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PREFACE

The intention of this study is to demonstrate the
nature of miracles in New Mexico-their soeisl significances
as related to the cultural baeckground.

Questions of importence are:; What 1s a miracle? Do
wiracles actuelly occur? How can the existence of such
miraculous intervention be proved? None of these queries
cen be enswered positively, except insofer as they exist in
the minds end the religions of those who believe in them.
Objectively, the soeciel asectivities of the believers is
evidence of their beliefs. Miracles are part of the soeisl
customs and institutions. Whatever substantiation of
miracles there 1s must rest with the recorded knowledge
aveileble insofar as this study 1s concernsd. Only the
materiel which seems to besr directly upon the soeial
problem will be included herein. No attempt will be made
to eveluate the validity of the Christisn's resetion to
miracles through his experience of revealed truth. This is
beyond the scope of socisl phenomena subjeet to objective
evidence.

The Spenish term for mirscle, milagro, was considered
important enough to be given e rather lengthy definition in
the lews of Spain in the seventeenth century. Apparently,
the definition given et that time was, "2 divine intervention







in the reguler course of nature, the purpose of which,
among other things, os to reward the faithful nndlto bear
witness to the veracity of the Christien faith." In this
study, miracles
« » « Means not the sctual ace ishment of some
exceptional act but acceptance of the act as
secomplished, This is an arbitrary definition but
the quelification of emch statement might prove to
be an element of complicetion end confusion in e
study where the hll-gorimt fact 1s the belief, rather
than the aet 1tself.

The mere fact that an occurrence is irregular does
not mean thet it 1s 2 miracle; it must have a speeifie
meening or velue for the particulsr group or a certain
individusl involved. Through the ages, there have
apparently been meny beliefs linked with good-lueck cherus
and potents which have promised gain in some miraculous
manner. There has been evidence of the fear of punishment
by & divine being on the one hand and the idea of the

miracle or hope of reward on the other.

g 3
Frank Celcott %uaqggﬁ; ggﬂh
(New Yorln'&i u e x%%.ﬁ
) osz idos, 1923), p. 286.
o ina cinms"nﬁ ;'rho n&mﬁtﬁﬁﬁu Opposition
o the K Angevin Eng .
Essays (Boston: 1929), p. 2aB.
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But Christianity hes drametized the belief in the actual
intervention of the supernatursl through the Catholie
church. One author gives his opinion of the belief in
mirecles as follows:
¢+ « « To deny miracles is to disclaim facts of
history. A miracle is & sensible fact and may be
known, like all other sensible objects, by the
testimony of the senses or by ordinary human resson.
To the Catholie, it 1s as logical to believe that
miracles took ce as it 1s to believe that the
Declarat of Independence wes signed at Philadelphia
in 1776.

The whole of the Christian faith is based upon a
miracle, thet of the Resurrection of Jesus Christ, whiech
is the greatest miracle of them ell. Christ geve his
diseiples power to perform miracles in His name. In the
gospels of the New Testement of the Bible, reference has
been wmede to wirscles performed by Christ during His
lifetime. One of the miracles attributed to the powers of
Christ is that of heving turned water into wine. In contrast
to most of the other religions, Christisnity is * not
only suparnsturel in origin and doetrine, but its claims
to accaptan:e is necessarily based upon supsrnatural

evidence.”

-
Linus Hiordan, "Reslity of Miracles Based on Sound
Hutozical Facts,” Senta Fe Register, June 28, 1946, pp. S-4.

3u giligm (New York: The Truth Seeker
COBWW. . o Jy De .







vii

With the Spanish-Americans, the church is the reel
center of socisl life. It has mede the supernatural ine
fluence of the church leaders a forceful directive in the
lives of these people. With ideals of soecial service and
altruism, the church has disseminsted throughout soelety,
theraeby, forming group mores which have mtcg the tipl
of culture within this section of the country, Mueh of
this cohesiveness has been brought about by ecommon values
and experiences. Thus, we find the miracle playing its
part in the perpetuation of the beliefs together with a
role in giving the people an emotional outlet through
soclal intercourse.

Miracles, obviously, provide the people with e
stronger sense of unity; they aford stories for soeial
gatherings, whether in church or in the home, Sinee there
is widespresd belief in the possibility of the mirseulous,
there is, no doubt, more ineentive to follow the standards
of the group in regard to right end wrong which is easily
seen in the interpretation of mirsecles which are supposed
to have heppened. Their frequeney 1= further evidence of
thelir acceptebllity. Miracles have apparently given ecourage
to meny in Aistress merely through the beliefs the churech
has built up in the minds of the people.

=

Sigurd Johensen, R Socl 8
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Religion, in sny culture, has certein beliefs in the
work of the supernatural and the powar of the sSpiritual
laws which must be interpreted according to the attitudes
of the group, Attitudes bullt up from social contracts,
and the practice of meglc mey come to mean mueh in the
formatlon of those attitudes which mey be transferred
from one individusl to another uatil they become the
attitudes of the group. Once fixed and conditicned
emotionslly, these attlitudes ere extremely difficult to
change. The practice of magic 18 convinelng because a
mental state of faith in 1t has been achleved. ’ ¥iracles
may contain group rationslization of beheviour end represent
Judgment of tho welfare of 2ll, The cohesiveness produced
by such attitudes sand eeceptence of beliefs mey ceuse &
society to stagnate. “A lack of cultural w may
permit a soclety to fall esleep in its tracks." There
might be a tendency toward fatalism with the expeetion
of help from some supernatural power, as is seen in prayer

[3
E. T. Krueger and Welter Reckless
(New Ygrk: Longmens Green & Company, 1931), De .

E. A. Ross al ogy (New York: The Mac-
millen Compeny, 1«')0%‘?‘1‘5.' H.







and in oilgrimages to holy shrines.

Mirecles may be & manifestation of abnormel suggest-
ibility in society, perhaps in the form of messienie move-
ments where collective behavior is demonstrated in the form
of mess suto-suggestion or even hysteria. It is thought
that probably the clue to the mirsculous element in the
lives of the saints, even Christ, has been produced
through autosuggestion, with sutuptib;.uty being indueced
by a person or a group with prestige. There seews,
howaver, in some ceses, to be a scientific explenation,
Modern science explains the possession of one's body by
an evil spirit as e split personslity or schizophrenia,
at which time the personslity is temporsrily shifted so
that it tekes on & different character. To a minor degree
this happens mtan;ly to most people; only the extreme
cases are reported.

There are arguments for end against miracles as an
ectuality. One suthor says, "It is true that the mgu
that miracles ere "impossible” cannot be susteined."

8

M p. 30

L. L. Bernard, §g&ﬂ Lﬁi W
M_p_qﬁ_g (New York: T mmw

Thomas H. Huxley, %;mﬂ! mm
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It appears that the people involved have mueh to do with
this belief according to their fixed mores. Another replies:
"Normal persons tﬂqmntly have delusions and hallueinations

of 2 mild sort.” Another suthor gives his views in the
following:
« « « Religion preeminently is e of life
for the individual, It is & shoek r; it

relieves the stress and strain of clashing as end
beliefs. It furnishes e rationsl scheme of life
within which the individual may find mental security.
It is profoundly esn orgenization of woral
whice.iim mo adherent a sense of personal
and ue.
Some hold to the belief that some people are more
suseeptible than others to bhellef in the supernatural.
"The American Indisn 1s sn extyemely susceptible type."
Such a susceptibility seems to perallsl that of the
Speniards, who ere classified as Latins, which are termed
more dramatie end omﬁonnl than the people of the northemn
ecountries of Europe.
Since the concept of miracles seems %0 be & phe-
nomenon of religion, the church is the medium through Which

their meanings ere expressed.

