
ing the Indians to thelr European religion. The basic con-
cepts of Christianity were alien to the pueblo setting, Origil-
nal sin, the Trinity and dogma emanating from papal authority
were incongruous to the everyday existence of the Indians.zo2
Reslstance developed to the degree that the padres had a
hazardous task, With the garrisoned Spanish troops nearby,
the missions were relatively safe,203 but when the Spanish

army was deployed elsewhere, many padres in the Southwest

- -

199 White, 60, comments: "Are the Santa Ana Indians
then Catholics? We would answer, 'No, they are not.' 1In
spite of all the situations . . . in which the Indians behave
as Catholics, and in splte of their flat assertion that they
are Catholics, we have no hesitation in declaring that they
are not." Waite, 61, later states: "They are willing to
use some of the white man's magic as they are willing to use
some of hig tools and wea:pon«e,.?i Whitman, 456, in his deserip-
tion of San Ildefonso, sgays: "But 1t would appear from obDser-
vatlion that on the whole there is little interest in Catholi-
cism." When asked about being a-Catholic one young man an-
gswered me, “In San Juan we are not Catholics.® He added that
Catholicism is a foreign religion, a "white man's religion."
Yet, w?enever possible, this same man goes to mase every Sun-
day. LA)

290 George P. Hammond, Don Juan de Ofiate and thne Found-
ing of New Mexico (Santa Fe: E1 Placio Press, 1927), pp. 1-9,

Edger Lee Hewett and Reginald G. Figher, Mission

Monumente of New Mexico (Albuquerque: University of New Mexleo
Press, 1943), sh-124.

2 -

02 wnite, 67.

203 pdward H. Spicer, "Indlan Acculturation in the South-
xgzst," American Anthropologist, LVI, No. 4 (August, 1954), p.
663.
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204
were killed. But the misslionaries versisted and three

and a h&lf centuries of determination have partially succee-
ded in some of the pueblos.

San Juan has a church, parish house, parochial school
and chapel. Church services are attended regularly, mostly
by women of the pueblo. Mass is sald in Latin, the sermon
in English. Funerals and weddings are conducted by the priest.
The school 1s taught by four nuns.

In many of the homes of the pueblo, a niche in an
adobe wall of the living room has an effigy placed in honor
of Christ. Rellgious pictures as well ag crucifixes are
present, 5 From these household items and from church at-
tendance it may be concluded that Catholicism is a prominent
religlous theme. 1Its influence is apparent also in the tri-
bal dances. The Comanche dance at San Juan and the corn dance
at Tesuque are preceded by a Catholic mass and a religlous
procession coming out of the church. In this processicn is
carried the santo of Saint John the Baptist, the patron saint
of San Juan, which ig placed in a shrine temporarily set up
in one of the plazas. Along with the patron saint and other
santos are robed altar boys and the priest, who walks under

a canopy. Behind them come several of the townspeople dressed

£ See Hewett and Fisher, 243-24%4,

205 Cnly very few of the homes vigited by the author did
not have an effigy. All, however, had the other religious
1teme mentioned above.
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in their "Sunday best."
The santos are put on an altar ‘at the far end of the
shrine amid lighted candleeg and flowers. The shrine's inner

1

walls are covered with linen sheets on which religious pic-

w

-

tures are fastened. The celling also is covered with linen

sheets, and two blankets with frills are attached. Hanging

-

from the blankets are handkerchiefs and colored Christmas
tree balls. Along each side of the shrine sgit San Juan
Indlans and visitors from other pueblos. A violin and gultar
furnish music; the tunes are primarily Mexican folk melodiles.
While the dancers are performing Indian steps outside in the
various nlazas, visitors enter the shrine to kneel and pray.
(At Tesuque pueblo, at the conclusion of the corn dance, the
dancers vlsited the shrine, genuflected and crossed them-
selves.) Completing the ceremony 1s a proecession back to the
church to return the santos.

Witcheraft is still a recognized phenomenon as strong
Tears exist about witches and sorcerers.206 Thig concept

207

comes in part from prehistoric Indian times; and some of

206 Whiting, 456, says about San Ildefonso: "Everyone
believes in witechcraft, and women and children in particular
are afraid to go out at night for fear of witchese. Any event
that seems in any way peculiar is always attributed to a witech
or witches. The people are continually suspecting each other,
particularly those whose conduct is not impeceably pueblo, and
will occasionally level specific charges of sorcery against
someone they fear or dislike." He adds, 456n., "White [Anglo
- author] people are not witches, but Mexicans are sometimes
said to be."

i Watson Smith and John M, Roberts, Zufii Lew: A Field
of Values ("Peabody Museum Papers,! Vol. XLIII, No. 1, Cam-
bridge: Peabody lMuseum of Harvard University, 1954), p. 39.
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5 e : 208
the minor themes have European origins. The placing of a
coral bracelet on the newborn baby's wrist to crotect it from
- 20
malevolent forces has developed from a European practice. 7
: 210
Fear of the dead is common. The owl is an especially feared
211 ysig

object, 1ts presence an evil omen. ches are conceived

to be omnipresent and to have power to control the actions of
ot'ner's.21Z IT a person exhibits estrange habits (not in con-
formity with the rest of the pueblo) he may become under sug-
picion.2 3 A man in hlg middle thirties, unmarried anéd living
alone, was charged, to his face, by a drunken friend with being
a wiltech. The accused laughed 1t off by agreeing. No conse-
quences as of yet have come of this incident:. (LA)

Though many worship in the Catholic church and pos-

sess vollive.oblects, they have deep ties with the traditional

religion of the pueblo. The two religions have blended

208 ynitman, 417-b18.
209 x
Florence Hawley Ellig, personal communication,
December, 1959. See p. 49,
210 . a . :
Several persons refused to touch the bones of their
ancestors. Three young people (two of them college students),
on separate occasions, commented to me of their apprehensions
about the human bones execavated during the archaeological
diggings. (OL, LA, MK)

211 Whitman, 418,

See pp. 18-19.

Dozier, "Rio Grande Pueblos,® 50.

"Svanigh efforts to civilize and Christianize the

eblos have not undermined the locus of Pueblo soeizlization:
ne extended famlly and more generally, the community $teelf.
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but the dominant hue still belongs to the Indian belief pat-

terns. 215 The sphere of influence of the two religions varies.

The Santa Ana Indiang do not belong %o the Roman
Catholic church; rather, they have acceptsd and adop-
ted Dits of Catholic ideology, oyjtual, and paraphernalia,
and these bits belong to them.

