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Figure 4.5. Temple pyramid in Tula-Tollan, archaeological site near modern Tula de Allende, state of
Hidalgo, Mexico, photograph from Encyclopadia Britannica. Encyclopadia Britannica, Inc., 2015. Web. 6
June 2015. <http://www.britannica.com/EBchecked/topic/608609/Tula>.

Figure 4.6. Columns depicting Atlantean 'fi'gures of Toltec warriors on temple pyramid, Tula-Tollan,
photograph from Encyclopadia Britannica. Encyclopadia Britannica, Inc., 2015. Web. 6 June 2015.
<http://www.britannica.com/EBchecked/topic/608609/Tula>.

%é;‘::-‘:
Figure 4.7. Pyramid of the Sun in the main temple complex along the Avenue of the Dead, Teotihuacan,

thirty miles northeast of modern Mexico City, photograph from Encyclopadia Britannica. Encyclopadia
Britannica, Inc., 2015. Web. 6 June 2015. <http://www.britannica.com/place/Teotihuacan>.
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Texcocan lords in (re)establishing their dynasty’s Chichimec origins and lineage. While
Mesoamerican rulers esteemed the ancient Toltecs as predecessors for their cultural
advancements, the Texcocan maps make clear that Aztec rulers and their colonial
descendants also regarded Chichimec heritage as essential to their royal, ethnic, and
historical identities. In Aztec migration accounts, “Traits of both of these idealized
ancestral cultures are . . . part of the dual conception of the cultural origins of the Aztecs,
who believed themselves descended from both savage Chichimecs and civilized Toltecs”
(Smith, The Aztecs 39). It can therefore be argued the colonial migration accounts of the
Xolotl, Tlotzin, and Quinatzin maps rely on an elite discourse of images that recall ancient
Chichimec themes of hunting rituals and mythological origins, and that also function as
metaphors for the divine in the Aztec cosmos.

Such metaphorical images were important elements in painted migration accounts
as they pertained to the elite ethnicity of Mesoamerican rulers. The Mapas de
Cuauhtinchan (unknown, c. mid- to late 16thC.) and Historia tolteca-chichimeca (c.
1545-63), for example, record the migrations of the Tolteca-Chichimeca factions from
Tlaxcala after the fall of Tula.*® John M. D.

Pohl discusses how these accounts “reflect a

more traditional system of cognitive

mapping, in which legends associated with

particular geographical features were

recounted by tribal chiefs in the course of Figure 4.11. Chichimecs in deerskins with bows

and arrows walking through the Valley of Mexico,

seasonal hunting migrations” (147). Some pictorial image from Historia tolteca-chichimeca
(MS 51-53; folio 7v, p13).

46 Tlaxcala was an independent city-state in eastern central Mexico not subject to the Aztec Empire and an
ally of Hernan Cortés in the conquest of México-Tenochtitlan (1521).



132

allusions to this theme are metaphorically
represented in the portrayal of Chichimec migrants
moving through the valley as if on a hunting trip in
the desert (146), as in the Historia tolteca-
chichimeca, where men in deerskins with bows and
arrows make their way through the ancient Toltec

valley (Fig. 4.11); and in the Cuauhtinchan maps

scenes of deer hunting intermingle with the

Figure 4.12. Chichimecs hunting deer
intermingled with scenes of conquest,
pictorial image from Keiko Yoneda, Los

mapas de Cuauhtinchan (Map. No. 2). 4.12-4.13); moreover, in Classic Nahuatl the term

conquests of rulers from other city-states (Figs.

for a deer trap or snare also signifies the “road to Tollan,” the legendary capital city of the
Toltecs (Pohl 146-47 and Ruiz de Alarcon 3).

In the pre-Hispanic era, migration stories also helped establish new concepts of
elite Mesoamerican ethnicity for the ruling classes. Chichimec tribal legends had a
propagandistic function, and were ideal for lords who sought to claim a common, migrant
Chichimec origin and their rights to lordship as civilized Toltecs. As such, colonial
migration accounts like the Historia tolteca-chichimeca and the Cuauhtinchan Maps
likewise emphasize a
legendary migration saga
that leads to the founding
of territory and principal

tecalli [ruling houses] as

political units. (153-55;

Figure 4.13. See above.