B 5

mxrmger and Reckless, op. g¢it., p. RB&5,
ISM' p. 374,
Mnoss. op. eit., p. 14
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Therefore, the mirscle is apparently an importent t-tqr
in history for its euljural end soeiel significance &
related to group behevior within the frsmework of u’l
Christian religion-one of the most powerful institutions
in the history of the world, ;f

This is s study of the historicsl sspect of wiracles
gleaned from printed sources. The case study -oth‘d\h
followed with & clessification by soelal types nthorthm
in 8 chronologicsl order. Chapter two of the study doh-
tains en snalysis of the miracles in their historieal
relationships. \

Sinee the historiesl sources of these miracles should
be subjected to careful evaluation by the canons of
historical evidence, sttention 1s given in the bibliography

to 2 eritical snelysis of the meterials.







CHAPTER I

CASE STUDY I

The Christ Child

The Christ Child, or Sento Nino, as he 1s eslso called,
geens to heve become =8 revered in New Mexieco as the Virgin
herself. He seems to be replacing her in recent times by
begoming as personal to the people as the Virgin was at
‘the beginning of the Spanish settlements.

His imege resides in the little Santuario of
Chiimayo, where people from many sections come to pray %o
the little statue for divine help in meny forms. Chimayo
is a shrine for the cure of Adiseases, and & visit to this
holy plece is the last hope for many suffering invalids.

It has been said that any day in the year, the siek
and diseased can be seen entering the shrine with the faith
that supernatural cures will be given.

Just when this spot becsme = heven for the erippled
and deformed, does not seem to have been recorded, but the
present church was apperently erected early in the nine-
teenth century by a more prosperous citizen of the little
village. Since he had been given more of the wealth of
tbiq world than his less fortunate neighbors, he wished to
show his thanks to God by having & senctuery mede of the







place which contained soil possessing curative powers.

It seems that for many years pilgrimsges had been made

to the spot where wonderful cures hed been performed by
the strange composition of the soil.

In the year 1816, the present church was completed,
during a period of rejoicing to celebrate the tabernacle
for worship which would be a symbol of the restoration of
health end strength.

A small portion of the seered eerth is usually made
into a drink which is supposed to produce the desired results.
It sppears that thousands of people must believe in this
method of curing diseases since it is comwon folklore that
the good health enjoyed by so meny 1s due to the pilgrim-
eges mede to the sacred place, Among the virtues attributed
to the unusual soil is thet of werding off storms. It is
thought that a smell amount thrown into the fire during a
wind will change the course of lightning so that it will
not be harmful,

Along with the dirt at Chimayo, resides the Christ
Child who does His part in healing the siek. It is belleved
thet He sometimes plays with the children and acts as their
protector, He wears out so meny clothes and shoes while
performing duties for the people that they sre constantly
heaving to replsce them for Him.







\
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Onee a lady prayed for the Christ Child to help her
little son who was 1ll., Before meny hours had passed, a
doetor entered the house with the explenstion that someone
had called end instrueted him to visit that address. Almost
immed iately the boy wes well again, and the mother was
certain that the Christ Child hed gone across the field
from the church becsuse she found Him in the chapel with
hls clothes torn. She was certain that this occurred as
He c¢limbed the wire fence on His way to call for help.

During a period of drought, at one of the pueblos,
the little Christ Child behaved in & menner which could
net be easily understood by those econcerned.

S8ince the fields were parching in the hot sun withe
out eny hope of rain, the decision wes resched that the
Christ Chlld might help relieve the situstion. His imsge
wes taken into the fields so that he could get & firste
hand look &t the dying erops.

After = procession through the fields, the image was
replaced in the church, and the esger Indlans waited for the
much needed rain. Suddenly the rain came, but not as was
anticipated. Instead of the desired amount of water, it came

-
Havcourt Brace and Coneny, L8ReT. p HEBT L (o7 Yore!
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in & downpour which flooded the filelds inflicting harm to
the wilted grain,

This wes the most terrible behavior one ecould imagine
the little Son committing, so the image of the Virgin, as
our Ledy of Sorrows, into the fields to show Her what her
Son hed done. Tears ren down the fece of the Virgin when
she saw the dsmage that hed been done. Even today, the
Indiens believe that there are still tear-stains on Her s
fece, she eried so much sbout what Seanto Nino had done.

Santo Nino seems to be considered in much the seme
real end humen manner as the Virgin, emong the psople of
New Mexico. He mppears to be considered more a personsl
saint than the Virgin in this area, since He is ealled upon
to 4o more for the ones who are in need.

Another story conceraning Santo Nino, hed to do with
the difficulty & man wag heving while trying hopelessly
to get his wagon and temn meross the surging waters of a
rising stresm., Since no help came, and the stream con-
tinued to rise, the man prayed for the Christ Child to
help him get out of the water and prevent the quicksend
from killing his horses, Immediately efter having told

®
:ﬁg. m.







his troubles to the little saint, the tesm pulled the wagon
out of the mud,

When he went into the church to give his thenks, he
found the little Son hed personally gone into the water and
1ifted the wagon, the ;vidonu being shown by the mud and
water on His clothes.

During the time of an epidemic, when many children
were dying, the men who had been playing the fiddle at the
funersls decided that he was tired of playing so much when
he could be doing other things, S0 he refused to play for
this particulsr funeral and instead went into the woods
to gather some wood, Along the wey his burro suddenly
stopped, refusing to go any fearther. The men noticed that
the burro kept looking behind a certein rock, and upon
investigating, he saw little Santo Nino Himself, standing
there. With further notice, he saw the mark in the road
which had been drewn by the Christ Child, snd he lnew that
the mule ecould not possibly pess over that merk.

He never missed playing for s funerel for the little
ehildren after that. He realized that his pleying was more
important then the other chores he thought he was supposed
to attend.

k-]
M. Pa 151,







There is a pieture of the Christ Child in the church
2t Cristo Rey which when viewed in one wey shows Him holding
a basket of grape vines and some bread on his head., The
expression on His face is wvery heppy in this piecture, but
there 1s another way of looking at the same pieture which
gives an altogether different view of the Christ Child. This
appearence is that of the grief-stricken fece of Christ
wearing & erown of thorns uwpon his hesd.

This double view of the painting was first noticed in
1942, on Cood Friday. Now that this has been noticed by
one person, 1t can be seen by anyonse who sees the earving.

Some belleve that the lines were dreswn in suech a
manner as to give the two aspects of Christ. There are
others, however, who believe that God guided the hands Ot
the one who made 1it. .

r g
Elizebeth Willis De Huff
(Seint Louis: B. Herder W m

PD. - 1567,







CASE STUDY 8

Maris @e Agreda

One of the most interesting of all the miracles 1s
the one concerning the nun Maries de Agrede of Spain. The
Arsblan influence is shown in this one by the tnupgmunn
from one plaece to another of this mysterious woman.

She was born of wealthy parents at Agredsa, Spain, Her
real name was Maris Coronel. Through some supernatural
manney, she, supposedly, made trips from Spain to New Spain
when Frey Alonso de Benavides was custodian of this
territory. During his stay at Isleta in 1628, he was
visited by e group of Jumano Indians from the eastern part
of this seetion, who esked that he send them missionaries.
He found that their reason for such & request was that they
had been instructed by a young woman who had visited thenm,
preeching in thelr languege. When shown a pieture of
Madre Lulsa Carrion, the Indisns said thet she wore the
smk&nﬂofclothoautbo'ﬂlmbody"whohﬂmto
them.

B

Lategatupe Cew York: TnstIUits de los Hsvenas ea Los

8 og os, 1923), p. 138,

(Albuquclr:g:? %m‘rﬁl’é’:} ﬂﬁﬁiﬂﬁ.’iﬁm 316-

317,







When Bensvides returned to Spein in 1630, he visited
Meria de Agreda, Shoe told him thet she had made visits
to the Indlens in New Spain, with the explenation that her
visits were mede while she wes in & trance, that she was
the one who had sent the Indisns to him, end that she
sometimes made seversl visits in one day. To meke hey
story more convineing, she related one incident that had
oceurred in his px/'osonoo in lew Spain, where she also was
present but was invisible to him though the Indians eould
see her. Thereupon, she began to deseribe the land that
is now New Mexico. The Indians verified that she wore s
blue garb, which was the dress of the nuns of the partic-
ular order in Spein et the time to which Luisa Carrion
belonged. Maris de Agreds end Luise c::ﬂaa both be-
longed to the same religious society.