He adds in a footnote that his obgervations probably apply

to all other pueblos who call themselves Catholice.zl?
With Spanish contact the formalization of an office

to deal with Indians was utilized,Zla

but its significance
x S 219
in the everyday exiatence was yet to come. However, weak
as the governor was in colonial times, hls influence is today
reccgnized as a secular power within the community. As White
says:
The governor has no functions pertaining to native

Indian religion or sacred custom;: his duties are wholly
secular. The governor's functions may be divided into

(Con't.) Present conditions threaten this area of Pueblo
socleties, but they have not . . . actually affected re-
organization." Dozier, ibid., 156.

215w | . that the spiritual velues of Catholicism
were but imperfectly internalized, if not at all. . . . Pueblo
values remain essentially aboriginal; indeed %o this day Pueblo
Indians differ most profoundly from their white [Anglo] neigh-
bors in this area of their culture." Dozler, ibid., 103.

216 White, 60.

217 1pia.
218

21 >
9 See pages 36-37 on discuseion of the formation of
the governor's office.

White, 95.
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two categories: 1. He 1s the principal go-between be-
tween the pueblo and the (non-Indian) outside world;
and 2. He has charge of various domestic affairs with-
in the pueblo. The iresent writer believes that the
importance of the gedond category h@ﬁobeen on the in-
crease during the past few decades.

The tribal council is the secular governing body in
the pueblo and has charge of the non-religious leadership of
the peOple.221 This group is composed of the governor, the
Tirst lleutenant governor, the second lieutenant governor,

f

O

rmer governors and the sheriff and his asslstants. (TP,
TS, LA, JU)

Each year a new governor ls appointed. The cacilque
of one of the moletles appoints the governor while the caci-
que of the other molaety appoints the first lieutenant gover-
nor. And so down the political power structure, these two
caclgues alternate in appointing the members of the tribal
council. (La) The following year, the other cacique has
the duty of appointing the governor (last appointed, for 1360,
by the summer moiety cacique). The cacigue may receive ad-
vice on prospective candldates; however, the final decision
is made by him. (LA, T8) A cersemony accompanies the appoint-
the governor and includes the handing over of the much-
revered Lincoln cane by the retiring governor to the newly

approinted one. Lincoln, while President, sent canes to all

220 ymite, 106.

2 i 4
2l ynite, 182. TFor a deseription of the secular
structure of San Juan thirty years ago see E. C., PBarsons,
102-105.
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the pueblo governors., The modern ceremony was revorted to
be a short one, taking place in the home of the retiring
7overnor.222 (LA)

The status of the governor is not a creation coming
from prehlstoric times, but was concelved by the Spanish ad-
ministration.zz3 It was intended for him to act as a middle-
man between the two culture |s;ys:e):|zxa.22’+ This was an artifi-
cial creation (patterned after Western systems of policital
control); the Indians did not have such a separate system of
political power, for custom and tradition already had set up
controlling mechanisme within the structure of the aboriginal
society. However, since the Spanish were militarily stronger,
and could .bring harsh coercive messures upon the Pueblo people,
the office of governor was incorporated into the society.

Here was the inception of a separate political institution.

Since the governorship was not a traditional office
but was imposed upon the people as a power position of
leadership in a soclety where leadership was acceptable only
along preescribed lines, the symbol of the governor today 1is

not completely positive in the eyes of the people of San

22
A E. C. Parsonsg, 103, describes the more elaborate
ritual that took place in San Juan thirty-years ago.

223 ymite, 95.

22k Ibid. White continues that the Spanish also estab-
llshed an ecclesiastical group of Indian officials to be
assoclated with the Roman Catholic church. Today, these
men are called the fiscales.
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Juan. 23’ (oL, CH) T8, LA, ‘KT) He isialled Hoon B be'n
leader where defired limites of leadership already exist.
He 1s a symbol of change where change ig resisted. He is
viewed as a threat to the strength of the religious system.226
Thus, though the governor and his asslstants have authority
over many of the secular aspects of the community, the real
power remains vested with the molety caclgques who, on many
important matters, have the final word.227 The summer caoci-
que algo holds the position asg village chief and is endowed
with the tutelege of the pueblo's secular affairs. (LAa)

The ghift is noticeably occurring,however, toward
gtronger leadershlp on the part of the governor. This trend
is not confined to San Juan pueblo but extends to other New

2
liexican pueblos. Younger men are being selected for the

225 Cpiticism of the tribal government runs high in the
pueblo, Cata, 5, &, found in his survey that 82.81% of his
regpondents believed that the pueblo needs a new gystem of
governnent.

226 Adalr, %1, reports of the rige of the power of the
governor, "In gsummary, we find that the strengthening of the
civil government represents the rise of a new power system,
i.e., there is going on a geparation of church and state."

&ay On the pueblos of the Rio Grande, Dozier, 147, says:
"Nevertheless membershinp in the ceremonial socleties has de-
clined and there has been a definifte weakening in the in- :
fluence of traditional leaders. At the present time suffi-
cient menmbers remain in the crucial medicine and molety so- |
cleties chaerged with ceremonial and governmental funetions
to keep the majority of the pueblos operating the same way."

£l Adair, 91, comments on the change from sacred to
secular control at Zuffi and the Rio Grande area. ". . . rapid
economic growth which has taken place at Zufii an@ the con-
comlitant change in the power syestems from theocratic to secu-
lar control over village affairs. The latter has lagged be- |
hind economic change." :
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Job, especially those adept at speaking English and experi-

enced 1n dealing with people of the outside world.229

In

San Juan, the new governor i1s a former Army Air Corps radio
operator and mechanic. He 1g a middle-aged man who has had
considerable contact with Anglo society. He replaces a highly
traditional man (who even wears long bralds). The new gover-
nor plans to create an advisory board of younger, educated
men in the pueblo to assist him. (CH, LA, XP) Before accept-
ing the office he demanded a free hand to carry out hls pro-
gram, which included stronger control of the pueblo's finan-
ces. (LA) A sign of the new governor's power in decision-
naking was evident when the summer cacique was approached on
the possible transfer of the pueblo~own trading post to
another man. The cacique referred the matter to the governor.

(LA)

-~

Filgure 4 is a postulated diagram of San Juan's legal
system and the various factors that influence this system.
¥eny of the factors come from the traditional matrix of the
comnunity. Some of these traditions have been influenced by
contacts with the Spaniards and by assoclation with Anglo-
Americans. Other traditions, however, have retained much of
thelr anclent religious nature and still influence the native
religlous system and the kinship-moiety structure of the com-

mnunity.

i "Pueblos' Trend to Elect Young Candidates Noted,"
Albuquerque Journal, December 30, 1959, p. 13.







TRADITIONAL WAY.

