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CHAPTER I
THE PROBLEM

The present study concerns itself with the attempt
of certain persons to live individualistically in contras®
to the accepted plaﬁ of 1life in Sia pueblo; and to change
poxrtions of their nativeréulture to sﬁit Their newly ac-
quired value concepts.

The processes of culture change are of fundamental
interest to the anthropologiét. And as knowledge concern-
ing these processes has increased, interest in thém has
branched out and new methbds'of approach to their study have
been realized. These methods are not essentially one better
than the other, nor even one more fruitful than another, but
they vary-in their specificity to particuiar aspects of the
whole prcblem. Their succesé is not measured by the imed-
iate and practical value of the uéer's findings To society
as a whble, but By the light thrown upon the proolem at-
tacked, It is then for others To do what they will with
the knowledge révealed. | .

in this paper it is our intention to view the rela-
tionshipvbetwéen the individual and culture in a particular

situation, and to observe what happens when the action of

an individual go beyond the acceptable range of deviation
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from the cultural norms of his group. As noted by Sapir,

"personality organigations, which at last analysis are
psychologically comparable with the greatest cultures or
idea systems, have as their first law of being their essen-
tial self-pfeservation.“l And, on the other hand, cultures,
through the societies which menifest them, show a similar
tendency to self-preservation. What happens when an indi-
vidual and his culture are at odds? First of all, it is

our contention, that such deviant individuals are more .
likely -to emerge in a contact situation wﬁere the differ-
ences in culturai goals set up gpnflicting drives in the
individual. Second, we believe that when an individual
who does not fit the cultural pattern for leadership at-
tempts to assume such a position, his efforts are predic-
Yahly unsuccessful. And, third, the soQiélkreaction to

such an attewpt is likely o be a tightening of‘sanctions
and a concerted effort by the society to pull it's membexr-
ship back into line and once more to force_app:oximation
pret this ideal individually, according to his status and
role in the community, and will watch his‘neighbqr fbr ab-

errations, He in turn will know that his own behavior is

1 Sapir, Cultural Anthropology and Society. D. 242,
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being observed by others and will conduct himself with cir-
cumspection. Thus by a process of projection and repro-
jection the behavior of the group becomes something qual-
itatively different from that of the individuals who com-
prise it, and approaches what might almost be considered a
localized supérorganic.

It has been observed that where a group is small and:
homogeneous the acceptable range of deviation will be pro-
portionately narrow. And without the acceptance of new
ideas by its members this range and the culture in genexal
will remain relatively stable. There the role of tThe aber-
rant individual as an innovator is minimal, and the intro-
duction of new ideas by him is not likely to be effected
unless these ideas are compatible with the personality norms
(based on cultural ideals and common background) of the
group; In actuality any attempt at innovation by such an
individual is apt to result in a negative reaction among
the members of a society, causing them to suspect whatever
changes that individual has to suggest by the very reason
of his deviation from the norm, For leadership in any
society is not necessarily dependent upon those attyibutes
of personality which we would consider important in ouxr own.
Such traits as, for example, aggressiveness, daring, indiv-

idualism, which we expect of a leader do not figure in the
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Pueblo's choice of such a person. To them a leader can only
be one who is mature, knows the ways of his people thoroughly,
and does all in his powexr to preserve those ways. Their
customs are their bulwark against the sea of foreign culture
wnich surroﬁﬁ&s them and which would the sooner sweep over
them and engulf their identity were they not to guaxrd against
it. It is not for us to say which would be better for themj

we are merely observing their reactions to the situation as

it exists.

el S







CHAPTER II
INTRODUCTION

The group with which we are dealing is such a bne as

we mentioned earliex, a small and homogeneous group, a South-

western pueblo. The pueblo of S$ia is now one of the smallest

of the eastern Keresan pueblos in the Rio Grande dréihage of
New Mexico, Numbering 106 in 1890 when visited by Matilda

Coxe Stevenson,2

it now numbers 267, Atuthe time of the
Pueblo Revolt (1680) it was one of the 1argef.§uebi6$ in thé
Kereé province,3 as well as one of the mdst‘stubborn in its
resistance. to the Christianizing effbrts of‘the Spanish
pédreé; Throughout their known hlstory the Sians have been
tradltlonally conservative and anorrlglble, and Hackett
mlcht have been reierrlng to them more than to any other
pueblo group when he made the swuumation: "The unanimous
oplnlon was that the Indians were very tenacious of their
rellglous and economic customs, dnd belng apostates and

rebels at heart, it was hOpel’SJ task to try and get them

to conform to Spanlsh and Christian ways of llVlng."4 hven

2 stevenson, The Sia, p. 10,

3 Populatlon figures are gnot known for this date, but
since Sia was the seat of a misszion and had for itt's visitas
Santa Ana and Jemez, it.is preszumed that it was largeTr than
these pueblos., ' Circa 1641 the population was 800. See Hodge,
Hammond, and Rey, The Benavidee Lemorial of 16%4, 1945,

