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CEAPTER I
THE PROBLEM

Statement of the problems The principal purpose in

this study is to accumulate as much material.as possible
pertaining to witches and witchcraft in the Hispanic folk--i
lore of New Mexico, and to make a critical and analytiéél
study of this materiale There are many articles and
stories in various periodicals, folklore journals, cole
lections of folktales, and varied sources; but there is
no work devoted exclusively to this particular phase of
New Mexican folkloree

This study will deal with the following related
subjects: the characteristics in general of the witches
in the stories, the various types of storlies in which
witches occur, and the superstitious beliefs of the
peoples It will then compare the elements of the witch
tales found in New lexico with similar folk tales of other

countriese

Definition of folklores _According to Dr. Aurelio

M. Espinosa,l folklore is an English word composed of two

1 Aurelio M. Espinosa, La Ciencia del Folklore,
Publicado en "“Archivos del Folklore,® de la Habana, Vole III,
Nume 4. g







2
words, folk,? meaning people, and lore,® meaning knowledge
or learning. Folklore means then, popular knowledge. It
is the science which studies the knowledge of the peoplé,
that which they learn and practice during their life and
that which handed down from generation to generation forms
the basis of their life, their mode of thinking, their
working, their religion, in fact, the philosophical basis
of their material and spiritual lifee

Jeo Frank Dobie simplifies the definition somewhat
when he says, ®"In its broadest sense, folklore is the
fundamental expfession of a folke o « o4

Besides the scientific side of félklore, there is
the angle which is purely artistic, including painting,
music, and literature. Folklore as popular literature is
a natural manifestation of the soul of the peoples Out of
the various forms in which it takes shape =~ tales, proverbs,
anecdotes, ballads, and the like, will be revealed the
spiritual life of the people, their thoughts, their emotlons,
and their dreams; It is with this phase of folklore that

~ 2 The German word volk and the English word folk are
cognates, each derived from an older root word of its own
languagee

3 Lore is derived from the Ehglish word lar, meaning
learninge It also has a German cognate, lsarce

4 J.‘Frank Dobie, Folklore of the Southwest, Reprinted

from Chronicles of Oklahoma, Vol. TT} Noe 3, September, 1924,
PPe 269=284. :
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this thesis will be concernede

Definition of witche Webster's International

Dictionéry defines the word witch as “one who practices
black art, or magic; one regarded‘as having supernatural

or magical power by compact with an evil spirit; especially
with the devil."d

Witches,‘as seen in the folklore of New lMexico,
have a much more pleasing aspect than the foregoing defi-
nition would indicates The tales told around the fireside
on a cold winter night, or in the cool breeze of a summer
evéning are interesting to o0ld and young alikee The element
of witcheraft, far from b;ing sinister, proves to he a
fascinating one, and witch tales are found in the repertory
of almost any raconteur, or popular  story-teller.

The subject of witchcraft is as old and as wide as
the worlde Some authorities on witchcraft seem to date it
from the sixteenth century, but others claim that it was
flrmly established many centuries earlier when paganism
first gave place to Christianity.s This early history of

5 Webster's New International Dictionary, Second
edition, Unabridged, z5pringfield, Massachusetts: Ge & Co
Merriam Coe., 1947), pe 2939 :

6 Jo W. Wickwar, Witcheraft and the Black Art
(London: Herbert Jenkins Limited, (ne ds)J), pe 1l4e







witcheraft will have no particular place in this thesis
aside from certain phases of it which might still be seen
as characteristic of the present-day tales of the folklore

of New Mexicoe

Background of folklore. According to Mre Stith
Thompson, "The interest in the study of folklore has
increased iremendously_in the past fifty yearse®’ Special~
ists in the field have been busy in all parts of the world
collecting tales, publishing them, and making analytical
and comparative studies of the tales from various countries.

From the beginning of time, story-telling has been
one of the most important pastimes of mankind. The need for
entertainment is a basic one found in all peoples regardless
of geographic location or station in life. Leisure hours
had to be filled in, and what is a more natufal diversion
than the telling of tales, true or imaginary? Therefore,
the natural art of story-telling developed in ailvcountries
as the answer to the demand for entertainment. This art
has developed in every rank of society from the iowly
peasanis spinning yarns after the day's toil to the nobility
in the courts with their lavish display of luxury and

grandeur. Tales of actual happenings, of herocic deeds, or

7 Stith Thompson, The Folktale (NEW York: The Dryden
Press, 1946), preface pe viie
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figments of one's imagination have been told and retold from
one generation io the next with many possible changes,
additiong, or omissions. From this oral art has evolved
our written narratives; and much of modern fiction, if not
based on, is at least inspired by the tale as brought down
through historye.