"—___—'—1

| HISPANIC INFLUENCE | cov onm

—— —— — — —— — — — — —

T\ CATHOLIC CHURCH

APMINISTRATION

DEFENDANT —=HIS FAMILY = Ti/E cokwu.w TY

POSTUI

A MIT™ TS

pe

e I IRES——
FACTORS " ” 7
- v JANN)

—at DA i &% AN

SAN JUAN'S
S EE T L e . (™ )

T T N =1
P | (€ PROTESTANT ETHIC
L/_M_/_G L_ — f"lfﬂ”.ﬁ”iuf'v_cs_n CONSTITUTIONAL
LEGAL SYSTEM
WAR CADTAIN v MOIETIES
[ Ass/sTANTS = .
E | 8<§E9\S
9 RELIGIOUS <1 & | $«3§lE)>
- =
—— ? coumcie  TFEE 5 <ERR/3
D W QLI —F2 i
: g o TRIBAL o W :,L """ O
COUNCIL . [ 1
9 % Q LT Gov. P SN g ] % m §
3 GHNERNOR | = “«8d S
i SHERIEF. il S < l?: F3 E
i P S L
R / Ny
, 9}\%}» GOVERNOR AND // §!9
LOCAL, STATE, AND '}96 NEEDED ASSISTANTS > “69 sg
FEDERAL (AW 2 / .};é’
ENFORCEMENT e /‘)c,\ q¥
45‘;’*’"{5 oy | TRIBAL | ¥ )
0 < | cover
3 ggs q“ﬁr =
[ § NN
3 K v
SIVY¥Y P
% a(gQ ET-‘EAiDANT’ )
BQG'\ HIS Famiy MAI?‘{N







92

The religious soclety leaders, war captain, moilety
caclqgues, and elders form the religious council. This ecoun-
cil is the highest authority in the pueblo. Besides acting
a8 advigors, different individuals in this group have various
responsibilities. For example, the war cantain assured order
during ceremonials, the hunt priest conducts rituals agsocia-
ted with the deer dance, and the moiety cacigues alternate
the primary spiritual leadership of the oueblo.

Many of the secular duties of this council have been
delegated to the tribal council which is directed by the ap-~
pointed governor, One of the governor's obligations is to
maintain the protection of his veople and, with the aid of
The sheriff, ne directs law enforcement.230

The tribal court is set up by the governor to adjudi-

231

cate complaints brought before it. Depending upon the

230 Generally, the apprehension of minor violators is
not rigidly controlled. (CH, TP, LA, WH) One of the reasons
why the violators are not caught is that the sheriff is often
not present in the pueblo. Like the other members of the
Tribal council, he is not paid for his duty, o must have a
Job elsewhere. (CA, LA, TS, TP) The last three sheriffs!
occupations were outgide the pueblo and absorbed their day-
time hours, leaving little time to devote to the protection
of the pueblo. (CA, LA) "Long Range Plan...," United Pueblos
Agency, 32, "They lthe people of San Juan] are without facili-
tles or funds to carry on a good and alert law and order pro-
gram. Thelr tribal officers have 1little or no control over
the conduct of their people in law and order matters. They
have reached a stage where the officers do not command the
respect necessary to keen good order. When it comes to making
decigions in such matters they find themgelves divided and
cannot reach decigions."

231

Lange, 225, describes the contemporary court at
Cochiti: MAccusatione are still presented to the governor,
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severity of the case, its implications to the community, and
precedents, various individuals are included in the proceed-
inge. The tribal council may be represznted, witnesses from
the community may be drafted, and people from outisde agencies

232

may be utilized. If the crime warrants handling by out-

side agencies, the defendant is transferred to their jurlsdlic-
tion.233

The disposition of the defendant has repercussions in
the community: what happens to him in turn affects the

pueblo's conceptlon of deviant behavior and the control of

this behavior.

23k
Social StratificatloqL? San Juan's trangitional society

(Con't.) who investigates as best he can and makes a decislon

on the basis of precedent. If this is not feasible, he convenes
a court including his lieutenant and some or all of the other
council members. . . .Witnesses, as well as the accuser and the
accused, are questioned., After exhausting the evidence, the
merits of the two sides are discugsed, and a desicien 1s
reached. The governor announces this decision." ge also
degseribes the forms of punishment as monetary fines, community
labor or lashes from a whip kept by the governor.

eI% Interview with Delos Botone, Special Officer in Charge,
Branch of Law and Order, United Pueblos Agency, Santa Fe, New
Mexico, May 21, 196Q.

233 1pid,

234 The statements under this heading are a result of the
author's evaluation of San Juan's social sgystem and indicate
what he believeg to be a new trend in the organization of the
community. These statements are developed from the data pre-
sented in the present chapter and from personal observatlons.
The analysis 1s included here to point out the emerging stra-
tification, also to suggest a possible area for future inves-
tigation.
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is approaching the Anglo systen of soclal stratification.235
The two-molety system is beginning to be replaced by one of
social classes. The change ie in 1ts ineipient stage, the
trend in the dlrection of socio-economic gtratification

236

though the influence of the community is etill dominant.

%35 One of Warner's methods is to measure socio-economic
symbols to ascertain social class hierarchies in various
United States communities. Eis Index of Status Characteris-
tics (I.S.C.) measures occupation, house type, dwelling area
and source of income. W. Lloyd Warner, Marchia Meeker and
Kenneth Eells, Soclal Class in America (Chicago: Science Re-
search Assoclates, Inc., 1949). This method of ranking by the
researcher differs from the technigue of Centers, who relies
on members of a community to identify their own social class
positions., Richard Centers, The Psychology of Soclal Classes
(Princeton: Princeton University Prees, 1949). An interesting
application of both methods is made by Haer with three cities
(Los Angeles, Spokane and Tallahassee). He finds differences
in stratification among them, and significant agresment of
social class ranking between the methods of Warner and Centers.
John L. Haer, "A Comparative Study of the Clasgsification Tech-
nigues of Warner and Centers," American Soclological Review,
XX (Demember, 1955), 689-6%2, The oresent writer considers
Warner's. I.S.C. approach more appropriate in the San Juan
situation because: a) there i1s a reluctance on the part of
these Indians to rank their neighbors and themselves, b) soclo-
economic stratification in San Juan 1s in 1its beginning stages,
therefors the members of this community cannot evaluate status
poslitions. One respondent remarked, "The concept of clasces
with many of them is still vague.® (ILA)

236 Wormington, 76, describes the "Great Pueblo Period"
(eirca 1050 A.D.-1300 A.D.), the time "when this culture
reached the pinncale of its development." H. M. Wormington,
Prehistoric People of the SBouthwest (Denver: The Colorado
Museum of Natural History, 19%7]), p. 76. Wormington, 78, com-
ments on the forms of government of that period. "As the size
of the group increases and life become inereasingly complex,
some centralization of power ie inevitable. . . . With greater
cooperation, leisure is likely to increase, although sometimes
this greater rreedom 1s limited to a ruling caste which makes
great demands on the time of ofher individuals. This does not
appear to have been the case among the anclent Pueblo people
as They seem to have had an essentially democratic form of
government. . . . Often a priestly caste will arise which, as