PP 202 263 :

4 Hackett, Charles Wwlscr, Revolt of the Pueblo Indians,

pP. clxxix,
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now, though they, as well as the other Rio Grande Pueblos,
call themselves Catholics, the term is nominal, for in re-
ality they have simply accepted paxrts of the Catholic

ritual, adding Christ and some of the saints to their pan=-

theon, thus incorporating what they wanted of it into their

own religion.5

At present the pueblo is experiencing once again the
difficulties attendant upon contact with a dominant culture,
this time it is that of the Anglo-American whites in the
area. Qne specifiic problem was first called to the writer!s
attention by Dr, Florence Hawley, Through personal com-
munication with her and by a reading of two of her publica-
tions‘6 and an unpublished manuscript on Sia pueblo,7 the
background and outline of the problem were secured, The
writer continued an investigation of the situation for a
period of over two years, by making the acguaintance of the

central figure in the controversy and his family, and visit-

"while the religion of the Rio Grande Indians bears evidence
of contact with Catholicism, they are in fact as non-Cath-
olic as before the Spanish conquest," Stevenson, The Sia,
p. 14, liore recently ILeslie White has noted the same thing
in several of his reports on the Rio Grande Indians,

6 Heawley, Keresan Holy Rollers, and The Role of
Pueblo Social Organization in the Disseminafion of Cabholism.

7 Hawley, Pueblo of the Sun.
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T
ing them at their home in Ia Jdla, a village in the sandhills
south of Albuquerque, Further information was taken from
confidential files which were made available to the_writer;
The account of the situation was pieced together frem state-
ments, both ‘written and verbal, by the individuals concerned
and from comments and documents in the flles. When there
was conflict between the statements of informants and doc-
umentary material, or even at times within the documentary
material itself' the wfiter had to choose that statement
Wthh aCCOIded with the other ev1dence. i

Names of the prin cipal figures in uhe congroversy have
been completely changed. There are no such persons at Sia
Pueblo. Names of other individuals less frequently mentioned

have been redﬁced to initials,
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CHAPTER III
BRIEF ACCOUNT OF THE SITUATION

It was in 1922 or 192% that Valewtino Lﬂjén, who was
then‘about tweﬁty years old, left his home pueblo of Sia to
work in Santa Fe, There was land he might have farmed, but
he preferred working as an artist. The pueblo ceuncil did
not approve of his actions, particularly since he was sus-
pected of painting pictures with secret ceremonial content,.
He was induced to return to the pueblo and fo hie wife whom
he had left there, but in 1925 or 1926 he 1eft again and hes
not returned for any length of tlme oxr partlclpated in any
communlty work since then, His eldest brother, Saturnino,
who wes a war captaln in 1926, presumably was one of the
council members wno disapproved of his behav10r at that time.

In 1928 a third brother, Candldo, was a "llttle
officer," a flscal of the Roman Catholic church at Sia.,
That spring at the colored "Holy Roller® church in Albuquer-

que, a v131t1ng Pentecostal preacher Nettie Brown, was con-

_ ductlng revival services and performlng mlracle heallng. ___________

Some of the Sians shopping in town heard of 1t spread the
news in the pueblo, and together a group OI them came back
to Albuquerque to hear the preacher and be healed, At this
first service fhey attended they were invited to sing some

of their Indian songs, and they thoroughly enjoyed the pro-
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ceedings, but since the church was crowded they decided to
invite the preacher to come to Sia and hold services there.
The war captain and other officers were notified of their
wishes and it was agreed that the woman should preach in
the Roman Cétholic church, The first service held in the
pueblo was attended by most of the adult members of the com-
munity. Some may have gone out of curiosity, others because
they were aécustomed to attend church whenever the Catholic
priest visited, Candido, the fiscal, was vexry enthusiastic
and even went to the Day school to tell the children to
attend the service, It was the indignation of the Day school
teacher, a Roman Catholic woman, at the use of the church
for a non-Catholic function, that prompted an investigation
of the matter, She upbraided the Pentecostal preacher and
reported the affair %o the archbishop at Santa Fe, . The
rival sect was advised not to use the church and the preachef
went back to Albuguerque, but the affair was by no means
ended, Some of the pueblo‘members wanted}the}prea¢her back
and others were against it. There was discussion pro énd
con, and at Easter time the war captain decided that one of
officers should go to Albuquerque and find out whether this

woman really was "of God."