133

see also Florescano 335-36). As Pohl explains, “In the interest of emphasizing an
‘outsider’s’ divine right to rule, the Chichimec legends thereby became the legitimate
means of conceptualizing a political landscape, . . . painted migration stories were the
records that supported the political structure” (147). The imperial families of Tlaxcala,
central Mexico, and Oaxaca all had distinct migration accounts, which furthermore
exposes the “differing socio-political strategies and belief systems” of the Mesoamerican
kingdoms, and their “[d]ivergence in terms of pictorializing the politics of landscape”
(153, 156).

The migration accounts of the Texcocan maps also allude to Chichimec tribal
legends through metaphorical representation. On folio 1, Codex Xolotl, Chief Xolotl and
Nopaltzin are identified as nomadic migrants dressed in deerskins and carrying bows and
arrows, typical attributes in Aztec migration accounts of their rustic character as
Chichimecs. The bow and arrow pairing have many connotations; in the Texcocan maps
they symbolize the Chichimec ancestry and lineage of Xolotl and ruling descendants, as
well as allude to their nomadic lifestyle as migrant hunters and gatherers [cf. Panel 1,
Mapa Tlotzin and Mapa Quinatzin, Figs. 4.2-4.3). As discussed in Chapter 3, the formal
address of don Carlos recalls the imperial huehuetlatolli orations of the Aztec monarchs,
and employs poetic, complementary phrasing and metaphor to authenticate and legitimate
his political argument, in which he expresses nostalgia for the socio-political order
advocated by his dynastic predecessors Nezahualcoyotl and Nezahualpilli. Similarly,
metaphor also structures the colonial, imperial Acolhua imagery of the Texcocan maps,

as “the primary trope of Nahua poetry and Nahua aristocratic language” (Douglas 286,
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289).4 In the Codex Xolotl the bow and arrow pairing or couplet functions as an
important metaphor for Chichimec rulership, “privilegio que . . . se limita a los jefes
chichimecas” [a privilege that . . . is limited to the Chichimec rulers]” (Dibble, Codex 35-
36).

The Quinatzin map also depicts the Chichimec migrants as nomads wearing

deerskins or furs, carrying bows and arrows, and hunting a deer. Wounded by one of the

arrows, the series of tracks indicate the deer fled
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and and died [near a cave] (Fig. 4.14). A Nahuatl

gloss above barely reads “Hirieron a una bestia”

[They wounded (or hunted) a wild animal] (Spanish
trans., Aubin 89). This imagery also evokes a ritual
deer-hunting scene or other similar event practiced

) ‘ ) o or reenacted by the Texcocan dynasts in the pre-
Figure 4.14. Allusions to Chichimec

I ds and ritual in th inatzi . . .
egends and ritual In the Quinatzin map Hispanic era (see Lesbre, “Algunas” 107-09).

Moreover, the Nahuatl gloss concludes with an allusion to another ritual ceremony they

47 The multivalency of Aztec symbolism compares to the complexity of meanings expressed through
Nahuatl linguistic tropes: “As the Nahuatl language is richer in nouns than in verb inflections, Aztec art is
richer in emblems than in actions. Meaning lies in the internal composition of the images, particularly the
complex emblems, and in the placing of the motifs in relation to each other. This may be compared to the
complex inflection of noun forms in the Nahuatl language. . . . The meaning of the individual motifs in art
could have multiple associations and, as in poetry, the meaning of the whole included several messages
simultaneously transmitted on different levels. Such multiple meanings and associations were admired by
the Aztecs, whose rhetorical speeches and poems abound in metaphors” (Pasztory 72).
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practiced involving smoke, which barely reads “asi como ‘al humo con el que se
idolatraba’” [as well as ‘to the smoke with which it was idolized’] (Aubin 90).

Similarly, the migration account of the Tlotzin map portrays Xolotl, Nopaltzin,
and Tlotzin as migrant hunters with bows and arrows, as they move through the Valley
together with their respective wives (Fig. 4.15). In the context of Chichimec tribal
legends, this scene could also reference a deer-hunting ritual or ceremony, as there are
wild, deer-like animals surrounding them, though they are not being hunted or wounded
with arrows as in the Quinatzin map.