95

Admittedly, socio-economic classes in San Juan are not
sufficiently differentiated to permit direct comparison with
simllar Anglo classes, but dynamic shifts are appearing in
The community with concomitant bellefs and aspirational
spheres. agsoclated with the emerging class gystem. ' Overlap
and interplay of the participating members are prevalent.
Overlap is noted also in the older systems of the Indian cul-

ture, that 1s, of the molety groupings where the winter molety

(Con't.) in the case of the concentration of secular power, may
result in azutocracy. The Pueblos seem to have avolded this
danger too. . . . Undoubtedly there were priecsts who were fig-
ures of importance in the community, but there 18 no evidence
that they wielded an autocratic power which gave them great
material adventages over other members of the group.™ Dozier,
"Rio Grande Pueblos," 1l4-15, commente on the puebleos situation
around 1500 A.D. "Nor was the pueblo divided into a class
structure. Rlo Grande pueblo societies aprpear to have been
nighly equalitarian. The socio-political organization did

not allow for a privileged elite. Only the village chiefl was
exempt from the ordinary duties required of all members of the
pueblo. Given a more complex technology and a greater food
surplue, it is likely class and occupational stratifications
might have risen but there is no evidence of thls development
in the history of the pueblos." White, 186-187, observes the
situation at Santa Ana pueblo two decades ago. “"As social evo-
lution progresses, division of labor and differentiation of
soclal structure appear. Socletles become stratified into a
ruling class and a ruled class at a2 certain stage of develop=
ment. We can discern at Santa Ana, and the other pueblos, the
beginnings of a division of society." White, 188 continues,
"In gummary, by the way of characterizing the political or-
ganization of Santa Ana, wé might say: (1) It is not ‘aristo-
cratic; there are no castee or social diviagions (although
germg of such are present); (2) To the extent that relatively
few old men 'run things' in the pueblo we mignt speak of an
oligarchie, or gerantocratic accent, but no more; (3) There is
a pronounced religious tone to the political organization;
government 1is also a religious activity; (4) Women being ex-
cluded from pueblo offices and from the pueblo council, the
government has a pronounced mascullne character; (5) All in
all, the government is guite democratic,”
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is diminishing in importance and the trend is towards a one-
molety systen.

How then should the emerging classes in Sgn Juan be
analyzed? Where can the people be grouped? To the observer
the system stlll seems vaguely defined, especially with The
still-active orientations toward community life as a whole
and the valuss of subjugation of personal accomplishment to
the accomplishment of the community. Yet one perceives,; in
the light of Anglo and Spanish-American areas surrounding the
pueblo, a tendeney toward stratification and a recognition of
it.237 Today, new orientations for material self-improvement
are emerging, necessitating comparison with one' s own neigh-
bors. This individualization has been developing especlally
with the avallability of wage earnings outgide the community
and the shifting from farming to other enterprises.

It should not be forgotten that strong pressures Ire-
main for conformity and against excessive indlvidualization.
One elderly resvondent, remarking that he was qulte wealthy,

elaborated on a long personal history of accomplishments and

"deals, " some of which were opportunisgtic. (ML) He added,

237 Dozier, "Rio Grande Pueblos," 133, concludes: "The
participation of Pueblo individual in this network of inter-
Indian relations is of crucial importance in Pueblo accultur-
ation. There is today greater opportunitieg for exchange of
ideas and information which affect not only the groups living
away from the pueblos, but also filter back to the home com=-
munitieg. Despite the efforts of Pueblo authorities to in-
sulate thelr communities agailnst the introduction of alien
practices and ideas, these influences are modifying tradl-
tional Pueblo lifeway, . . "
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however, that 1t was not good for him to display his material
wealth for fear of reprisal. Other regpondents had told me
that he was not very well liked in the community because of
his past actlons. (OL, SN, LA) There seemed a note of envy
in the comments about ‘him.

So there are pressures to minimize the collection of
personal riches. For San Juan community, the class system
appears to be vaguely defined and still has a small range
according to wealth. The greatest tendency centers on the
lower classes, and the pueblo itself has the appearance of a
low-class community with some individuals reaching into the

238

middle classes. The impact of a class system, as presently
manifested, is not as important as other systems in the com-
nunity. However, the trend toward stratification and recog-
nitlon of personal wealth as a slgn of class membership 1is

developing, vparticularly among the younger members of San

Juan.?39 (GH, CA, OL, ¥K)

238 Warner uses a six-clase system: lower-lower, upper-
lower, lower-middle, upper-middle, lower-upper, upper-upper.
Three of his status characteristics —-- occupation, source of
income and house types -- were applied to eleven Ban Juan
famillies known to the author (5 per cent of the total number
of families listed on the tribal role).. .The total scores of
each family were then compared to Warner's social class scores
for Jonesville, p. 127. Three families approximated Jonesg-
ville's lower-middle class, one was between the lower-middle
and the upper-lower class and sgeven were distributed in the

upper-lower and lower-lower classes. These are only approximate

scores, since Warner's seales are developed from an Anglo
setting. Dozier, 145, observes: "The items %o be found with-
in a pueblo home do not differ substantially from those en-
countered in a poorer Anglo-American home in New Mexico."

239 One respondent commented on a friendship clique
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An interesting paradox has emerged: Iincreasing self-
awarenegs and a growing desire for personal advancement over
the demands of comnmunity conformity, yet, at the same time, a

greater need for community projects to aid in the adjustment

(Con't.) developing with the men who work at Los Alamog. He
added that not only do the men geem to assoclate with each
other but their familiss spend evenings together. (LA) See
age 21 for Adair's commente on the change in social rela-
tions because of working for wages in Zuffi pueblo.

t ct
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of acculturation straing that have developed out of the new

competlitive markets.

3

*
¥

This writer suggests that in San Juan the strain of
cultural confllcts on the individual psyche is more direct
than the "typical" Anglo situation. Instead 'of paesing
through a long vertical series of group and assocliational
memberships, the confliet of cultural strain 1s more im-
mediate and less obstructed when it reaches the individual

Indian. This influence of cultures conflicte is, of course,

meodified by insgtitutional patterns, which on their own ac-

-

Q;

cor

™o
- <

lect societal attempts at readjustment to the dis-

[

equilibrium. However, because of the less complex 'institu-
tional and societal structure, the Indian feels the conflict
more directly. Groups can and do act as buffers to cushion
the impsct of change. If a particular group does not offer
adjustment patterns that the Indian desgires, he has, within
limitations, other collectivities available to satisfy his
needs. Yet within less ccmolex socletles, group alternatives
are fewer, so that in the face of radical change the Indian
must depend on the resources of the groups to which he al-
ready belongs, more so than the Anglo confronted with similar
difficulties.