It was Candido, the fiscal, who had already shown

such enthusiasm for the new religion, who volunteered to go

S SRR S e L S A
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9
into town and investigate, Attending an evening meeting, he
was again much impressed with tThe woman's(preaching and
asked to be healed of his illness. (The nature of this
illness could not be determined,) He reports that he was
healed thaf very evening and later was baptised at the house
of the resident preacher. Three days later, having gone
back to Sia, he claims to have received the Holy Ghost in :
his mother's house, "In the midnight I woke up and thank ]
Jesusy I was shaking and it was the Holy Ghost, I felt the
restless wind blowing and hear the sound of the wind blowing
and the Holy Ghost spoke to me. The words are like this,
1Tt is not that any more. Tell all your people to come this
way and to do their own religion, and give tThem this and
give them that,! The next night same thing and same nice
sweet gently voice was spoking to me. I was halve willing
halve not willing to tell my people about this precious
wordé that spoke to me, to take tThe message To my people,

T couldn't stand it, couldn't bear the words to keep them

%o myself without telling my people." .
It was this accumulation of experiences which caused

him to begin proselytizing, and it was not long befdre he 3

had induced éeveral members of his family to join the new

church, Though by now the council was pretty well disturbed

by the behavior of the so-called Holy Rollerss-these pros- |
i
|

* Stt a()‘)t\/\&:)\ &n W()Lﬁ.{l mwﬂ—\‘m S*.a- tvm.tqd'-







10
elytized Sians--they took no action against them so long as
they continued to perform their customary pueblo duties.
However, as the Roman Catholic priests refused the use of
their church? the Pentecostal services were held in Candido's
house whenevér the preacher came up from Albuquerque. (This
was actually the house of his parents whom he Q?d converted.)

In the summer of 1933 Candido, for the first time,
refused to perform certain of his community duties. When
the clownsB called him out %o practice in the kiva for the
dence of the feast of the Virgin Mary on august fifteenth,
he would not comply with their request, Nothing was said
at the moment, but after the feast he was called in by the
council and asked whether he really intended to continue in
his refusal to take part in community affairs., By then the
Pentecostals had gradually impressed upon him theixr belief
that his native religion was wicked and idolatrous, and that

dancing in any form was evi1.9 These beliefs Candido re-

eration they were convinced that his obdurateness left no

way open to them but to put him out of the pueblo. There-

8 Xoshare or Quirema

9 Evidently the shuffling and gyrations the Pente-
costals indulge in during their services, often to the ac-

companiment of music, are not considered dancingl
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fore he was duly informed that he no longer held membership
in the community.and consequently had none of it's privileges
such as land ﬁse for crops or grazing, wood or earth for
building, water for irrigation, etc. and that he should
leave the pueblo immediately.

Candido left Sia and went to Albuquerque where he
Secured work as a silversmith, In the meantime he had con-
verted his parents, his eldest brother (who had formerly
been war captain, dance master, and member of the katcina
group)_his sister, his cousin, his.younger brother (who was
living in Santa Fe) and all of their respective families.,
These others, :(except for.the brother living in Santa Te)
though converted, continued to perform their duties as
pueblo members and so were allowed to remain in the pueblo.

ATTer living in Albuquerque for almost a year, Candido
returned to Sia to visit his parents and to continue pros-
elytizing, Once more the council interviewed him to dis-

covexr if he would not give up his new religion and return

“to full:barticipatlon in: communlty life; and once more, on
his refusal they told him to leave. '

In the SPrlng 7o 1930 Candido went back to hlS pueblo
to take part in the annual dltch cleanlng, He was ev1dently
qu;te willing to periform his share of such practical work

along with the others, but when it came to the ritual obser-
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vances which go with the work,lo he preferred to ignore
them. Noticing this, the ditch boss told him that his help
was not wanted; he should step out of the ditch. Shortly
after this, he and all the other "saints" (as the Pente-
costals call themselves) of the village were called before
the council, Candido was once again officially told to leave
the peublo, but the others were allowed to remain after
signing an agreement to participate in community work.