Backeround of New Mexican folklore. Concerning the
background of New Mexican folklore, Dre. Josd i. Espinosa
says, ™At the present time most folklorists are of the
Opinioh that the folklore of Spanish America is fundamen-
tally and prinecipally of peninsular Spanish origin."8 The
Plausibility of this statement can readily be seen éince
the Spaniards have played such a great part in the course of
the history of New Mexicoe This vast territory now known as
the Southwest was one of the'first of the northern regions
to be visited by the Spaniards following the conquest of
Mexicoe Coronado was the first European to visit what is
now New Hexicoe Later, expeditions of colonists began the
conquest'of the térritory, and in 1598, under the leadership
of Juan de ONate, the Spaniards succeeded in establishing

a permanent colony in New Mexico. The region becams

8 Jose” Manuel Espinosa, Spanish Folktales From New
Mexico, Memoirs of the American Folk-Lore Society, 1937,
Vol. XXX, Pe XIe g : i







completely hispanized and in time became one of the
strongest frontier settlements of the Spanish empire of
the seventeenth centurye European folktales were irans-
planted to American soil from these early days of the
Spanish settlers and have been handed down from generation
to generatione

Culturally, a great part of New Mexico is stlll a
part of Spain. Religion, many of the customs, and the
traditions of the Spanish conquerors still persist today,
and New Mexico is therefore the natural laboratory for
traditional Spanish ballads and other folk materiale It
naturally follows that a part of the education of the
children of the Southwest should include an understanding
of this background, rich in the culture and traditions of
the 014 Worlde

An interesting point which has been brought out by
specialists in the field of folklore is the fact that Indian
tradition has had such little influence on the Spanish‘folké
tales of New México. On the contrary, a marked influence

of Spanish tradition is seen in the Indian folklore of

New Mexicoe? 1In the early part of the twentieth éentury, \
the two foregoing statements were believed completely itruee

However, in the late 1920's and in succeeding years, the

S 1bide, pe XVII






Belier in the degree of influence has changed, and more
Indian influence has been discovered in the Hispanic
folklore of New Mexico.l@

The natural tendency in story=telling is to vary the
tale acéording,to the whims of the raconteur, making it fit
into local conditions and familiar situations. Therefore,
many variations will be found which stem from oné orizinal
theme, but the changes are insignificant, and the stories

remain basically Spanishe

Basis of this studye For the most part, this study
will be based on folktales which have already been collected,
most of which have been published. Some of the tales used,
however, will be from unpublished manuscripts as in the case
of Dr. Juan B. Rael's Cuentos Espafoles de Colorado y
Nuevo M&iico, end from New Mexico Witchoraft, unpublished 1‘
- manusceript in the files of New Mexico Writer's Project,
Santa Fe, New Mexicoe —

‘Some original investigations will also be made by
means of personal contact and questionnaires in an effort to
discover new materials in the fielde

The major portion of this thesis will be concerned

with stbries about witches and witchcraft; however, some

10 George . Foster, ®3ome Characteristics of Mexican
Indian Folklore," Journal of-American Fblklore,v58:225-235,
January-March, 1945..






time will be devoted to beliefs and superstitions about

witches, anecdotes, and characteristics of witcheraft in

general,.






CHAPTER I1I
CHARACTERISTICS AND HABITS OF WITCHES

Types of witchese _

After an analysis of certain witch
tales, Beliefs, and superstitions about witcheraft from the |
various parts of New llexico, it is seen that, according to
popular belief, there are characteristics which are common
to witches throughout the state. As a general belief, witches
are women, and most commonly, they are old, haggard, and
scrawnye. Not only is this true in New lMexican folklore, buil
the universal conception of a witch is that of an ugly, old
womane According to Charles F. Lumm:ls,1 there was actually
a witch named Marcelina who was é thin, withered, little
woman about fifty years old. In 1887, she was stoned to
death in San Hateo because she'had turned Don José Patricio
Marifio into a woman, and had also caused Sefior MontaXo to
become lamee | s