In 1689 Alonzo de Leon wes told about Maria in
southwestern Texas, where she had baptized many of the
Indians. In Arizona, there wes a story that she hlﬂ‘uun
from the dead after having been shot with an arrow.

7
Cleve Hellenbeck gngo Blue Lady," New Mexico

Megezine, £3:17, Feb., i

ibid, p. B9







There seems to be no evidence thet the Indiens
considered her supernstural. Supposedly, she came to this
country spiritually, leaving her body in Spsin, but the
“ndlens seemed to think of her as & resl person, end not
as & spirit. However, there 1is apperent evidence thet she
was never out of Spgin since she was never absent a day

from her convent.

Some have explained that enother young woman had
been weering the blue dress of Marie's order, but this
does not seem to be a logilcal explanetion sinee someone
else would have most likely been with her, and Maria wes
alveys seen alone. Any reel Spenish girl would have, 1t
seews, been sent by her country and have expected aid from
the church here. There seems to be no record of suech a
young women other then Meria de Agreda of Spain. " The
hardships suffered by the pedres were tremendous, and they
hed the support of the Spenish government until they had
at least bullt missions and had some meens of subsistence.

Thersfore, 1t seems unressonable that = woman ecould endure
such things without some specisl eid.

The help end kindness thet she gave %o the Indians has

come down through the years in the memories handed on from

B
Ibid, p. 31
10

Abid, p. 33
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one generation to another of the besutiful "Blue Lady" who
ceme to them during the time when they needed the help and
edvice that she extended to them,

The story makes interesting conversation even today
for the inheabitents of this seection of the country. MNost
of the Spenish Americans ean tell sbout the shrine which
hes been left in her honor.

This miraculous occurrence shows the apparent ine.
fluence of the blending of the Spenish eand the Indian
cultures which hed its beginnings in Arsblian deserts,
being hended on to the Spanlerds, who later transplanted
their cultural beliefs to New Spain,







CASE STUDY 2

The Virgin Mary

OQur Ledy of Guedelupe performed nireecles in Mexileo
before the Speniards brought her to this country, where she
i1s now numbered among the meny seints of liew Mexico. She
is said to heve appeared visibly, slong with Ssntisgo, in
the battle of Acoms, in 1599, when the Speniards took
control of thet pueblo. Sinece the pueblo of Acoma is
loeanted upon & high rock formation, it must have teken a
great deal of faith end coursge to attack it. The above
saints were ssid to have appeared in great clouds of fire
which blinded the Indﬂnl 8o that the Spaniards were able
to take the village. '

De Vargas 1s supposed to have received the aid of the
Virgin in the imege of Our Ledy of Vietory, or the
"Conquestadore” in his reconquest of Santa Me after the
Greast Rebellion of 16380, He reportedly promised the iuage

that if she would eneble him to recapture the city, he
would have a church built in her honor. After a few hours

of fighting, the Indiens surrendered, end the church was

1L
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bullt as promised. She is the special guerdisn and

protectress of Santa Fe. lMany believe thet she still
performs mirecles in the City of the Holy Faith. "

About the yesr 1674, a girl of about ten years of
age was brought to the imege of Our Lady of Toledo to be
cured of a parslyzed condition which was ecausing her great
pain. After entering the shrine, she wes immediately
cured., The Virgin spoke to her personally, instructing
her to rise. The little girl was then told that the
particulay custody where she was residing would soon be
destroyed becsuse of the lack of reverence which it had
for the priests. B5he told the child that the above
mirscle would be the testimony of her words. This was six
years before the CGreat Rebellion of 1680 lghu all of the
custodies were destroyed in New Mexieco.

In the small towns and villages of this area, the
Virgin cures sick beblies, soothes the hearts of deserted
sweethearts and brings beck wayward husbands. This image
of the Virgin is ealled Our Lady of Carmel.

12
nnen % 5 0 S g e

"Causes of the Pueblo Revolution,"
El Pelagls, TT:32, July 15, 1921, ¥

7







13

In econnection with this particuler imege, there is
8 story told thet since the image wes getting old and worn,
one women declded to replace it with 2 new one. To show
their loyalty to the saint, the villagers would not eon-
sider such a move. Tb;‘littlo imege still stends in the
church at Sante Crusz.

B
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CASE STUDY 2

A Human Sserifice

There is, supposedly, only one record of a humen
secrifice in this seetion of the country. In this instence,
there hed been a series of battles among e number of Indisn
tribes, when several of the leaders or wizerds deecided that
there hed been too meny people killed and perhaps a saeri-
fice would eppease the gods, or the devil, whichever was
displeased with the way things had been going.

After conferring for a while, they decided that one
person would be enough for the sacrifice, representing all
the groups involved. A young girl wes selected for the
vietim, This aet of horror was to stop the fighting smong
the tribes end to bring the weter which had been needed
for so long.

The river resumed its course the seme day that the
gruesome ceremony took place, leading the Indians to ;;lun
that the saerifice hed achieved the desired results,

18

Jean Baptiste Salpointe go;gﬁ?
ig;gr)zing, Californie: St. Boniface's mgiﬂa 8%,
s D. 68,







CASE STUDY 3

The Saints

(1) Sen Isidro

One of the best known seints in Hew Mexieco is San
Isidro, patron of farmers and protector of the filelds., It
is believed that before becoming a saint he was an ordinary
herdworking rancher who lived near Agus Frie on Rio de
Sante Fe.

Since he was enxious to finish & certain emount of
work thet had been neglected, he decided to plow instead of
attending church one particuler Sunday. After a while, &
men came to the field eand told him thet Af he 4id not leave
the work and go to chureh, God would send reins and destroy
his erops, This bit of information failed to affect the
rancher. Then he was told that CGod would send insects
which would ruin his grains. Seeing that this threat
would not get the man to leave his work, the stranger told
him that God would send a bad neighbor to live near him.
This was the suggestion needed to do the trick, for the
rancher left his oxen in the field snd ran all the way to
the chureh.

When the people came from the church, they saw an
angel plowing in Isidro's field. It wes then that he real-
ized that God had paid him the visit in the field,
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It 18 seld that becruse of this strange visit of the
supernatursl being, the rencher beceme so devoted $o the
chureh that he wes made & ssint., He is well known through
New Mexieco today by the faithful who look to him for help
in times of drought end pestilence. "

() Saint Franecis
_ In the ehapel at Senta Cruz, the imege of Seint
Frencis stood for meny years. Once, when the river rose
and overflowed, threatening the surrounding erea, one of
t;no hands of the saint was thrown into the raging stomn,
and the river immediately ran back into its normal strean.

During an epidemie of iliness, the other hend of the
saint was broken off and burned to sshes, which were used
as e medicine. They were placed upon the foreheads of
everyone on Ash Wednesdsay with the ri;ult that there wes
no more sickness within the pueblo,

18
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Onee & rich men, who lived neer Abigiiui, hed hoarded
en enormous amount of gold and silver which wes to benefit
him for his own desires - except for the smount whiech he
gave to the priest. When he heerd that the Navajo knew of
the treasure, he was sure that they would search the place
and take 1t from him, He esked the priest to allow him to
hide his money beneath the church slter so that Saint 3
Frencis would proteet it for him. Since the men hed shared
his riches with the priest, the request was granted. The
rich man slso esked that there be a curse put upon anyone
who disturbed the chest of gold and silver. The priest
replied thet suech an set would be a2 sin, but he 414 consent
to esking that the tressure bless only 1ts owner and his
son.