As the Pentecostal Indians continued to disobey
pueblo regulations, in 1940 the council petitioned the United
Pueblos Agency to hold a meeting for the purpose of discus-
sing the problems involved in removing some of tThe members
of the peublo of Sia from their census rolls. Twelve
members of the Iujan and related families were cited fox
breaking pueblo regulations and were officially removed

from-the rolls,tLl

‘10 While nothing specific concerning this cereumony
' is known for Sia, it is evident from White'!s reports on
other Keresans that it has religious significance and is
under the direction of the ditch boss., For Santa Ana he
says: "But the functions of the ditch boss are not wholly
secular, they are sacerdotal as well, He must assist in
the ritual opening of the ditches.(performed by the Koshare),
and every morning and night he must pray to the naiyainyi,
ckaiwayotyenyi, and to Tsits Crowi (Water Sanke) to ask
them to help keep the ditches full of water,"

it b i e

11 Figure 1 shows a kinship char? for these families
with the expelled members indicated.
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The expelied members never have accepted the decision
of their council as final but have appealed this decision in
several instances, - At a hearing in 1940 Valentino attempted
to be reinstated in pueblo membership, claiming that he
would gladly leave his work in Santa Fe to come back and
farm his land in the pueblo which he said was his by inher-
itance .2 In 1943 Saturnino attempted to get permission to
grze his cattle on puevlo land. His petition was denied.
In 1947 vidal and Teresita Trujillo, adult children of Ana
Trujillo Perez who was expelled in 1940, petitioned to be
recognized as members., They were admitted on probation for
a year upon their mothert's forfeiture of all jurisdiction
over them, In that same year the Sia council codified it's
laws of membership and clearly defined itfs attitude toward
ex-members and children of ex-members, It also applied for
a loan of 1,000 to purchase use rights and to compensate

for improvements of certain tracts of land which had be-

longed to the expelled members. However, the defendants

to the Secretary of the Interior.

12 It is a common misconception that pueblo land
being owned by the tribe, is not inheritable., This has fre-
auently led to difficulties in dealing with individual
Indians who consider their land rights as inviolable as we
do our own. Federal law, to keep pueblo lands intact, does
not permit either the pueblo cr it's individual members to
sell the land to outsiders. They can and do sell and ex-
change land within the bounds of the pueblo membership.,

T R
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In The present yeag, 1948, there is a law suit pehd-'
ing: Saturnino Iujan versu;_Sia pueblo, Satufhiho is
suing for reinstatement into pueblo membershiﬁ'énd compen=

sation for monies lost due to his period of expulsion.
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CHAPTER IV
THE INDIVIDUAL AND THE GROUP
IN A CONTACT SITUATION

In fhe preseﬁt aay thc Pueblo.Indians are being con-
tTinually bombarded, as it Were, with new véiue concepts
from without., In their childhood schooling through the
Indian-sérvice'educational program, in their cohtacté with
modern mcdicinc, in new economic pursults whlch involve
intercoﬁise;With whltes and in the unav01dable contacts
which are the result of white 1nterest (both 301ent1flc and
lay) in thelr culbure, they are constantly belng ‘made awarei
of new value concepts and new methods of achleV1ng rewards.
With thls 1ntroduct10n of new values, 1nd1v1duals are faced
with the nece851ty of maklng ch01ces and the acceptance of
them by those few to whom they are 51gn1flcant necessarlly
entalls modlfwcatlon of thelr trad1+1onal behav1oral atti-

tudes. The psychologlcal background of thelr acceptance orvv

regectlon of the new values is flt subgect for the student

a ch01ce as a result of contdct w1th another culture is our
chlef interest, as it is our contentlon that this situation
may account for the emergence of dev;ant individuals,

Candido Lﬁjan, the chief)protagonist of the Pentecostal

faith at Sia and the most potentially influential factor in
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in the disruption of their community life, is the individual
with whom we are most concerned., Of the three Lujan brothers,
all of whom became dissatisfied with the rewards offered by
their own culture at one time or another, he was the logical
one to takefup fhe new cult at the time of its introduction
in 1928. Hisbyounger brother, Valentino, had already given
expression to his discontent and rebellion by moving %o
Santa Fe, Saturnino, the eldest, was fairly well integrated
with the religious life of the community, being & member of
the Katcina society, a dance mastér, and onetime war captain.
As fiscal that year, it was one of Candido's duties To call
the people To church whenever the Catholic priest arrived
in the community. It was natural that he should also call
- them when the Pentecostal preacher came, and that the chore
of going into Albuquerque to investigate the matter should
devolve upon him, It was fhe carrying out of these duties,
as well as his own enthusiasm, which caused him To be thrown