An Anglo has a wider range of associations which he
can seeX as a refuge, whereas the Indian 1s more confined ‘to
the boundaries of his smaller, less soclally varied society.

IT no talloresd solutlong are at hand within the Indian's













CHAPTER IV

SUMMARY AND CONCLUSION

The purpose of this investigatlon was the analysis of
soclal change and 1ts effects upon an Indian puedlo. Where
ne changes took place depended on a multiplicity of factors
connected with the pueblo's past, ites economy and its in-

Rl et B v

stitutional structures.

Scope of the Undertaking. 5San Juan 1s a comnunity with

fewer than 900 people. Though most of the residents are
Indlans, Spanish-American and Anglo-American famllies also
live there, This small community offers certain advantages
to the investigator, for he can observe the pueblo 1s its
entirety and at the same time become acquainted with its
various parts; he can gain an overall plcture of an Indian
pueblo, including 1ts institutional patterns. Yet there 1is
a disadvantage assgociated with close contact with a community.
This 1s the loes of objlectivity in the course of participant
observation by being drawn into the mesh of community life.1
Since this study 1s an analysis of a contemporary
American Indian pueblo 1ﬁ transition, many of San Juan's
problems are similar to those of other Indlan pueblos in

The Southwest. Where a similarity of conditlions exists,

much of the fileld
friendships deenen
tioning was p is
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references are drawn fo findings of investigators of other
pueblos. Where differences occur, the uniquenesgss of San

Juan's situation is indicated.

Social Change and the Community. The preceding pages

attempted to give ingight into contemperary Pueblo 1life agalnst

1

a. background of the older traditional pattern, and to describe

)

areags of goecial strain and the impact of wvarious forces on the
gtructure of an Indian community. The effects of contact with
neighboring Spanish-American and Anglo-American socletlies are
interpreted from the dynamics of change in institutional pat-
terns. These changes have altered the roles, statuses and
values of the members of this pueblo.

San Juan is a2 farming community thirty-two miles north
of New Mexico's capital, Santa Fe. Ite heritage includes
the cultivation of corn and the growth of a predominantly
agricultural society. The neovple have been sedentary for
generations, their survival largely dependent upon the suc-
cess of their croos. It is assumed that thelr concepts of
life developed out of such anh existence, ce¢onditions which
demanded close coopera@ion and the maintenance of a stable
community. Researchers in archaeoclogy believe that religious
personages became important functionaries in assuring a bal-
ance between man and natvre. In order to keep the balance,
these investigators assume that the prieste dealt not only
with the supernatural but alsc with the people of the ‘com=-

wnity. Thus, it 1s considered that the traditional roles
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of the priests were thereby establighned.

From birth, the Pueblo veorle were trained, first in
the home, then in the religlous societies, to be functioning
members of the community. It is believed that the need for
social cohesiveness orientated the roles of the people towards
the good of the community; it subjugated individuality to co-
operation, personal righte to community rights. This orien-
tatlion, even in the face of aumerouns external forceda through
the centurieg, is thought to remain’ dominant.

New concepts have entered the structure of the com-
nunity, altering the traditional matrix. When the Spaniard
came and conguered, 1t 1s bellieved that he influenced the
Indian in two directions. Firet, the impact of the adminis-
tratione created perserverant adhnerence to traditional pat-
terns and a reluctance of the society to permit outside
forces to change it. BSecond, the conguerors introduced
change. They created a secular governing body, which placed
the governor in charge of the tribal council. Also, they in-
troduced new religious concepts by bringing in Catholicism.
They gave the people new foods and cattle and brought in the
norse. The horge radically transformed the culture of the
Plains Indlans by permitting them to bz more mobile, there-
by bringing them into contact with the Pueblo peosle.

Following theee Higvanic contacts came the Anglo-
American settlers. New religions and political concepts

were introduced by thege men along with new notions about
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gself-determinism, individual freedom and secular authority.
Today, the Indian 1s placed in economic competition
with his Spanish-American and Anglo-American nelghbors.
lative technology dosgs not produce all his material needs,
so he mugt sell his farm produce and crafts to purchase
needed staples. Wage earning is more lucratlive than farming,

so the men are now seeking paying Jobs. With more money,

material products can be pvurchased and more wealth accumulated.

In this way, some of the Indian families are becoming richer
nan others.

Wage earning in an outslde community draws the man
away from his family. The family's situation is changing
and one reason is the male's new outeide orientations. An-
other change in the functlion of the family -- and important
in the socialization process -- has to do with the children
veing educated by federal and local schoole. In addition To
further contact with Spanlegh-Americans and Anglo-Americans,
concepts of competition, grades and individual achlevement
are agsoclated with these schools., While the children stlill

participate in religious initiationg, are instructed 1in The

4]

acred lore of the Indian and attend ceremonies, they are

0

algo developing new interests in the world about them.

’

Native religlon, despite the lnroads of Catholiclsm,
remalns a strong force, but the native religious leaders are

losing some of thelr authority. The native religlious system,
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sufflcient sacred substitutes in the changing technology and
econony of the community to maintain its former leadershlp.

The leaderghio of the pueblo is shifting to the secular
governor and his aides. In Spanish colonial times, the gover-
nor acted as an lntermediary bstween the Spanish administra-
tion and the Pueblo community. Now, more responsibllity 1s
being vested in the governor to handle internal secular mat-
ters. His emerging power, however, is not completely accep-
ted by all of the tribal members.2

The changing power relationshios are producing -con-

a—

lictes between adherence to old traditions and the support

-y

of the new mores. Thes

4

conflicts influence the Individual

Indlan and his society.

Perspective of Time. San Juan pueblo is at one point

along the continuum of change. In the past, stresses have
come and adjustments have been made. In over 350 years of
confact with the Western world, the pueblo has maintained

s Indian heritage and persisted in perpetuating 1ts tra-
ditions. The increase in participatlion with other cultures
has produced changes in its social gystem but these changes
have not yet terminated the native culture. However, if
contemporary trends continue, assimilation 1is likely to

occur eventually. As this assimlilation 1s reached, the

2
“ Dozier, "Rio Crande Poeblos," 147, adds: "Doubts
about the efficacy of the old system in a modern getting
and the rise of 'congervative! and 'progressive! factions
provide conditions for a shift from the old to the new.®
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The History and Prehistory of San Juan

Where did these people originate and what in the past
nas influenced the present-day culture? A brief rdsumd of
the hlstorical and pre-historical past will be reviewed in
order $o understand the current cultural complex and to
analyze the value of contemporary soclal gystems. There is
a growing recognition of the importance of ethnohistory in
the fleld of social science today.l Also, it cannot be de-
nled that archaeological discoveries play important roles in
contemporary analyses, as it 1s almost impossible to avoid
the intercontributions of the thres levels of approach: psy-
chology, soclology and anthropology. Each field, in its own
right (with definable boundaries), should be considered, the
selection of the discipline being conditioned by the partic-
ular prodlem of the research.