At lest the fatal hour esme end the flerce Kavajos
entered the ehurch., They searched in vein for the hidden
treasure,

Later, = group of bendits lesrned of the hidden chest
and entered the church to look for it. One of them reached
the place where the treasure was buried and begen digging.
He hed herdly begun removing the dirt ﬁ:’t@ﬁ/h‘ fell dead.
This frightened the rest of the treasure-seekers away, and
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the treasure is, no doubt, still there sinece the owners ere
dead and no one has dared dig for it sinece in fear that there
wes a curse put on the treasure and no one will be permitted
to use 1it, o

(3) Saint Joseph

The saints seem to have played quite a part in
personslly helping the Indiens. Saeint Joseph has special
euthority over such matters as the home and marriage, and
he reportedly ceme to the 21d of many who needed such
protection.

In one of the pueblos, one girl hed Aifficulty
getting & husbend, and the situation became extremely
emberressing when her younger sister married. Among the
Indians of this group, being an old meid was a grave nis-
fortune, »nd the girl lmew that everyone felt sorry for
her. As a last resort, she went to the bedroom to pray to
the imege of Seint Joseph to send her a husbend.

It seems thet she arrenged the time and the plaece
well, since the men she was to merry happened to be at her
house that night, yet she had never seen him before. By an
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sccident,which occurred that night, she hed hardly finished
praying when she met the men who was to become her husbend,
Sure of the knowledge thet she hed met her future husbend,
she enjoyed igo party which was being given at her home
thet night.

One of the most convineing sources of informetion A
concerning the degree to which the belief in the mirsculous
hes been carried wes preserved in the reecords of the
Suvreme Court of the Territory of New Mexieco in 1857 under
the title of the "Pueblo of Acoms versus the Pueblo of
Leguna.*

This lewsuit was to determine which one of the two
pueblos legally owned a picture of Saint Joseph, which was
seid to have been given to the pueblo of Acomn in 1629 as a
present from King Philip IV of Spein. Fray Remirez
supposedly delivered the picture when he begen his stay et
Acoma where the pieture remeined until the Indians of the
Lagune pueblo deeided that the Acomens were blessed with
such fine e¢rops snd general prosperity because of the
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magie connected with the pileture. HNaturally, they
believed thet if they could only possess the picture the
good fortune would relieve them of the long droughts and
epidemics which hed raveged their homes for meny years.

Seint Joseph was eppesled to in times of stress and
seemed to have a greet effect in preventing serious con-
sequences from the reids of the Apaches or from the laeck
of rein, The inhesbitents of Laguns were envious of all
this good fortune being given the Acomens while their
coprs withered under the hot rays of the sun.

After e conference wes held emong the Leguna
Indlens, they sent s eommission to Acome asking them for
the pleture of the saint so thet prosperity might be
restored, After a series of meeting} the Acomens decided
to lend the pieture to the people of Lsguna., Fathey
¥erieno de Jesus Lopeg, the superior of the Franeiséans,
ordered n period of prayer snd penence in the two
villeges. At the end of the time of prayer and fasting,
the representetives of the two pueblos were to drew lots
for the picture, belileving thet God would direet the
proper result. The drew decided in favor of Acoms, causing
the Indiens of Leguna to become so infuristed that a group
of their warriors broke into the chapel and took the
pleture. At the insistence of Pether Meriano, the Acomas
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let the pieture remain st the Leguna pueblo for & while
so thet the people eounld enjoy the mirsculous benefits
of the saint for e while.

After 2 lapse of time the people of Leguna e¢ame into
a period of great plenty while the village of Acoma was
faclng 2 possible famine., When the Acomens asked for the
picture's return to help them in their period of un-
heppiness, the possessors of the plcture made it known that
they intended to keap it o3 their own. Guards constantly
wateched so thet the magic image could not be taken away.

After a period of more than fifty years, the people
of Acome took the mstter to court, with the result that both
sides paid high fees to have the matter settled. The
verdict was that the originel owners were entitled to the
plcture, and that it must be returned to them.

A delegntion was appointed by the happy winners to
get the piecture snd bring it home so that they could again
have the blessings of Seaint Joseph bestowed on them.

About halfway betweaen the two pueblos, they sew the
plecture resting egeinst a mesquite tree. They were sure
that there could be no other reeson for this phenomenon
then the megical cepacity of the supernatursl involving
the saint, This proved further that the imege was & fine







gift from divinity, sinee S=int Joseph was so happy when
he heerd the news that he wes going to be given back to
the ones who riahtfulg owned him, that he started bacic
to Acomz by himself.

In the year 1878, Seint Joseph was still performing
mirecles for those who deserved them - or so the story
goas.

This particular place was the little Loretto Chapel
ot Sents Fe which wes slmost completed at that time. To
the despeir of the sisters, they found that no spaece had
been left for & steirway leeding to the ehoir. They tried
desperately but failled to find a cerpenter who eould build
the steirs to fit the fremework of the elready constructed
chapel, After & period of meditation, the sisters decided
to meke & novens to Saint Joseph, who is also 2 great
carpenter, to esk for his help. They diligently prayed
their novens, and on the ninth day en old men with a long,
white beard ceme to the door of the convent with the news
that he had come to build the stairway for theu.
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When the old eerpenter hed finished the stelreamse,
the sisters went to thank him for his kindness, but they
found that he was no longer there. After econsiderable
inquiry, they found that no one soemed to know enything
about him., He hed not been seen on the streets nor on the
roads leading from the town.

With tears in their eyes, the sisters realized that
Saint Joseph himself head built the steirwey in answer to
their prayers. Apperently he built san extremely durable
stairway, sinee ua-mmmanduhdnn
perfect condition.

There is a mirecle recorded about the bell in Sen
liguel Chapel which has its setting in Spain and shows
the dominence of Moorish culture in the Spanish beliefs,
The bell was supposed to heve been mede in Spein in 13866.
At that time the Moors were in possession of most of the
country. The priests told the inhebitants that if they
did not attend mess gs they should the Moors would take
their homes. The people msde the hell in honor of Saint
Joseph, since he 1s the protector o the home who would
pray for them. During the time the bell was being made

De Huff, op. eit., pp. 59-83,







e greet fiesta was held, end while the dsnecing end re-
joleing wes reamching its intensity, a girl threw her Jewels
into the mixture which was to become the bell. The result
wes e bell of such besutiful tone thet the Moors were
frightenad swaey, and the homes of the people were saved.

Loter this bell wes brought to Mexieo and finally
the Ortiz femily placed the bell in the chapel at Sen
Miguel. There an old blind men entered the chapel each
dey for meny yeers to prey and give thanks to God. As
he preyed, the church bell would ring clearly and
besutifully of its own secord. During the time the bell
was ringing, the old men would point ou; verious objects
in the chureh, including the different seints and the
decorstions in the chureh to the smezement of the people
who were present, As soon es the bell stopped ringing, he
would feel sbout with his cene to find his way out of the
church, He is supposed to heve made these trips each day
at noon until he wes at last relieved of his loneliness
and darimess by deeath.

This oceurrence supnosedly shows the goodness
bestowed upon one who belleves strongly enough in the
Catholie religion., Although the restoration of sight was

not permenent, the moments spent in reverence were filled

with enjoyment as e rewerd for his belief,







In 1872 there was a storm and three tc:n of San
Miguel fell, The bell wes taken with them.

There is e story about the imego of Saint Joseph
which occurred, sllegedly, &t Clenega. According to this
tele, ® rich mwan ellowed the life-sized image to be placed
into the privete chapel at Clenega so that the people
ecould go to the saint for preyer.

When the rich man died, his son decided to sell his
possessions and to give the chapel to the commmnity, where-
upon he moved to snother village. Later he came beek to get
the image of the seint so that he might put 1t into the new
fanily chapel.