into closer and more frequent contact with the missionaries

than otherwise would have happened. His associations with
them were pleasant and friendly, He discovered that tThese
colored people, members of the Pentecostal faith, felt no
reseﬁtment of him as an Indian. They preached the brother-
hood of man and they apparently practiced it--at least

colored men and Indians were considered brothers. They also
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opened up outlets for the expression of individualism, out-
lets the pueblo does not provide since individualism is not
fostered among them. And, finally, they cured him of an
illness, This was a familiar pattern to him and one he
could follo& in god Pueblo manner, The customary metnod of
treating illness among the Pueblos is to enlist the aid of
a curing society, and if, after the society has done its
best, its efforts are believed to have effected a cure, the
patient commonly joins that society, and thereby helps in
the curing of others.

It is understood, of course, that Candido's behavior
viewed as a whole is not according to good Pueblo pattern..:
He did not conform to the ideals of conservatism, coopera-
tion, industry, and deep respect for constituted authority.
However, there are anxieties and desires in the Pueblo per-
sonality which are‘ordinarily kept in check by the sanctions

of the culture, As Goldfrank and others have pointed ou.t,13

to be that of voluntary conformity and cooperation, in

13 Goldfrank, Socialization, Personality and the
Structure of Pueblo Sociely. Foxr a Turther discussion of
This see John Bennett, The Interpretation of Pueblo Culture.

g
bt
S0
w
1 4
,‘fi
w
&

L







19
reality it hides many fears and anxiéties. Therefore, in
a contact situation where individuals are made aware of new
value.concepts, to some these value concepts may appear
significant as a solution to their dissatisfaction and they
will accept. them, These then become the deviant individuals
who no longer fit with complete ease into their own culture
and yet have not the background orientation to fit into the
new. They are not accepted in their community, nor do They
whole-heartedly accept its cultural precepts. On the other
hand; only a limited number of their value concepts have
been taken from the foreign culture and, in spite of their
conscious attempts at modification, the patterns of behavior
acquired in the original group of orientation remain strong
and act as a powerful deterrent to their complete assipila-
tion. Their position is one of ambivaleﬁbe; figuratively
they are shifting from one foot to another, unable to walk
in either direction. without this contact with a dominant
culture these individuals might never have emerged from the
seemingly untroubled surface of pueblo life, and if their =
anxieties had broken through, they would have taken the more
devious, more subtle, and more covert expressions which are
the only ones open to them in normal circumstances. Thus

we see that it is not by any innate differences or willful

efforts alone that the deviant individual emexrges, but by
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the_interaction of the opposing cultural goals which he
he finds himself striving toward.

As expressed by his frequent efforts to return,
Candido had no desire to abandon the known security of
pueblo life permanently. He would have preferred to re-
tain his membership in the community, introducing his new
religion as a substitute foxr the old, and enhancing his
own préstige by arrogating the ?osition of -first priest of
the Pentecostal religion. What he failed %orappféciate
was that the new values which wexre sighificant to him in
the light of his personal experiences, were not compatible
with the modal personzlity of the group. OF itselfkthe
new réligion did not it into the basic social structure
of the pueblo and could not serve the funption of integra-
Tion that The o0ld religion did. To Gregorio the néw religion
was an overwhelming experiencej; to the ofhers the.reWards
it offered did noﬁ outweigh itfs distinct disadvantages

when judged by the usual Pueblo values, Their reaction to

insularity.







CHAPTER V
FAILURE OF THE INDIVIDUAL TO FIT THE
- PUEBLO PATTERN OF LEADERSHIP

Pﬁeblo cultuie is élowvto ehahée; itls.backtohe ié con-
servatiem. For centuries before.the arrival of the Whites
these people were living their llves out in a manner which
had grown up among them ae a satlsfaefozy means of 1ntegrat-
1ng the 1na1v1dua1 with the éIOuD and the group w1th The
natural and what they concelved as the supernatural environ-

ments Economy and religion were closely bourd together, S0

closely that it was belleved that the world could not con- 7?-
tlnue w1thout the carefully redulated ceremonlal practlces ;
of the Indians. Thus religion became an lntegral part of E
everytiaj life and since ex1stence in the arld Southwest i%

was not easy, the formulae for 1nsur1ng this ex1btence
became not only sacred but mandatory., In their mythology
they rationalize this attitude by the explanation That