In a tale told by Cleofas M. Jaramillo2 in Shadows
of the Past, there was an old woman, La Chon, who 1lived
alone in the village of Arroyo Hondo %ho was believed to be
a witche These are only two of the many tales found in New

HMexico in which the witch a pears as an 0ld womane

1 Charles F. Lummis, A New Mexico David. (New York:
Charles Scribner's Sons, 1912), pe 127e

2 Cleofas M. Jaramillo, Shadows of the Past (Santa Fe:
Seton Village Press, 1941), p. 9% ;
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However, there are some exceptions to the belief
that wiiches are always old women, and in some of the tales,
the witch is a young and beautiful girl; and in others
there is the brujo, a male witch, sometimes young and at
other times an o0ld man. In Paul Horgan's story, "The Uitch, w3
there is an unusuai tale of a beautiful young girl who
became a witche Andrella, whose hair was burned off in a
tragic fire, reaiized that her sweetheart, Lupe, would not
love her as she was no longer beautiful. She,‘therefore,
took up witcheraft and bewitched him, causing his illness
and eventual death.

An example of a young man as a witch is found in
"El Brujo," a tale in Dre. Rael's? collection. The brujo
assumes the form of a cat in order to convince his companero
that witches .ireally do existe

Not only in New Mexico, but the world over, witches
are notéd for their cruelty and evil deeds. But in the
case of the New Mexican witches, in spite of the evil which
they inflict on persons who incur their ill will, these

witches never injure dumb animalse® This may be due to the

3 Paul Horgan, "The Witch," Folk-Sax, B. Ae Botkin
editor, (Norman: University of Oklahoma Press, 1930), pe 197.

4 Dr. Juen B. Rael, Cuentos Espafioles de Colorado b4
Nuevo Méjico, (Unpublished manuscript§.

5 "Wltchcraft in New Mexico," Journal‘gg American
Folklore, 1:167-168, July-September, 1888,
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fact that animals play such a great part in their witchecrafte.
New Mexican witches usually go about by day in their familiar
human form, but at night they are believed to assume the
form of various animals or birds. They often retain part of
their human form, taking only the eyes and legs or other
separate members of a cat, coyote, or other animale.

There are a number of versions of the tale in which
a witeh loses his or her own eyes and has to go through life
with the eyes of an animal. Juan Perea, in the vicinity of
San Mateo, is said to be one of those unfortunates.6 He
was oul one night wearing the eyes of a cat, having left
his own eyes at home in a dish. While he_was gone, a dog
knocked over the table and ate Juan's eyes, leaving him with
cat eyes for the rest of his life.

In the tale, *The Women With Cat's Eyes," related by
Ruth L.'Barker7, an éid gentleman called Pénf116 was in the
habit-of Playing cards every afternoon with two old maids,
Fefe and Pilar. People warned him that they were brujas,
but he paid no heéd as he enjoyed their companye. But he was
annoyed because they always made him g0 home at night and

woﬁld never play cards after darke

-6 ®"Witcheraft in New Mexico,® Journal of American
Folklore,fl:167-168, July=-September, 1888,

7 Ruth Laughlin Barker, "New Mexico Witch Tales,"
Tone the Bell Easy, J. Frank Dobie, editor, Texas Folklore

Soclety, 10:62-70, January, 1932..







i3

One night he went to their house and finding no one
at home, he decided to go in and wait for theme He found
the witches' eyes on the fireplace as if they had left them
there to keep warme Acting on impulse, he took the eyes and
threw them into the fire, but was frightened to see them
pop and hop around in the fire, so he made a hasty retreate

The next afternoon when he called on the old maids,
he was horrified to see that both had cat's eyes, and that
the two skinny cats were blind, without efen any eyeballs
in their heads. They could not play cards any more as the
two old maids could not see well enough in the day timee

"Los Ojos de la Bruja,®" another of Dre. Rael's® cuentos
is similar to the two foregoing tales. A little boy who was
an orphan went to live with a woman who was a witch.s He
watched her at night when she would get up out of bed; cut
off her legs; take out her eyes and put them in a dish. 8he
always put the cat out before she lefte She would then say,
"Sin Dios y Santa Maria, and would fly up the chimney.