The stetue wes pleced upon en ox-eart which was to
eerry the imege to 1ts new home. As the cart moved along,
its lomd became unbelievebly heavy. Before the end of the
journey, the oxen fell dead of exhaustion. In order that
they might continue the journey and deliver the imsge safe-
ly, four other oxen were hitched to the esrt, but they were
unable so much as to move the load.

When the people of the little village heard of the
removel of Seint Joseph, two of the men ran down the road
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to bring the statue back. As they reached into the cart
to 1ift the imege, they found thet it hed the weight of
very light wood, They essily walked baek carrying the
objeet which could not be moved by four mules.

It was believed that Saint Joseph deliberately made
nmsolftoonomtobotalunmymhmwg
remnsin at Clenege to protect snd to bless the people.

(4) Seint Anthony

The thirteenth of June is the dey of the priests
held in honor of the pmtron ssint in Sen Antonio Arriba.
It 1s thought thet on this particuler dsy the saint is
likely to appear in disguise in order thet he mey test
the hospitality of the people; therefore, the inhebitants
of that perticuler villege give food to anyone who wanders
emong them on that dasy.

Onee the villasgers beceme negligent in this regard,
end so caused e series of misfortunes emong the pueblo
people. It seems that this ineldent occurred when Saint
Anthony appeered in the little village dressed in regs, as
if he were & begger,
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Neturelly, none of the people who sew him recognized the
old regged men as being thelr petron saint, who hed visited
them in perscn. When he failed to receive the treatument
befitting & seint, his imege, which stood in the chapel,
turned its face to the wall,

This form of behevior of an insge seems to have be-
come rather well-known in the o0ld mission churches of New
Mexico, When the seints become offended by the manner in
which their subjects behave, 1t seens that they show their
disepproval in this menner. By deing this, the saints show
that they refuse to perform anymore miracles, at least for
a while.

After the image of Ssint Anthony turned towerd the
wall, muech sicimess and drought came to the little villege.
The people waited patiently for the thirteenth day of June
to come sgein. They eagerly waited for anyone who might be |
the petron seint visiting them incognito. Instructions were
given that no visitor should be allowed to go hungry on that
day, since they dared not sntagonize their protector agein.

As the nolses rose from the dsneing erowd on this
imvortant day, someone anmnounced that he was certain that the
seint hed arrived and was welking emong them, It seems
that two men were arguing, and one of them was trying to

escape with the imege of the saint. When the men succeaded







in lesving with the imege, the people beceme very mueh
alarmed believing that they would no longer receive aid
from the saint. The Indiens thought thet the saint had
come personally to teke the image eway from them. Later
the imsge was found 1n 2 shop window domntown. The

people then wondered why Seint Anthony preferred that plece
to the niche in the church. Promising that from thet day
forward they would observe the figste of the seint's day
more csrefully, they succesded in getting the imege back
into the chapel.

One explsnation for this event hes been given as
sheer plenning by two men who took adventege of the belief
in the saint. It is said thet the Indians falled %o heay
the ear which left mbout the time the imsge disappeared. o

One night the bells in the chureh at Los Lunas begean
ringing loudly during the time when = storm was sweeping
eeross the meses. This wes considered a miraculous eall
for the people sinee they hestened to the chureh and found
such surging weters that the foundations of the ehurch
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seemed to be shaking from the pressures of the water and
the wind., The imege of Saint Anthony was carried out into
this storm, with the result that the waters immediately
subsided, leaving the church unharmed. "
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CASE STUDY 4

Conversion and the Cross

During the early deys, the padres sometimes found
it 4ifficult to win the Indians over to the Catholie out-
look. One of the best ways to convert the people of the
pueblos wes to encourage them to believe there hed been
an intervention of some supernaturel power.

One of the groups of Speniaprds who settled in New
Spa'n stopped at what hes come to be known es San Juen
pueblo and decided to settle in that vieinity. Kot long
after their arrivel, the settlers heard s cxy of despere
etion go up from the Indians. The resson was found to be
that the crops hed been without rain for so long that the
Indiens feered that there was no hope for saving their
grain. One of the Spanierds told them that if they
would pray to God He would send them all the water they
needed., The frisrs joined the Indlans in prayer, and
within o few minutes the clear skies began to pour water,
and et the end of twenty-four hours there had been so
much rain that the erops recovered mirsculously. After
heving seen what prayer could do, all the people of the
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£6
pueblo essked for beaptism. This bears out the belief
thet mirscles were performed to show the non-believers that
the Christian feith wes God's chosen religion.

While meking the long, tiresome trip across New
flexico, one group of colonists end soldlers soon sew that
they could trevel no farther across the hot wasteland with-
out water. Their water supply had given out, and they
knew that there was no hope axeept for rain. When the head
becsme almost unbearable, and thelr parched throats eould
stand 1t no longer, they decided to pray for rain so that
they might be relieved of their misery. Imsedistely after
having said their prayers, one-half of the sky became
bleekt while the sun shone brightly from the other.

Suddenly the rain ceme down in such esbundence that they
heppily made the journey across the desert country. 2211.
rein has come to be known as the "Mirsculous Shower."

This mirecle 1s obviously of Spanish origin end had
nothing to do with the Indiens. It demonstrates the great
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influence the introduction of the Christisn chureh was to
heve upon these people.

This type of mirecle shows imnedinte need of help in
regerd to the bare necessities of life. Apparently, there
is little else one could do under such cirecumstances ex-
cept have faith that God might send aid,

During the early days of the pedre's missionary
work, en attempt was mede by Ceptein Quinn, the tribel
leader, to convert the menbers of s partieular group to
the Catholie feith, He hed fallen under the spell of the
teechings of the priests snd therefore favored the conversion
of his group. Since most of the tribe did not eare to take
the new religion, one of the Indiens shot the leader with
an arrow, which penetrated the chest, and seriously
wounded him. When Fray Geronimo asied Af he might be per-
mitted to remove the arrcow, he met = great deal of
opposition from the non-believers. Since the priest could
do little without the cooperation of the group, Father
Ortega gave Captein Quinn e ecopper medal with the imege of

Our Lady and asked him to heve faith in it. He placed it
over the wound eand bound it so tightly with a cord that it

penetrated the flesh. When the priest visited the patient
the next day to care for the wound, the medal ecame out with







the poisonous flint adhering to it,

This was supposed to have been & miraculous set of
healing power since the medal was the only remedy used to
bring about the ecure, The captain of the tribe becsme &
Christisn end influeneed the conversion of many other,

One night while Fray Cristobsl Reamirez was
ecatechizing some people at Acome in order to baptize them,
en Indian esme with the news thet the sorcerers hed be-
witched a little girl, and thet she was dying. The frier
wes afreld that the child might dle without having been
beptized. Her mother, then, permitted the child to be
beptized before desth. Scercely hed the cuu reeched
the water when she wes cured. 5he showed grest joy by
gestures and expressions even though she could not talk,
As a result :g this, all the people in the pueblo became
Christians.

In the same pattern of eonversation is the story
told ebout some frisrs who tried desperstely to convert the
Indisns of one villasge, who even refused to take the
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trinkets offered by the pedres. The Indisns explained
that there had been e prediction made among the members
of the tribe that Af they accepted anything from the white
men they would die, Bensvides expleins what happened thus:
« « « They were, however, Mmmwuam
and were eoavor‘od to our holy faith Mﬁ
miracle which our Loxd brought to
village through the intercession o lun servents,

but sbout which we do not wish to report es yet 30
because its suthenticity hes not been established,

mwanmﬁmmtrmmmum
senlor vieceroy of Spain that on October 20, of the pre-
ceding year more then two-hundred Xumanes Indisns had come
begging to ba baptized by the pedres., They reported that
they wem representetives of some thirty nations smong the
Indiens who wanted the Catholie religion.