It 1s not known preclsely when man first migrated to
the New World, but there 1is general agreement that he traveled

from Asla through the Bering Straits and into Alaska.2 The

- - -—— -

- Robert C. Euler, "Southern Plaute Ethnohistory: A

Tri-Chronlc Study in Culture Change, Informant Reliability
and Validity," Henry B. Nicholson, "Ethnohistory as a Special
Field of Study in the New World Anthropology.' Discussions
following these papers ineluded these people: Melville J.
Hergkovits and Margaret Mead. Fifty-Eighth Annual Meeting of
The American Anthropological Association in Mexioo City,
December 30, 1959,

2 Paul S. Martin, Digging into History (Chicago:

Chicago Natural Higtory Press, 19 59), vo. 7-11; H. M.
Wormington, Ancient Man in North America (Denver: Denven
Mugeum of Natural History, 1957), DD. 249-260.
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first men were hunters and food gatherers, who wandered south-
ward and utillzed the natural harvest of the land, hunting
mastodon, mammoth, glant ground sloth, musk-ox, and giant
bison. These animals beoame extinet. With the changing
climate, man was forced either to change his habite or to
move. He did both, migrating as far ae the southern tip eof
South Anerica.'

In the American Southwest the gatherersg and hunters
were faced with a progressive drying up of the land. This
made natural gathering more Adifficult and by some prehistoric
occurrence a specles of wild grass was converted to maize, or
corn. This revolutionary innovation wae thought to have be-
gun farther south over 5,000 years ago, 1ts technigue carried
up into the Southwest and used by the "Cochige people.5

Corn, having these early beglinnings, was to become
the main theme of later Pueblo peoples, a theme which meant
not only survival but also a dominant motif in their reli-
glous and goclal life. Fertility provided 1life for the corn;
ralnwater assgsured 1ts success and the succesgs of the people.
Today, these three itemg, corn, fertility and rain, are still

3 The exact dates of the first man in the New World are
not known. The earliest culture that there is any information
ebout is the Sandia, whose site is in the Sandia mountains of
Yew Mexico and the date is in excess of 20,000 years ago,

Wornington, Ancient Man., . . , 85-91, 253,

b Reports on radiocarbon dates from Uhe Patagonia in-
Glcates that man had reached this area some 8,000 years ago,
ibid.; (257

5 Martin, 1k, 4o, 142,
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imbedded in Pueblo cultures though their importance 1s losing
footing with the advances of modern technology. SBome of the
younger members no longer respect the ceremonlial importance
dedicated to corn and rain. They are reluctant to partici-

e in these religious affairs, which . to them have no truth-
ful meaning. But several attend the meetings and dance in
the plazas for fear of cummunity censure or panitive actions.6
Neverthelegs, thousands of years ago, corn gained in
importance and the people of the Cochisge culture added this
food %o theilr usual gathering and hunting enterprises. As
corn became the maln food, new foods were added to the cul-
tural inventory of a people, who, about the time of Christ,
7
were called the "Mogollon."
Cochise and Mogollon cultures may be regarded as a
more or less single and continuons development. There
1s no break in our story at all, but there ig a transi-
tlon. To restate briefly: the Mogollon civilization 1s
Cochlise plus farming, pit-houses, pottery, a feg new
types of stone tools and other additionsge: « «

These Mogollon people inhabited an area that is, now west-

central New Mexico and east-central Arizona.9

John Adalr, "People of the Middle Place: A Study of
the ZuRi Indians," S, n.d., p, 82.

4 Martin, 14-16; H. M. Wormington, Prehlstoric Indlans
of the Southwest (Denver: The Colorado Museum of Natural
History, 19477, pp. 148-162; Joe Ben Wheat, "Mogollon Culture
Prior to A.D. 1000," Hemoirs of the Societly for American
Archaeology, No. 10 (April, 1955).

8

Martin, 15.

e Cochhigse were the Hohokam.

? Another development from €
T of the Mogollon along the

These Indiang lived farther west

1
41
T
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Farther to the north were a people celled the
"Anasazi". They ars believed to have come from the Great
Basin area (the Intermontane arsa reaching from Oregon and
ldaho southward through Nevada, Utah and into pargts of
California, Colorado, Arizona and New {exico.)lo Sometime
around or before 1 A.D. these people primarily roamed in the
area drained by the San Juan River, which flows through the
"four corners" country (where the gtates of Colorado, Utah,
Arizona and New Mexico :neet).11 The earliest of these people
were designated "Basketmakers" because of their skillfully
woven and intrlcately designed baskete;lz

With the addition of beans and improved varieties of
corn and sguash around 600 A.D., a greatef dependence on a

sedentary agricultural 1ife desveloped and pithouses evolved

——

(Con't.) Gila and Salt Rivers and their tributaries in the
gsouthern half of Arizona. See: Martin, 20-23, and Wormington,
Prehistoric Indians. . . ; ‘118-147.

=9 Martin, 18-20; Wheat, 205, adds: "We do not know the
origin of the Anasazi, although 1t 1is not unlikely that they
reoresent an eastern extension of early Great Basin hunters
and gatherers. Since the Cochise appear also to have moved
out ol the Great Basin at a somewhat earlier date, certailn
generalized trait resemblances may reflect a very early re-
lationship between these groups. This separation appears to
have taken.place at a fairly remote time and to have been
almost, if not entirely complete." Wheat continues, 207-208,
by saying that agriculture, architecture and potutery-making
developed much earlier with the Cochige-Hogollon than wilth
the Anasazi (about 2,000 years earlier for agriculture, 600-
700 years earlier for architecture and 500 years earlier for
pot tery-making).

11 o

Wormington, Prehistoric Indians. .. . ', 27.

Ibid., 27-47.







115

: 1 .
as dwelling places. 3 Pottery also emerged in this pre-

ctr

historic set<ing.l By 700 A.D. the Basketmakers began to
soread out, some of them traveling into central New Mexico
and meeting the Mogollon people coming up from the south.
In most areas 700 A.D. is the approximate date given for the
development of the Anasazi culture from the Bgsketmaker peri-
ods into the "Pueblo" periods.lc

In the next 400 years radical changes came about,
especlally in dwelllng arrangements and social organizations.
Houses were Deling bullt together and moved from gsemi-subter-
rancan to totally above-ground astructures, More rooms were
added and more houses juxtaposed. Thesge gradually evolved
into multi-sgstory apartzént-house villages which we now call
by the Spanish word, "pubelo," meaning village or community.l8
The change also affected the people's way of life, Living

together in close-knit communities demanded social organiza-

tions of cooperation, of acceptable systems of interaction,

13 1v1a., 48-57.