One nigﬁt. she forgot to put the cat oute He got up
on the table and ate the witch's eyese The next day she
was very ill, and she told the boy that she had had such

a headache that her eyes disappeared. She continued to live

8 Rael, loce cite
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without eyes, but she could always flye

Witches' mode of travel. By popular belief, New

Mexican witcheé do not fly about on broomsticks, as do the
witches in the Anglo Hallowe'en stories. New Mexican witches
often make ghéjas from hollow pumpkins in which they sail
through the air to places they wish to visite? It is also
believed that they go about by day as commonplacé people,

but at night they are transformed into different animals or
birds and sally forth to their witch meetings or to prowl
about wreaking their vengeance on those who have incurred
their enmity. A great number of witch tales in New Mexico are
those concerned with animals which will be discussed later

as a group.

Type of harm done by witches. Many New Mexicans

beiieve'that witches can do anything they wish, but they
seldom wish to do a good act unless bribed or frightened
into doing ite PBrujas may cause illness, crop failure,
unhappiness in love affairs, and bad luck in generale The
witch has the power to 1ift her own spell, if one has the

skill to threaten her into doing so. Curanderosi© have great

. 9 Jaramillo, loc. cite

10 The femine form is curanderae
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powers in curing those who have been bewitched and can
prevail against the most powerful witchell The various

remedies of the curanderos and means of effecting cures are

unlimited and are reminiscent of ancient superstitions and

beliefse

Witches opposed to religion. . The general belief con-
cerning the nature of witches, not oniy in New HMexico but
the world over, is that they are opposed to anything reli-
gious. This trait is exemplified in New Mexican witchcraft
by the pfocedure which they must follow in order to be able

to flye The phrase which they say is, "Sin Dios y sin Santa

Uaria, % (@ithout God and without the Virgin Mary), whersupon
théy mount up into the air with ease and in a flash they
arrive at their destinations Thus, by denying God, their I
powers of sorcery are increased. When they'go to their
witch meetings or dances which are held at secret places,
deserted houses, and mountéin haunts, they must hang their
rosaries or other religious paraphernalia on a tree outsidee
~They are afraid of the cross, and through this fear, people

have been able to detect witches and mete out just punishment.l2

1l Erna Fergusson, Qur Southwest (New York: Alfred Ae.
Knopf, 1946), pe 254.

12 Lunmis, ope cite, p. 132
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A clever tale illustrating this fear of the cross is
found in "New Mexico Witch Tales." 3 As the story goes,
many peopie claimed that Dolla Refugia was a witch, but
none had been able to proie ite One day when she was to
call on a certain family, thé father took two needles and
made a cross under the zalea (sheepskin rug) at the back doors
After Dona Refugia entered the house, he made another cross
undér the zalea at the front door. He then went outside
and shouted to Dofla Refugia that her house was on fire.

She ran here and there, first to the front door, then to
the back door, but dared not to step on the zalea, for fear
of the crosse '

The man finally told her that it was only the smoke
from her chimney, and as he walked in he moved the zalea
and said, "Look, mamacita, here are two needles under this
zalea." When he picked them up, DoXa Refugia ran out of the
house, and he shouted at her as sﬁe ran away, "Now we know
you for the old bruja that you are.® .

The spoken name of God or thé Virgin Mary breaks a
witch's'spell at onces A witch or anyone being transported
by a &itch must avoid calling on God or anyvof the saintse
There are numerous stories in which persons who were being

éarried‘on the back of a witch would cry out in fright,

13 Barker, loc. cit.

"
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"God save mel" Imhediately the spell was broken and the
berson fell thousands of feet to the earth to find himself,
anhurt, in an unknown wildernesse

By the same token of breaking the spell of a witch
by invoking God's aid, one may also use this means as a
preventi%e;measure against the evil deeds of witches. A
witch is powerless to cast any sort of spell on a person

who implores God's aid.