They were sure that the holy eross produced miracles
since they had just been seved by its intercession when
they hed encountered snd fought 2 much larger group of
enemies than they had antieipated. Although they were
fewer in numbers end wholly wmprepsred, the aid of the
eross hed ecesused a cross, adorned with brillisnt colors to
descend through the air, enabling them to conquer thelr
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enemies without a single loss. Along with this, they had
fallen possessor of meny rieh spoils of war. Knowing this
to be a miracle, thoy hed come to beg for baptism,

This epparition of the cross was found %o be a
deceptive means by which an Indian of the Tezes managed to
gctbolptoar;tmtohuhouonthoocbnlmoftho
Rio Crande.

With the aid of the cross, Fray Fresnecisco de Porras
performed a miracle on the western border of what is now
New Mexieco., In this ease, he restored sight to 2 blind boy
with the eross which originally belonged to Luisa de
Carrion. This induced conversion smong the Apaches. -

During Jusn de Onete's journey across the desert
eountry of New Mexico, he suffered meny herdships in an
attempt to colonize this area. The devil, smong all the
other things, tried to hinder his progress by bringing asbout
such a terrible hail-stora thet the expedition wes almost
lost. The priests prayed for the help of God, and a miracle
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was performed when the crucifix was used for that purpose.
The storm quickly pessed sway to the sstonishment of both
the Spenisrds end the Indiens. The Spanierds wers well-
received by the Indisns, and meny of them bog-t Catholies
because of this supernstural demonstration,

One does not ordinsrily think of witches in
connection with mirecles, since they usually use their
power to do evil. However, one old women, who had the
reputation of being 2 witch, A4id show that she could get
in touch with the supernatursl. She warned the people of
a small village in New Mexico, that a2 great storm was
coming and that they should prey for help from God. Since
the skies were clear and the sun shone more brightly than

usuel, they only laughed ot her prediction and dlsmissed her

warning es the telk of the feeble-minded,

8he insisted that the people place little crosses in
their fields %o prevent the loss of the erops. The crosses
were to show that thelr prayers to God were sincere. He
would then proteet them. Though most of the people thought
her to be a fool, one old couple pleced the erosses in
their fleld as she hed edvised, Later that day the wind
beceme unusually cool and desgended a2t a rapid rate fron
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the mounteins. This was thought to be e sign of spring
reins whiech would help the erops. Anxiety grew smong
the people when the storm beeame violent, but it was too
lete to do enything at that time. In the field where the
erosses were placed, the grein stood straight ?‘ﬂ tall,
but the other fields of grain were destroyed,

In the land of the Zuni's, there was an old sorcerer
who tried to pervert his son and change his bellef from
that teught by the pedres beck to the more primitive beliefs
of his forefathers. When the priests were informed of the
perversion of the soul of the boy, one of them made a visit
to the old man, The frisr explsined to him that he should
not try to e¢suse his son to go to hell along with himself,
He made it evident that the boy could be saved by beconing
a Christien and that he should not be denied the privilege.
The pedre had teken the crueifix slong with him. This
annoyed the boy's father with the result that he eruelly
mistreated the padre. The erucifix came in as & miraculous

intervention of the supernstural, causing the kind and
bensvolent priest to be saved for a more important mission
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later on. However, strenge &s it mey sesms, this mirecle
444 not convert this group of Indians to Christianity;
they refused to sllow a frisr to mggh the Cstholile
religion to them for several years.

This shows = laek of conversion, even though the
Indiens saw the supernstural foree in setion.

Among the Tasos Indlans, 1t was the custom to pernit
e man es meny wives as he could support. The friars hed
preached diligently ageinst such behavior snd had even
mensged to convert meny of the Indien women to their way
of thinking in this regerd, However, the devil was working
smong the people by heving an old womsn try %o persusde the
others against monogemy. She plenned her work by inviting
@ group of women, who had lived alone with their husbands,
to go to the countyry with her for an afternoon. The old
woman lectured to the women sll the way there end back to
the pueblo in the late afternoon sbout aeccepting the adviee
of the friars.

The skies were clear and blue as they walked along
listening to the evil women, until suddenly e bolt of
lightning ceme down from hesven and killed the evil one
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smong them without touehing the good Christien women who
were welking near her. The Lord hed revealed to them that
the holy sacrament of matrimony, which the friars had
preached was the right way to live. The Indians who hed
disobeyed the teachings of the Catholic religion, changed
their ways because of ehaig miracle, whereupon, the wayward
ones became Christians,

This miracle shows how the Speniards used their
interpretetions or superimposed interpretations of theilr
religion to help in the conversion of the Indiens.

Within the entrance of the church at Las Trampes,
there 1s en opening whiech leads to the room in which the
death eart of the mysterious Penitente Order 1s kept. The
eart, along with the other objects used by this order, is
& erude plece of hendiwork whieh looks as if it belongs to
another age. Upon the smell, two-wheeled ecart is placed
e earved skeleton draped in bleck cloth. The figure is
called Dons Sebastisn, and she allegedly has been ino;,l to
shoot an errow at sinners who have faliled to repent.
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CASE BTUDY 8
Buried Treasure

Meny miraculous stories heve been told in connection
with burled treasures, one of the most lmportant incentives
to the gopquistadores. The Indians misled the Spaniards
with thelr tales of buried gold and silver, snd the belief
in thelir existence remains today. Coronesdo hunted this
mythiesl Quivira, but he falled to find sny such treasures.

Oeeasionelly, the story is told that a pessageway hes
been opened in some strange manner, so that the stores of
Jewels and nuggets of gold could be seen.

Others heve been informed of the hidden treasures by
the roar of a grest subterranean river, or & great white
snoiee hed risen from the ground at midnight to point the
way io 2 passage filled with gold end silver. One
progpector was led to e buried tremsure by a spectral goat.

Charles F. Lummis, Zieupo (Hew York
Charles s:rn':mr's Sons, MQ&M g )







CASE STUDY 6

Miracles of the Priests

Fethor Padille esme with the Coronado Expedition to
New Mexico in 1540, and remsined in this distriet when the
ctopguistador returned to Mexico.

While out on sleck cell, in 1542, he lost his way in
the barren mesaland., Finelly, he reached s house where he
was given food and drink. While he was esting, the men of
the house came home in a drunken stupor,and without realize
ing who the visitor was, he thrust a imife into his baclk
end killed him. The story is told thet when he found that
he had killed the priest, he tied the body to & horse and
ran him eway. The next day the horse reached the gate of
mcm-tnuu.mgmmmmhatuwm
the altar in the church.

There is supposed to heve been the mireculous occup-
rence of great prodigles et the time of his death, with the

nh‘ootix‘xg of comets and the appesrance of great globes of
fire.
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Many yeers lster, great numbers of the Indisns were
dying of illness at the Isleta Pueblo, end the inhabitents
went to the church to pray. During the period of prayer,
the 114 of the ooffin, in which Father Pedilla was buried,
rose ebove the surface of the floor. The Indians were sure
thet this occurrenee was the work of God, so they touched
the remeing of the priest in order that they might recelve
his blessing. They reburied him at s depth of seven feet
within the haxd ground, and the sick were imwediately cured.

About every twenty years the body of Father Padilla
rises shove the level of the floor in the ehureh. This
strenge phenowene is expleined scientificelly by the faet
that the body was buried on & lerge flet roeck, and when the
river-bed shifted with the chenge of the course of the river,
the big roeck wes foreed upward, raising the coffin with
it. »

Soll conditions, supposedly, produced the mummification
of the body; however, other bodles bmnaboon buried in the
sema locelity snd are now mere bones. The body of
Father Padille was reported to have been flexible after
heving been buried in those sends for more then sixty years.

Z1
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During the first twenty years that the body was buried, it
was without a coffin, epprarently, being plesced into a
coffin by the Indians who sought to appease the holy body.