these ways were ordained by the gods and, therefore, they

they were glven. (A ratlonallzatlon one could hardly call
uniquel!)
Those responsible for the learning and preservation

of the more esoteric formulae, knowledge of which is spec-

ialized and not common to all, are carefully selected for
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their duties. The ritual knowledge of which they become the
repositories then invests them with a measure of authority
and leadershipj and this authority, far from giving them
personal freedom, makes them more than ever responsible to
the communify. In oxrder to maintain a state of equilibrium
within the group they are expected to hew as closely as
possible to the Pueblo ideas of correct conduct, - Decisions
they must meke are minimal since their duties are so well
defined that choice becomes extremely limited; they are
chosen for their assiduity rather than ingenuity. .The
system is such that, in general, individuals are not chosen
for such positions of unique responsibility to the community
until they have shown mature judgment and wisdom (in the
understanding, appreciation and complete acceptance of
Pueblo values). Officials are chosen or -appointed-by other
officials and the most important criteria for selection are

the possession of and adherence to ritual and folk know-

it is knowledge, and for the most part ritual
knowledge is meant, that is always the basis of
leadership, not age, or birth, or wealth, sec-
ular wealth, but knowledge., That is why the
ashiwanni of Zuni are the dictators of town
alfairs and why even today at LagEna there is

a tendency to theocratic control.4

14 Parsons, lLaguna Gdnealegies, D. 24,
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Those who on their own initiative would set themselves up
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as leaders in any way but the way of the Pueblo are auto-

i\
taad b

matically disqualified for such a position in the eyes of
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the people both by promulgating ideas unhallowed by native
custom and by having taken matters into their own hands.
Until there are enough other people sufficiently dissatis-
fied with the existing ways to form a faction, there will

be no one for the self-appointed leaders to lead, for in the
opinion of the majority they do not conform to the pattern

of leadership, And if there are enough dissatisfied mem=

ST ek iR R e e e

bers to form a faction, it is more than likely that the
pueblo will take measures to curb their activities. An
instance of this is noted by White in his Santa Ana repoxrt
whexre he says that, "In 1917 (about) a progressive family
from Acoma settled at Santa Ana and became the leader of a
Pro-American party, Considerable dissension arose in the
pueblo until the Acomas were ejected."lSA at presént'a
number of the pueblos are experiencing similar difficulties.
minoxr official. What authority was vested in him was cir-
cumscribed by well defined duties, One of these duties, as

we have said, was to call the people to church whenever the

15 White, Santa Ana, p. 78.
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Catholic priest arrived, Having had no experience with
other denominations, the Pentecostal preacher was to him
at first simply.another priest, and as such was entitled
to the respect commonly accorded one of that position,
Perheps he was overstepping his authority somewhat when
he asked that the school children be let out of class to
attend the service, but at this point the other members of
the community did not‘seem concerned. Thegpew Preacher was
a temporary diversion and.they were prepared to listen and
see if she had anything to offer them, They had-already
heard reports of the miracles she had performed in Albug-
uerque, and this emphasis on the curing powers of the new
religion was no doubt of major interest to them, The par-
allel in function to their own medicine societies is ob-
vious. -These societies are the strongestrinstitutions
among the modern Xeresan Pueblos, and the customary method
of joining, (through being cured by them), is similar to the

manner of- joining the Pentecostal church.16- Thus far the

. new cult appealed to the Sians. ' It was not until they
learned, through investigation and experience, that joining

the new church would eventually preclude continuance of or

16 The two other methods of joining a medicine soc-
iety are (1) by pledging (of one!s own accord or at birth
by onet!'s parents) and (2) by trespass, I.E. happening acci=-
dentally upon the society!s secret ceremonies,
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paiticipation in their own religion, that they realized that
the Pentecostal creed represented a wholly different way of
life, and one that was not compatible with their own., It
prohibited dancing, religious as well as social, the making
of prayer piumes or katcinas (termed "idols" by the Pente=
costals), or any obther of the many ritual acts of native
religion. It gave the individual the right to appeal dir-
ectly to supernatural power for his own benefit, ‘but it
possessed no formulae for insuring the wellbeing of the
group, Cooperative, ritual activities, as we have said,
are extremely important in Pueblo life, and the people
believe that without their performance the seasons will not
follow one upon the other in their proper order, the crops
will not grow and ripen, and life will not renew itself
upoh the earth, While the people themselves do not take

full responsibility for these matters, they are thoroughly

convinced that their cooperation with the supernatural is

indispensable. The ceremonies they give are intended as

evidence that they are performlng their part of the pact
with nature. This philosophy is so ingrained in Them that

except in a case where the reward value of change is made

o VR

unusually attractive, or the punishment value of not chang-
ing is sufficiently intimidating, they cannot see any advantage s

to substitution. &
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Beyond the personal gratification through self ex-
pression which this religion offers, we cannot say what i
rewards appealed to Gregorio, nor can ﬁe say what the indi- !