Means of catching witchese. The relationship of

religion to witcheraft is also illustrated in the New Mexican
beliefs as to the means of catching witches. 'Among the more
common of these beliefs is that of applying holy water. If
any person, not necessarily a priest, is able to sprinkle‘
some holy water on a witch, she immediately loses her
power and is helpless in her captor's handse 14 Holy water
used in witcheraft was not originalhin New_Mexicb. In the
early days of Christianity when paganism wés fused with
reiigious rites, there were evidenceé of~the use of holy
water in combatting witchcraft.15

There are several methods of catching a witch besides

that of applying holy water. According to popular belief in

14 Lummis, op. cite, pe 132.

15 George Lymean Kittredge, Witcheraft in 0ld and New

England (Cambridge, Massachusetts: Harvard University Press,
1929 9 p‘ 1470
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- many sections of the state, anyone with the name of Juan or
Juana has the power to catch a witche His method is simple.
All he has to do is to draw a nine foot circle on the ground,
turn his shirt inside out and eall out, "Venga bruja,® (Come
witch), whereupon the witch will fall heipless into this
oSN Tt Wi Baal thae with this ability, those native
peoples némed Juan or Juana would have rid the country of
witcheses But g person with that name seldom exercised his
power, for when he did, all the other witches fell upon
him and beat him to deathel6

The fact that these beliefs are prevalent in various
parts of the state brings us to the consideration of their
origine The similarity of events and beliefs suggests a
common origin for mdst of the bruja stories throughout New
Mexicoe Almost identical stories were found in Manzano, a
little town on the east slope of the Manzano mountains about
sixty miles southeast of Albuguerque, and in Bernalillo,
eighteen miles from Albuquergue, cn U. S. Highway 85. Besides
their ability to transtorm themselves into animals, witéhes
¢an also travel as balls of fire over the country at night,
leaping great distances from pPlace to place. To catch a witch

in this form, Juan must draw a circle in the road. The ball

16 "Witcheraft in New Mexico," Journal of American
Folklore,m1:167-168, July-September,.1888,
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of fire will be drawn into it. The next day when the witch
changes back to her natural form she cannot leave the spot
unless pulled away by another person.l7

As related by Wesley R. Hurt, Jr.,18 in 1897, there
lived in Tomé a man named Juan Chivez who was famous for his
ability to thwart witches. There was also in Tomé at the
time, an old woman called Chéta who was believed to be a
witche.

As Juan was traveling by horseback to Casa, Colorado,
to visit a friend of his, he saw a large ball of fire
rolling toward hime He dismounted, drew a circle in the
road, and then continued his journey. When he returned the
next day, he saw a woman sitting in the road at the exact
spot where he had drawn the circle. As the reader probably
has guessed, it was Chata. She could not leave the spot of
her own will. $She begged Juan to téke her hand and pull her
out of the circle, which he did, and she returned to Tome
with him, a very subdued and contrite old womane |

Another common belief found in several sections of the
state is that if a witch comes into the house in the form of

an animal or bird, Juan has to change his clothes, putting

17 Wesley R. Hurt, Jr., "Witchcraft in New Mexico,"
El Palacio, 47:73, April, 1940. 5

18 Ibido, po 76
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them on inside out, and draw a circle near the doorwaye. The
witch will disappear, but the next morning she will be

found in her normal form, dead.19

Witch tests. There are also a great number of schemes
for determining whether or not a person is a witch. 0Old
women who live alone are usually suspected of being witches,
and their skeptical friends and neighbors often apply the
following tests in order to ascertain the truth about the
suspecte The food test is a common 6ne for detecting a
witche Food or drink profferred by one suspected of being
a witch is considered dangerous, and, whenever possible, the
recipient will not eat or drink ite The generai belief is
that anything made by a witch will turn to worms within
three dayse Another tale recounted in "New Mexico Witch
Tales"?? is that of Doda Paulita, who was thought to be a
witch. She took a reguessn_(dish of cheese) to a neighbor
of herse The neighbor thankéd her for it, but not daring
to eat it, she sé; it aside for three dayse According to
the story, at the end of the required time, the neighbor

had her proof that Dofa Peulita was a bruja, for the requesén

was full of wormse

Another tale concerning food which is similar to the

19 Hurt, locs cite

e S———

20 Barker, loc. Cite

e P
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foregoing is related by Jaramilloe®l As the story goes,
Candelaria, an o0ld woman who was believed to be a witch,
owned a herd of goats and made a very delicious goat cheese.
A boy insisted on buying some of the cheese, but his mother,
Knowing thai Candelaria had alienated her husband from her,
was afraid to eat the cheese. When she cut the cheese, she
took the first slice (because she had heard that the evil
spell was always in the first slice) and fed it to the dog.
Within a few days the dog grew very sick, and when the boys
investigated, they found him swarming with wormse.