It has been said that the reason the coffin rises on
occasion might be the fact that it 15 made of a plece of
hollnwod-ou:a cottonwood, being light enough to be forced
up easily. However, this does not explain how the body
rose the first time without 2 eoffin,

The church hes never concluded whether or not thare
i1s & supernaturel explanation for the rising of the body.

In connection with the mirscle of Father Pedills,
there 1s one which involves Father Docher, who was'the
Padre at Islete for meny years., While the churchmen were
exanining the body of Father Padilla, Father Doecher found
the wound thet hed emused the death of the earlier padre.
One of the white worms from the wound bit him, emusing his
erm and hend to become so badly infected that the doetor
in charge said that the arm must be amputated in order to
seve his life.

Instead of following the advice offered, the priest
resorted to prayer to relieve him of the pein. He promised

Log. git.
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e novena of messes each yesar for Father Padille if the
infection would recede, The arw did not have to be removed
since this cure was brought sbout by & mirsele in answer to
faith in the power of prayer,

After thet time, Fether Docher celebrated the Masses
of Thanksgiving in honor of the priest who had helped him
in time of need.

The body of Father Docher was buried in front of the
alter by the side of Father Padille, when he died in 1988,

hmong the most common miracles 1s that of controlling
nature in her more destructive moods. One of these 1s the
interesting story told of the miracle of the Seapular st
Los Lentes. During a reging storm, which threatened to
sweep the church away and flood the land, Fether Docher
walked out into the tempest and threw his seepular into the
surging stream. As soon as he 4id this, the water ran back
into the river bed end resumed its normel course. This
saved tz)g mission from being swept away with the reging
water,
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Father Docher's scapular slso ceme in handy one time

at the mission at Los Pajeritos when the chureh eaught fire
during = time when no one wes present to put out the flames.
Arriving in time, hthor Docher threw his utpuhu into the
flemes and extinguished the fire mirsculously,

There sre meny tales told about the supernatural
powers displayed by the pedres who came to New Mexico %o
help econvert the Indiens in the early deys of Spanish
colonization, Many of them apply to nsture, apparently,
because of the surroundings plus the strong feelings Ais-
played by the Indiens concerning objeets and foreces of
nature.

In relation to the supernstural surrounding the

early priests of New Mexico, there 1s a story told of a
miracle which happened near Bernslillo. This story 1is
known as Lg Meno Negra. An elderly priest, who hed been
in cherge of the missions nesr Bernslillo for meny years,
was not well for some time prior to his death. Beecause of
his 111 heelth, he did not attend all the messes his lsst
few years, although he had kept the offerings., After his

)
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death, he could not rest pescefully because this negligence
burdened his conseience, Some of the Indians heard a bell
tinging inside the church on seversl different oeccasion.
Finelly, one men went to the chureh to see what was causing
the bell to ring. Upon finding no logiecal reason why the
bell should be ringing, he decided to wait inside the church
the next night to see what would happen. He and the
sacristen welted the next night in the silence of the derk
church until 2 ghost, ¢lothed in white, appeered by the
altar. The two ecould clearly see their former priest
opening the misssl and watched in amazement as he pro-
ceeded to go through the celebration of the mess. Onee the
old priest looked around for his acolyte to ring the bell
for communion. He rang the bell himself when he saw that
there wes no acolyte to ring it for him., When he saw that
there was no one at the altar reil, he disappeared.

A group of people weited in the chureh the next night
to see whether or not the priest would come agein. After &
while, the priest came and celebrated the mass snd would
have rung the bell had it not been that a women became 80
excited thet she screemed at the first sound of the bell.
With this interference, the pedre turned as Af surprised,
plaecing his hand upon the open missal and disappeared sgaine
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Since that day he has never been seen or heaxm, nor has
there been any renrort of anyone having heard the church
bell ring exeept in the normal course of religious activity.
The next dey, the people discovered that the old
priest had left a scorched plece upon the missal where his
hand hed burned its shepe through :;nral pages, making

ls meno negro upon the mass book.

Fray Francisco de Porras is said to heve restored
sight to a2 Hopl boy by spitting on his hend, then rolling
some mud into the salive dnd placing it on the boy's eyes
while saying the word "Epheta." Thi:enho resulted in
conversion of thousands of Indlans,

In April, 1760, Bishop Temaron of Durango paid &
visit to the northern pert of his dlocese, where he remained
until July of the seme year. The journey was considered to
be such en importent affair that all the inhabitents watched

by the roadsides to get 2 look at the dignified priest.
There hed been less rain than usual, and there was
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hope thet something would heppen to relieve the perilous
econdition. For some remson or other, the rains began
about the time of the bishop's entrance into that pert of
the ecountry and continued ell during his stay, resulting in
such long-continued rains that the erops grew mirsculously.
The dry lends were covered with pools of water which
remeined all du:éng the visit, where before had been only

parching sand,

As plans for the rebellion of 1630 were taking shape,
the Indlans of Cochiti were making arrsngements to kill
their priest. The sseristan told the priest about the plan
and helped him to esespe to & smell island in the middle of
the Rio Grende. The priest was wesring & brown coat, end
the Indiens thought thet they had sighted a bear prowling
about emong the shrubbery. For the Indiens, & bear has
great supemmatural powers, snd they believed thet sinee
Fray Clsneros had been mistaken for & bear there must be
some megical power in connection with him., The Indlans

from Sen Felipe took charge of the Father and refused to
retum hin to the Indiens of Cochiti. The two groups
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fought all the way to the pueblo at San Felipe. The fight-
ing continued with the Indisns of San Felipe retreating to
2 mesa behind their village, still keeping their mystieal
captive. After hours of fighting, the surrounded Indians
found that their water supply had given out. They were at
a complete loss es to what to do, when the priest proved
thet he did have some of the magicel essence attributed to
him. Finding e swell plece of paper, he picked up 2 small
plece of charcoal snd wrote some words upon it. He gave
the piece of peper to the sseristan, with the instructions
thet he teke 1t to & eertain plece, put the paper down with
the writing down and place a stone upon it. After his oxrders
were cerried out, the priest prayed. When daybreak came,
he asked for the plece of paper to be brought to him.

Upon the other side were written the instructions which
would solve the problem which faced them. The priest
asked for 2 plece of black volesnic gless, which he sharpe
ened to e sherp point. He told the people to bring him
their water vessels and that they would be filled for

them. To the ameszement of the excited group, water poured

forth in sabundence from the smell wound whieh he made in
his arm with the plece of glass. When weter was needed,

he refilled the conteiners. When the news reached the







Cochlitl that the padre hed such megicasl powers, they

imnmed intely went home for fear he might be ‘%‘ to
mireculously do them harm if he so desired,

Frey Juen Remirez was saved in e similar menner when
be went alone to Acoma to teach Christisnity to the hostile
Indiens, wmenmmrmaaurhhmummwiu
miraculous intervention of saints,

Betweon the years 1608 end 1680 there was a time of
great strife awong the Indiens as well as among the
Speniards. Several rebellions hed been put down with great
vigor.

There wes a common belief smong the pueblos that
thelr encestors came to help them in times of strife and
battle. The forefethers were known to be inside of the
kives when thelr help was most desired, so thet they might

be able to instruet end guide the ceremonies sgainst the foe,
The spirits were represented by elmost neked figures painted

in death colors, which mede them invisible, though they were
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praesent.

In one of the battles with Pope, the leader of the
Rebellion of 1680, the Spaniards believed him %o be under
the spell of three spirits, which hed been seen ascending
fron the gbtemmnn kives to throw their spell onto the
pueblos.

Whether or not the Spaniards really believed the
sbove occurrenee would be Aifficult to determine, but it
seems rether well lmown that during the fifteenth and
sixteenth centuries idees were prevalent throughout
Europe thet there wes the megie of miracles. Miracles
were accepted by most people as nothing to beecome ahnd
sbout. Therefore, it 1s quite possible thet such & spell
might heve been cast.