% 1bid., 52-5h.
15 !

Wheat, 205-230, discusges the d@iffusion of cultural
tralts between the Mogollon and the Anasazi Indlans. On page
185 he presents a table correlating the Mogollon, Hohokam and
Anasazi cultures from 300 B.C. o 1000 A.D. For more informe-
tion on culture contacte in the Rio Grande area see: John C.
MeGregor, Southwestern Archaeology (New York: John Wiley and
Sons, Inec., 1981), op. 348=361.

16 Wormington, Prehigtoric Indians. . . , 27.

17 1bia., 57-76.
18

Ibid,
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of dally work patterns that could provide for the needs of
the community as well as the individual,  Comnmunity life
produced specialization and leisurs; new crafts, new func—
tions of government, new roles of religion emerged.l9 Coti-
ton was introduced along with spinning and weaving techniques.zo

The system of leadership is believed by some investiga-
tors to be essentially a democratic crystalization with the
absence of an autocratic ruling class.21 Religion also func-
Uloned to maintain an equilibrium within the culture. The
close dependence of exlstence on nature found expression in
religlous ceremonies centered on the control and appeasement
of omnipresent forces.22 The kiva was the meeting place for
many of the ceremonies. Similar to the older plt-houses, it
was partially, if not totally, an underground structure. In
some places these structures became quite elaborate during
the Great-Pueblo Period circa 1050 A.D.23 For the next 200
years pueblo clvilization was at its greatest height. Arts
flourished, focd was in surplus, and masonry reached 1lts

finest form of development.

Then something happen=d. Perhaps a multipliecity of

— —— et e — ————— —— e — —

19 1pia., 77-78.

20 l:g.i_d_o ’ 69-70.

21
Ibid., 78; Edward P. Dozier, "The Rio Grande Pueblos,"
MS. 1956, pp. 14— 7;.

22
23

Wormington, Prehistoric Indians. ... , 78.

Ibid., 76-107; MeGregor, 270-29%4.
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causes - drought, great arroyo erosion, hostile neighboring
bands = resulted in the contraction of pueblo civilization
and a migration of many Indian 5roups.2u dany areas were
deserted. Some groups from the San Juan and Mesa Verde areas
moved to the Rlo Grande area, where they met the older in-

25
nabltants of the regilon,

In 1539, the firgt European explorers of the Southwest
came up from Mexico as far as ZuRli, New Mexico.z6 One of this
party survived to tell of a city greater than Mexico City.27
Coronado in 1540 gathered an expedition of conguistadores in
Mexico and went north only to be disappointed in not finding
the golden "Seven Cities of Cibola®. Ingtead he encountered
trouble with the Pueblo people and masgacred some of them.
Two years later, after extensively exploring the Southwest,

28
Coronado returned to Mexico.

Wormington, Prehigtoric Indians. . . , &0-=84,

2

25 MeGregor, 296-297.

26 George P. Hammond, Don Juan de ORate and the Founding
of New Mexico (Santa Fe: El Placlo Press, 1927), DPD. 2-3;
Fray Marcos de Niza, Discovery of the Seven Cities of Cibola,
trans. and ed. by Percy M. Baldwin ("Historical Society of New
Mexico Publications in Higtory," Vol. I; Albuguerque: El Placio
Press, 1926), pp. 11-31.

27 1b1d., 28-29; Oleve Hallenback, Land of the Con-
quistadores (Caldwell, Idaho: The Claxton Press, Ltd.), DD.
21—27 .

28 1uid., 27-40. Also see: George P. Hammond and Aqapito
Rey, Narratives of the Coronado Expedition 1540-1542 (Albu-
guerque: University of New Mexico Press, 1940); Hubert E.
Bolton, Coronado on the Turquoise Trail (Albuguergue: Univer-

Pt <o W ST

81ty of New Hexlieo Press, 194%).
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For forty years after the first contact with the
Spaniards, the Indians probably remained unmolested, but by
1581 there are records of various expeditions of explorers,
missionaries, and soldiers of fortune.29 The oromige of
governorship after conquest drove many of these men into new
territories. On July 11, 1598 colonizers and priests reached
San Juan pueble and the Tirst Spanish settlement was estab-
lished.BO The name, San Juan de Caballeros, was given to the
pueblo by Ofiate, the first territorial governor, in honor of
the Indian's cooperation31 (they had moved across the river
for the colonizers and given them their vacated land). 1In
1601 the first capital north of Mexico was established there,
named San Gabriel.32 In 1609 New Mexico was made a crown
colony and the capital was transferred to Santa Fe.33
Wormington makes a vivid comment on the impact of the
Spaniards when she says:
From the beginning there was a clash between the two
cultures. The Pueblosg resisted as best they could, but
They were no match for the more highly organized Span-

lards with their superior weapons and their inestimable
advantage of being mounted. The colonizers and

29
e Hallenback, 42-55; Hammond, Don Juan de Qfiate. . . ,7-8.

70 1b1d., 99-100. Also see: Gaspar Pérez de Villagila,
History of New Mexico, trans. by Gilberto Espinosa, intro-
duction and notes by F. W. Hodge (Lancaster, Pa.: The Quivera
Soclety, 1933).

31

Hammond, Don Juan de ORate. . . , 100.
32

33 Ibid.

Ibid., 180.
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missionaries who entered the country looked upon the
Indlans as & sublect people; thers were abuses and many
excesgea, and the Indilans were shamefTully exploited.

Corn the all important sgtaple of the Indians, was requl-
sitioned, and Spanish horsges trampled Pueblo corn fields.
Every effort was made to break down the prevalling form
of government. Migslonaries were determined to destroy
the old religion and make converts among the natives.

The principle, that the end justifies the means, was de-
veloped in 1its most pernicious form. There were floggings
and nangings, and Indlans were sold into slavery. All ‘4in
all, it is a disgraceful page in history. Even the most
cursory glance at our own record of dealings with various
Indian groups, however, suggests that we are hardly in

a position to "cast the first stone." Under the circgg—
stances, even the smallegt pebble would be excessive.