A superstitious belief concerning tﬁe owl is found
in many different sections of the statee The tales are
numerous, but all of them contain the idea that an owl or
the hooting of an owl {grques bad luck or indicates that
a witch is near. This motif of the owl in witcheraft is
also found in many versions of European folktalese%

A belief of the people in Arroyo Hondo is that if
an owl is heard hooting on the chimney tép at night, it
is a sign that some evil will befall. Someone should go
out and say to the owl, "Maﬁana_vendrgsqgggwgg;,“ ("Tomorrow
you will come for salt.") The first person to enter the
house the next day to ask for something is believed to be

the witch, who, in the form of an owl, had hooted on the

21 Jaramillo, op. cit., p. 101
22 Kittredge, ops. cit., pe 491
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chimney tope One could determine if she were really the
witch by making a cross out of two broom straws and placing
it on the door-sill. The person would attempt to leave the
house, but not until the cross was removed would she actually
80 through the doore. At times a needle instead of the cross
was placed on the door-sille The witch would not leave if
the needle's eye were turned down, that is, if the needle
were lying-flat. However, if the needle were stuck in the
wood su that it stood up, the witch éscaped through the eye
of the needles <9 i

Another belief similar to the foregoing 13 that if
a couple of needles are stuck into a broom so that they form
a little cross, and the broom is put behind the door when
a witch is in a house, she cannot get out of that door until
a dog or a person has gone out ahead of her. 3%

Still another variation of the cross and broom
belief ié that the needles should be crossed over the doore
way with the broom behind the door. 1In this event, the
witch will not be able to leave until the articles have
been removede

It is a significant fact that the broom and cross

play such an important role in the witcheraft of New Mexico,

&3 Jaramillo, ope cit., pe 101

ipromera

ez

24 Lummis, op. cite, p. 132
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since they both are characteristic figures in the witcheraft

of all countr.'tes;.z5

The importance of the cross is seen early in the
history-of Christianity, and its influence has been felt
down through the ages. To quote Mr. J. F. Wickwar:

The sign of the cross was used because the Christians
of the third century adopted it as a symbol of their
belief in heavenly protection against subtle influences
of the Evil One, and the idea, more beautiful then than
in many a succeeding age, has never been lost sight of.
When or before they undertook a journey it was their
custom to make the sign of the cross on their body-=-
for protection -=- just as some good people do to this
day upon entering a church; and furthermore, when a
document was drawn up for the affixing of signatures
those who were to sign it would, on writing their
names, place a cross after it, to preserve its pro=
visions from going awry through the machinations of
evil spirits. If for want of education a witness was
unable to write his name he would merely place a cross
upon the document, which after all, was thought to be
of greater importance than the signature itself. How
many today, one wonders, remember or know that when
they are placing a cross to a document, or even a
ballot=-paper, they are playing the part of the legatee

from a superstitious paste.<©

Witch meetingss Various tales and beliefs found in
New Mexico indicate that witches held nocturnal meetings
usually starting at midnight and continuing until cock=crowe.

The revelry indulged in at these meetings consisted of

: 25 Dre Aurelio M. Espinosa, "New Mexican Spanish
Folklore, " Journal of American Folklore, 23:398, October-

D et

December, 1910.

e e

. 25 J. We Wickwar, @iitchcraft and the Black Art
(Lond.n: Herbert Jenkins Limited, (he de)J), Pe 199
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féasting, dancing, and initiation ceremonies involving
certain rituals which one must undergo in order to become
a witche The meetings were held at secret places such as
deserted houses, lonely canyons, or far-away mountain
retreats.

In the tale, "El Chivato," from Dr. Rael's27 collection,
is found one of the most detailed accounts of aAwitch meetinge
According to the tale, near Pefia Blanca there was a place
where witchcraft meetings were held. Nana Pabla, who was
reputed to be a witch, had a son named Guadalupe. The boy
finally obtained his mothér's permission to attend a witech
meeting near Péﬁa.znanca with his friend.

The friend told Guadalupe to get on his back, but
that he must keep his eyes closed until told to open thenm,
or they would both be killed. W®hen the friend said, "Voy
8in M.mem:' Guadalupe felt himself going 4
through the air.» in a few minutes, he was permitted to
open his eyes, and‘Guadalupe was amazed to see a beautiful
house witﬂ many people inside making merrye There was a
cedar grove outside where they had to hang théir rosaries
and scepularies before enteringe

They danced for a while and then had sSuppere
Guedalupe bit down on sumething hard which he thought was a

27 Rael, loce Cite

T
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bone, but when he took it out of his mouth and examined it,
he discovered it to be a human fingernaile.