vidual background experiences were that made these rewards

significant to him. The fact that he was able to convert 3
most of the members of his family is evidence that at least g
among them there were unresolved dissatisfactions, It is , 3

also evident that these‘dissétisfactions'ﬁére not strong
enough in the community as a whole to result in é blanket
conversion, In the first place it was not compatible with
Pueblo custom to accept Gregorio as a leader., One who re-
commends rejection of tradition, which to them represents
; the security of the known, is not fitted for leadership.
Second, in view of the modal pexrsonality of the group the
reward value of the cult did not outweigh or even balance
its obvious threat to the whole fabric of their culture,

They might have accepted it as a medicine society'tb aug-

being of the group, but as a complete substitution for their
religion it was not acceptable. MNoreover, as a rule the
Pueblos feel that a Protestant preacher haranguing the

people, without robes, paraphernalia, or ritual, is a

Thoroughly non-religious, if not amusing, phenomenon,
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- In reviewing the reasons for Gregorio's rejection as
a religious leader at Sia it would be well to understand
how religious leaders customarily succeed to their positions
among the Pueblos, We know that customarily the leader of
a religious. society has as assistant and prospective suc-
cessor that member of his society next oldest to himself
(as reckoned from the dates of their respective initiations).
This prospective leader serves his apprenticeship in learn-
ing from the acting leader the secrets of ritual and para=
phernalia which are beyond those learned by all members as
& part of their initiation rites. If, however, he does not
conform'to the requirements of leadership, he will not be
accepted as leader of this society in spite of his position
as apparent successor., Moreover, should he succeed to
office and then not satisfy the pecple in the pexformance
of his duties, he may be deposed. Stevenson recorded this
threat to the last cacique of Sia, who, shortly after his
appointment at an uvnusually youthful age (because of the
caciques) was chided by the war captains for his refusal to
concentrate solely upon praying for the good of his people,
and dissipating his energies in the hunting, woodgathering,
and farming properly supposed to be done for him by the

people of the pueblo.l? This control of religious officers

1% Stevenson, The Sia, p. 17.
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by the pueblo members, through the threat of deposition and
the dishonor consequent uﬁon the disregard of public duties,
exists as a reality at all times and is of major importance
as a negative sanction.

The best parallel to the position in which Candido
presumed to place himself as leader of the Pentecostal
religion in the pueblo would be that of the cacique himself,
The cicique at Sia attains his position through the custo-
pary succession to office, but in this pueblo candidacy for
the position presupposes membership in one of three clans,
According to the creation legend the first three caciques
were appointed from these three clans successively., After
the appointment of each leader there had been difficulties,
So the creator decided that the position should thenceforth
and forever alternate between them, Iacking a detailed
account of the rites of induction for a cacique at Sia, we
can refer to White's description of the procedure at Santa

Ana}sthe neighbering Keresan pueblo in which societies,

Sia, From the details of this description we can more
fully realize that the position of religious leadership

depends not only upon the position of presumptive success-

18 VWhite, Santa Ana, pp., 98-102.
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ion held by an individual, his acquisition of the required : i
iRy

ritual knowledge, and his sincere acceptance of the respon- ‘ %%

sibilities of his office, but also upon his beirgacceptable
to all of the people concerned, that is, the whole pueblo.
Moreover, a.reading of the account impresses upon one the A
importance to the Pueblos of strict adherence to an elab-

orate ceremonial pattern, repetitious and time-consuming %
in detail, in the appointment of an individual To Treligious

leadership. - The length of periods of deliberation, periods

of activity, and even periods of inactivity (e,g. four years

must elapse between the appointment of a cacique and his 2

formal installation) are ritually prescribed, and at each

step in the procedure where a decision is reached tThis ﬁ%

decision must be formally announced to the people in a \

specified manner aﬁd by ritually designated individuals.