-

Also in reference to the mirscles which seemed %o
heppen to the padres was the one which occured at Aconma.
A Jesult priest, who was in charge of the mission at Acoma,
told & story of having heard voices in the night and after

listening for a2 while, was snatched from his bed by some
invisible force. He was hurled out through the door onto

e
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a terrece. The deduction mede by the Father was that he
was not wanted there and that this was a spirit showing
him the way. He asked to be transferred to enother sm
beceuse he wes sure thet he was not to stay there.

Sometime later snother priest end a young man were
visiting Acoms, and they heard voices after having gone to
bed, They were not moved about by any unseen foree, but
some being or power slemmed the door so hard that the
hinges were bent by e supernatursl element of some kind.
After helf sn hour of working desperately, they opened the
door to safety. They eoncluded that tg: closed door kept
then from being thrown from the room, How this deduetion
was reached seems vague, unless there is more to the
miracle than hes been recorded.
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CHAPTER IX

Historicel significance of Mirsecles

In the following chapter, I am going to use a chart
pleeing the various mirscles of Hew Mexico in chronological
order as nearly as possible, based upon the date in chapter
one. The miracles will be divided between the Spenishe
speeking communities end the Indisn villeges, showing the
persistence of beliefs in miracles through the centuries
sinee the infiltration of the Spenish culture into the lend
which is now New Mexieo., This chart will show the accep-
tence of the Christien falth smong the Indlans snd how 1%
has come down to the present in the bellef in miracles,

The chapter will be divided into two perts in order
that a more thorough evaluation of the two cultures may be
discussed separately. The eonelusion will show the relation
between the two as 1t exists at the present time,.
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From the foregoing data, it seenms evident that the
Spenisxrds brought their own ideas of the mirsculous inter-
vention of some supernatural power; therefore, the miinels
eppeesred early in the history of the Spanish settlements
in New Mexico. Obviously, the persistence of the belief
in mirecles has continued from the beginning of the
Catholie dominetion in this section to the present asmong
the descendents of the eerly Spaniards,

The little Christ Child seems to have become more
revered in this sres then the Virgin herself, and seems,
in many ways to have repleced her in matters of personal
importance to the people, even though she remains the most
outstanding of ell the saints of the Christisn religion. -
Mireeles performed by the Virgin in response %o prayey
existed in Spain after about the thirteenth century, and
were brought to this ecountry by the early friars, who
considered it their mission to seve the souls of the
savages. GShrines have been bullt in her honor in various
sections of the stete. Dating beck to the congquest and
eantinuing to the present, the Virgin haes been worshipped
in the form of many different imeges in New Mexieco.







Merie de Agreda of Spein reputedly eceme to the
Spenish settlements in the early days of the missionary
efforts of the priests. Her visits were reported as being
spirituslly rather then ectuelly in person. She 1is
cradited with having performmed numerous mirscles, but she
has not been mede & saint according to the secounts which
were exsmined for this study, even though she seems to
quelify, Sinee in the Catholic church, one may become &
seint by performing & number of mirecles. ”

Some of the seints, other then Mary, were brought
from Spain with the early copquistedores. They performed
miracles for the Spaniamis in the early deys of the cone-
quest, end they still exist in the form of imeges which
enswer preyers for those who sincerely belleve in them.

Geographie factors apparently have contributed to the
types of mirecles, snd their persistence, slong with the
interpretation of the Bible by the priests of the Cetholie
church. Sinee the Spanish-spesking groups mostly live in
the rural sections of the stete without much contaet with
the present-dey culture of the Anglo-Americens, they have
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become an 1solated group, dependent upon the soll for

their livelihood. Beeasuse of the cultural and geographie
isoletion of thaese people, they heve been foreed to cone
tinue the moreg of sixteenth end seventeenth Spain for

lack of outside contacts. These areas usuelly consist of
the poorer people of this group. This factor of isolation
hes tended to cause a perpetuation of the inferior and out-
worn prectices oomon emong their belisfs., Health practices
are often those of medievel superstition, sinee modern
medicine wes introduced inte the culture of the nsgm
world after this ethnie group went into isolation.

As an ethniec group, the Spanish-Americens seem to
have held to many of the early bellafs of the first settlers
in this eres in regerd to the actuslity of the occurrence of
miracles. The records show that they occur perticulerly
emong this soelo-ecanomie group of the lerger whole of the

Spenishespeaking people in New Mexico. One suthor has
said: "You cen herdly understend how a men feels about his

religion unless you are able to understand how he feels
about his industrisl position snd about other mstters in
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which he is deeply concerned."

In this study, there is one cese of & humen secrifice,
but it is Indien in origin end hed nothing to do with the
Christien religion. However,the other cese studies, which
occurred emong the Indiens sare interpreted sccording to
their relation to the Christian religion-the sbove miracle
being only en illustretion of the pegen beliefs.

The mirscles, perteining to the Indians which have
been used in this study, oceurred neesr the Catholie churches
in the verious hemlets end villeges, showing the influence
of the Christien religion on the beliefs in certein kinds of
mirecles,

The Christ Child hes become vary important among the
Indiens, and he 1s considered a resl friend and guardien
of the children of the Pueblos. The picture of Christ is
found in the churches of the Indian villsges, end stories
of the Christ Child are comwon, everyday coaversation. He
has been adapted to the Indisn beliefs, snd performs

miracles which e2id them in obteining rain by miraculous
intervention of the supernatursl, slong with the mahy

other duties he performs in regerd to children.
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Mirecles perteining to the Virgin have taken & plaee
of secondsry importence among the Indians, She 1s cone
sideved importent mostly in her relation to the Christ
Child, However, many imeges of the Virgin adomn the
churches in the verious pueblos.

Mirecles concerning the saints seem to have appesled
greatly to the Indien imsginetion. Imeges of the out-
standing seints ere regaxrded es being almost human in thelir
reletion to the meny femilies. Saint Joseph 1s guexdian of
the household end helps in such matters as wmerrisge and
love effeirs. Mirscles porformed by some of the other
saints show that the Indiens heve sdapted them to thelr
beliefs, a8 in the ecmse of controlling the elements of
nature.

Since the priests were lesders of the religious life,
it 18 not surprising to find that they heve become important
in the supernstural beliefs of the Indians . They have come
to be trested in much the sewe menner as the seints in meny
instances, s 15 1llustreted by the case of Father Padilla
et Isleta., The Indisns sought to appease him as they
would heve one of the gaints or & pegan god, in oxder thet
they might be helped instesd of receiving punishment for
lack of proper respect in regard to the divine.







There are meny mirscles regerding conversion and the
ways in which it was achleved, The cross wes the most
common of the superneaturzl objeets used in this conneetion,
Prayer and baptism were of secondary importence in con-
verting the Indisns. These miracles occurred frequently
during the seventeenth century but have become of little
importence sinee thet time,







CONCLUS ION

Thus fros the foregoing evidence, it seems that
it is sefe to say thet the Indiasn end the Speaish cultures
heve mixed to 2 grest degree in the areas studled. The
Catholie chureh 1s still working to meintesin a2 high set of
soeisl and religious velues esmong the Spanish end the Indian
villeges in which they work. One author says:

« + « At present the church is going through & period
O eatma, ™, et A, g o
social service, there has been a decline o.
sectarianism, end it is predicted that the twentieth
SR T, e an  aanes
soclety end cementing the ties of eivilizetion.

As we have seen, the Spenish culture has played a
very important role in shaping the religious beliefs and
customs of the Indiens es they exist today in New Mexieo.
The Catholie church has sdded greatly to the beliefs of the
supernaturel as found emong the Indlans. Therefore, the
work whiech wes begun by the early padres, lives on in the
mixture of beliefs end customs which hes produced a

distinet culture in New Mexieco.
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