When the dancing was resumed, an chivato came pranc-
ing into the room and each individual had to kiss the
goat's'tailo When the chivato had made the rounds, it left

and é snake came in. The snake went to each individual,
wrapped itself around his body, and stuck its tongue into
the person's mouth. When the snake came to him, Guadalupe
was so friéhtened that he cried out in horror, !gggﬁg,
Eéﬁiéu_l‘i2§é°. -

At the utterance of these holy words, the house and
eferything inside it disappeared, and Guadalupe was left in
the middle of a plain. It took him three days to find his
way hﬁﬁe. 4

When he finally reached home, Guadalupe told his
mother all that had happened and showed her the fingernaile
She scolded him for not being brave, and said that since he
did not have valor, he had lost everything.za

Every motif found in the above tale had its origin
hundreds of years earlier in the history of witcheraft in

Europe. The appearance of the goat, and kissing its

posterior had its beginning as far back as the middle ages,

28 Dr. Rael told the writer of this thesis that the
narrator who had told him the above tale sincerely believed
it and told it to him as the truth..
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according to Mr. Montague Summers.?? The evil powers of the
serpent and its role in witcheraft are also evidenced in
European history of witcherafte 30

That witcheraft was completely opposed to anything
religious has already been pointed out. In this tale we
see it displayed by the witch's denial of God and his sube-
sequent ability to fly through the air. To quote Mre
Summers on this subject:

o o oIt is significant that the belief in the

nocturnal transport through the air of sorcerers,
either bent on some malefic business or to attend
their assemblies, is practically universal, and
exists among savagi races as strongly as amongst
civilized people.

Another religious phase of witcheraft is exemplified
in the fact that all religious medals had to be left outside
of the meeting house, as well as the fact that the spell was
broken when the holy names were called oute

There are many variations of the tale of "El Chivato™"

found ih other sections of the state.

: 29 Hontague Summers, A Popular History of Witchcraft
(New York: E. P. Dutton, 1937), pe 145, ;

30 Ibide, pe 259
31 Ibide, pe 134s







CHAPTER III
RELIGION AND CHARKS
I. RELIGION

Witchcraft and religion. Not only in New Mexico, but

the world over, the relationship of witchcraft to religion
is outstanding. According to J. W. W’ickwar,1 witcheraft was
originally a pseudo-religious organization. He says:
Thus the witches of the early centuries not oﬁly
observed a Sabbath, a Dedication, and a Sacrament,
but they possessed a Baptistry; and their meetings,
or "covens" as they were called, only functioned
when they consisted of thirteen: twelve witches
and a chief, as though to burlesque the twelve
disciples with their HastereZ2
In their witch meetings throughout the ages, witches
have buflesqued religious services, believing that by their
denial of God, they increased their powers of sorcery.

Throughout the middle ages as well as in modern tinmes,

the Christian Church has been faced with the problem of
struggling against‘the abuse of its sacraments, ordinances,
ceremonies and holy things for profane purposes. It was

not an uncommon thing for would-be sorcerers or even welle

1 J. W. Wickwar, Witchcraft and“the‘BlackwArt
(London: Herbert Jenkins Limited, (ne * g pe l4.

2 Ibide, pe 17.
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meéning but ignorant persons to use religious rites or holy
objects in furthering their own aims. As late as the last
half of the last century, many superstitious people were
known to take communion whenever they felt ill. Many
women in the old Welsh parishes considered "Churching®
only as a charm to prevent witcherafte® The use of
baptismal water, holy water, holy bread and the like was
cummon in various concoctions or remedies as a curative
powere These traits df witcheraft, found in history, are
also preialent in the folklore of New lexicoe

As witcheraft, its prevention and cures were inter-
mingled with religion in Old and New England, so it has been
also in New Mexicoe. A number of instances have already been
cited revealing the aversion of witches to anything pertaining
to religion: their fear of the cross and inability to pass
by a cross, the phrase "Sin Dios y Santa Maria" (without God
and the Virgin Mary) which they must say in orde<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>