Folklore relates that the Indian religious priests
realized the ilmpact of the Spaniards and that, when the
Spaniard835 came into ftheir valley, the priests instructed
the people henceforth to hold their ceremonies at night and
in secret. (TP, TS)

The people with the San Juan arsa were known for their
aggressiveness; that 1s, they were agsressive compared with

oueblos farther down the Rio Grande and others in western

<
-

New Mexico and eastern Arizona. An explanation for this

contrast is in part because of contact with nomadic tribes
37

of the Plains. Especially with horses stolen from the

34 Wormington, Prehistoric Indians: ... , 114,

35 Two respondents cited Montezuma as the one involved
in this first expedition. This Aztec implication leaves much
to ponder on, but may simply be ‘a guirk in the handing-down
of the folktale. Dozier, "Rio Grande Pueblos,® 86, comments
that the tale may have been carried up into New Mexico by
Mexlcan Indians.

36 1bia., ks-hé.

37 Ibid., 46; Wormington, Prehistoric Indians. . . ,114;
D. Aberle and J. H. Watkins, "Phe Vital History of San Juan
ueblo," Human Biology, XII, No. 2 (May, 1940), p. 146.

2R
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Spanlards, these Plaing people became more mobile, hence were
a greater threat to the pueblo inhabitants.38 With increaged
mobility these tribes raided and plundered, forcing the Pueblo !
people To more extensgive defensive tacticg. This readjust-
ment of soclal organization 1is belleved to have precipitated
a greater orientation toward fighting:

A long-smothered desire for independence was realized
in 1680 after a familne and widespread pestilence; it came to
a climax with revolt.39 The pueblos of New Mexico and Arizona
aligned themselves in a common cause: to.get rid of the ted
Spaniard. The instligator and organizer of the revolt was a
medicine man from San Juan pueblo named Juan Popd. Guided
by visions in a kiva, he sent forth his plan to the other
pueblos. The plot was digcovered, but by moving up the
scheduled date a few days it was a success.

Santa Fe was beslieged and fell. Along with it col-
lapsed the Spanish domination of Arizona and New Mexico.
Punitive expeditions sent up from Mexlico in the next twelve
years were unsuccessful.uo Often the revolutionaries took

refuge on the steep-walled mesas and withstood the attacks

38 Florence Hawley Ellis, "Patterne of Aggression and
the War Cult in Southwestern Pueblos," Southwestern Journal
of Anthropology, VII, No. 2 (Summer, 1951), P. 177e

39 For more specific data on the Pueblo Revolt see:
Charles Wilson W«cceut and Charmion Clair Shelby, Revolt of
Pueblo Indians of New Mexico and Otermin's Attembted Recon-
guest 16°O 1692, part I and part 11 (Albuguerque: The Univer—
elty of New Mexico Press, 1942).

40 Hallenbeck, 167-186.
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In time, Internal bickering among the different
pueblos, attacks by nomadic tribes, and severe droughts
weakened the resigtance and will to fight. Without engaging
in a skirmish, General de Vargas reconguered the area 1n
1692.u A slight change of mind by the Indians delayed re-
colonlization of Santa Fe until Che next year, when the ter-
ritory was declared a kingdom.uz Though periodic uprisings

43

continued they were minor, In 1821 the area became a part

of the Republic of Mexico, in 1846 a territory of the Unlted

Statcs,bu and for a few days in 1863 a part of the Confederacy.

*1 1o,

l ~
Y4 1bid.

43 Ib*d.; Leslie A. White, "The Pueblo of Santa Ana,
New Mexico," Memoirs of the Ame“Lcan Anthropological Asgocla~-
tion, No. 60 T19L2) DPO. 26-27.

bl
'ﬁrlns F. Coan, A Shorter Higtory of New Mexlco,
Part II, New Mexico Under Mexico an nd the United States (Ann

Arbor, Mich.: Edwards Brothers, 1920), DD. 165-175.
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Appendix D

The Clan System at San Juan

Clang practicing exogamy and having matrilineal descent
at San Juan pueblo are either non-existent or have little
significance for the society. Hawley comments on the Tewa:

Clans, apparently borrowed from the Keresan system,

exist but carry no function beyond providing an addi-

tional last name for members. Many of thi people do

not even know thelr own clan affiliation.
One young man (LA) who avpeared to be aware of this social
system could not relate any definite information about clans
in San Juan. He did not know if he was a part of a clan or
not. In another paper Hawley further gtates, "The clan prob-
ably never dld exist as an important functioning organ among
the Tewa."z Pargons believes that the moiety system at San
Juan 1s a substitute for clans; that clang are more impor-
tant in Hopi and Zuhi pueblos.3 Since clane are defined as
matrilineal in form and the Tewa system 1s basically patri-

lineal, Eggan makes an interesting observation about the

Tewa:

X Florence Hawley, "An Examination of Problems Basic
to Acculturation in the Rio Grande Puebles," American Anthro-
pologist, L, No. 4 (October-December, 1948), p. 618.

Florence Hawley, "Keregan Patterns of Kinship and
.Sceial Organization," American Anthropologist, LII, Neo. %
(October-December, 1950), D. 510.
2 Elele Clews Parsons, "The Social Organization of
the Tewa," Memoirs of the Anthrovological Agsociation, No.
36 (1929), p. 89.
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e clan system. . . would be further affected Dby

he extensive period of Spanish acculturation. Catholilc
regulation of marriage practices would take away the

last remaining functions of the clan system, and intimate
contacts with Spanish (and later Spanish-American) set-
tlements would give a patrilineal t*nge to the remnants.
That it ended as a mere naming system under these condi-
tions is not surprising. These same influences would tend
toward the development of a kinship system on a bilateral,
non-class f*thory b&sis and a family system on the
Svanish model. « « o

Hence there 1is no matriniality in San Juan -- the Tewa sgitua-

tion, as brought out by Eggan, approximates the bilateral

Fred Eggan, Social Organization of the Western

v ————

Pueblos (Chicago: University of hicago Presg, 1950), D.

!
}
b}
|
l
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Appendix H

el -

The Kivas of San Juan

In San Juan there 1s one main kiva, rectangular
shaped. The other kiva, known as "the Little Kiva," also
| rectangular, is used both in preparation of sacred dances
and Tor secular affairs. The big kiva has a large center
room and four smaller rooms. Two of the smaller rooms, to

the east of the main room, belong to the summer people; the
1

two on the south side are reserved for the winter people.
The smaller rooms are used for moiety initiation, retreat
for the old priests, and the sgtorage and maintenance of

kacnina masks, altar equipment and other religious para-

phernalia. The two smaller rooms to the east can be entered
through a door, but access to the two small rooms to the
south 1ls only thnrough the roof. The main room is entered
elther by a "hidden door" on the side or by a ladder through
the rcof. There are two holes in the roof of this main room
through which grain offerings are thrown down to the people
below. There are no gipapue (sacred holes to the underworld)

‘n the chamber floors, according to one respondent. (rLA)

e — s — — o —— -—— -_—

: Vera Laskl, Seeking Life (Philadelphia! American

il M-

Fol

olklore Soeiety, 1958), pp. 5~8.
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