BEach decision must be accepted by the people (each house-

hold) before the next step can be taken, and as four is

the ceremonial number for the Pueblos, acceptances are

. CORmMORLY Ssecured FoOUr BIMSSy - < lnd® G et S E IR g r e o8 R e

In view of the above it is not surprising that Can-

dido's-attempt to assume religious leadership and to con- 2t

vert his whole village to the Pentecostal religion was met |

by resistance and indignation from the majority of the

groupe. Their objections may be summed up with the follow-
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ing remarks, (1) In 1929, when Candido was converted to the
Pentecostal faith, he was too young to be seriously con-
sidered for a position of religious re5ponsibility.19 (He
was about twenty-nine years old at the time.) (2) He had
served no beriod of apprenticeship, nor held any other
important ritual office (a fiscal is a minoxr official)
which might have compensated for his youth in the pueblo's
regard for his opinions, (%) The "good Pueblo" character
of his family had already been made questionable by his
younger brother Valentino, who had incurred serious criti-
ism for "giving away religious secrets" (making water color
paintings of masked dances). (4) The interval between the
initial ad?ent of the Pentecostal faith into Pueblo know=
ledge and Candido's attempt to proselytize and establish
himself as leader of the cult had been altogether too brief.
(In the reference to Whitet!s account of the installation
of a cacique at Santa Ana we have seen the Pueblo penchant

for time-consuming "red tape" in official matters.) (5)

19 In connection with the question of age and leader-
ship among the Pueblos, it is interesting to note that the
United States Indian Service officials frequently experience
difficulty in introducing new methods of farming, sheep or
cattle raising, etc. unless they first secure the coopera-
tion of the proper individuals, They have remarked that,
while it is easier to interest the young men in change, it
is only through the old men (the leaders) that change ac-
tually can be efiected,
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He had appropriated a position of leadership without having
been placed into it by all--or any--of the other pueblo
members. (6) He had shown disrespect for constituted auth-
oritj by proselytigzing after he had been warned not 0,20
On each of éhese scores he had overreached Pueblo mores and
outraged conservatism, points which would have militafed
against final acceptance of the cult even if, wifhin itself,
it had been capable of inuegratlon with the’ dominant pattern

of institutions and beliefs,

20 After his conversion he had asked the war chief for
vermission to tell his "message of Jesus" to the heads of all
the medicine societies. When the war chief refused, he ab-
used his authority as fiscal to make the announcement o the
whole pueblo as the members came out of church one daye.







CHAPER VI

CATHOLICISM ANMONG THE PUEBLOS

In observing the reaction of the Sians to the recent
attempted introduction of a Protestant gect, one might well
ask how Catholicism made it's first entering wedge and how
it managed to remain in spite of the strong opposition it
is known to have encountered, The accounts of the early 5
Franciscan missionaries who first entered New liexico and the
Southwest furnish abundant information cohcerning Their
approach to the conversion of the natives they encountered,
These accounts indicate that the introduction of tThe new
faith was at first promoted by conciliatory methods, and
the "heathens" were not expected to wholly understand or
accept it's doctrines, The friarst! first concern was to
secure the friendship and good-will of their prospective 2
L converts. When this was assured they proceeded with their f
customary methods of pfoselytism. An example of this atti-
tude and approach is reported by Benavides: . L

rattles, feathers, and beads of different 4

colors, for the Catholic king orders that we:.. 9

be furnished with things of this kind so that

we may convert them peacefully and that they

will gladly hear the word of the Lord from us,

I made a cross the length of a lance and sel

it up in the center of the ranchexia. Then,

as best I could, I explained to them that if

they worshipped this holy symbol with all

é
|
their hearts they would find therein the aid 3
for all their needs, Falling on my knees, I 3

5
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kissed it. They all did the same., With this

my soul was comforted reatly, for it was the

first cross that they adored in this place.

Among others there came an Indian woman with

a toothache; with much devotion she held open

her mouth and put her teeth close to the holy

cross. Another, in the pains of childbirth

touched the holy tree with her body,<l

Another circumstance which operated in favor of the
converting friars was the parallel between the miraculous
curing powers‘they claimed for their God, (though ffequen—'m
tly credited to the friars themselves by the Indians) and |
the curative functions of the native medicine men.<® When
they arrived in this country the missionaries knew little
or nothing about the nature of the Indian religions, and
it was merely fortuitous that this aspect of the Christian
practices of the times coincided with native beliefs,
Doubtless it was the ease with which the natives accepted
faith in miracles which led many of the friars to-render
such gloWing accounts of their successful conversions,

conversions which were not so complete as they seemed.

(Such occurrences might even have strengthened the mission-
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