Other discursive images that evoke ancient Chichimec themes in the Texcocan
maps can function as metaphors for mythological origins. On folio 1, Codex Xolotl as
previously mentioned, after passing through Tula-Tollan the footprints bear right or south
to where the large-scale toponym and figure of Xolotl indicate a significant event at this
point in the narrative — the founding of the first Chichimec polity in the emergent
Acolhua kingdom (Figs. 4.1, 4.4). Respectively, Xolotl’s personal name-glyph is affixed
to his feet, which also signs the place-name Xoloque, named in his honor. Nopaltzin (r.

1232-63) is seated to the right identified by the nopal :

glyph [prickly pear cactus] (Dibble, Codex 18). A .
Nahuatl gloss also reads: “Xolotl came to arrive here. w \Q f @
He named [the place] Xolotl. The ruler of the

Chichimeca brought his son named Nopaltzin. When

he came to arrive then he looked about, he beheld HQ

there where he went to settle. Then coming there “5'!'

:5_‘ ’ Lol MY SEE
Figure 4.15. Allusions to Chichimec legends
and ritual in the Tlotzin map.
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Xolotl brought the Chichimeca” (trans. Dibble, “The Nahuatl Glosses™ 118).

The toponym for Xoloque both occupies and symbolizes a primordial site in the
narrative. This was a place of many caves and caverns, the principal dwellings of
Chichimecs (Dibble, Codex 18). The Texcocan maps emphasize this customary
preference by the Chichimecs of Xolotl for inhabiting caves early in the migration
account. Nahuatl glosses on folio 1 also stress that during his exploration of the Toltec
pyramids at Teotihuacan, Nopaltzin “climbed up to the cave on Cuauyacac. . . . He saw
the caves at Huexotla. . . . He sought out the caves. . . . Then he looked about, saw the
pyramids, saw the caves” (trans. Dibble, “The Nahuatl Glosses” 118).

Whereas the toponyms for Tula-Tollan and Teotihuacan allude to the concepts of
great Toltec cities, civilization, and the divine seat of Mesoamerican authority from
which rulers acquired their rights to Toltec lordship, the toponymic references to caves
can also be interpreted as metaphors. Dana Leibsohn discusses the specific native
identities organized by the Cuauhtinchan Maps (unknown, c. mid- to late 16thC.), and
how they “comprised a visual discourse on history and geography” for the early colonial
Nahua communities of the region (“Primers for Memory” 164-65). Leibsohn maintains
that such painted maps represented geography and history as codependent entities, for
“land took on meaning only when engendered with historical event. Cartographic
histories made manifest a slippery hermeneusis: places were significant in memory
because they were the sites of ancestral deeds, and ancestral deeds were worthy of
remembrance because they occurred at significant places™ (175).

In ancient Mesoamerica “claims to nobility were staked on the naming of specific

earthly places, usually mountains with caves in them, as places of origin” (Tedlock 168).
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Caves were closely
associated with the
mythical Seven Caves
of Chicomoztoc

revered by the Aztecs

e
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“as the place from

) ) Figure 4.16. Toponymic references to caves in the Tlotzin map.
which their ancestors

emerged”; and in the Texcocan maps they symbolize the founding of polities (Boone,
Stories 194; cf. Figs. 4.4, 4.16, and 4.17). Thus in Fig. 4.4 the toponym for Xoloque can
refer to the ancestral Chichimec custom of cave-dwelling while it also alludes to a
mythical point of origin, which in turn locates the founding of the first Acolhua-
Chichimec polity in Anahuac on a level of the divine in the Aztec cosmos.

Like the Historia tolteca-chichimeca and Cuauhtinchan Maps, the Texcocan
E;;w ' '::Z":"f‘.?::.":“:ﬁ::'c‘ ¢ maps emphasize a migration saga that leads

‘ N2 s

\. ” to the founding of the first principal tecalli

A '; ‘.‘ 0

[ruling houses], a “crucial feature of all the
Nahua accounts of the past” (Boone, Stories
164). Effectively, after founding Xoloque,

: a TV the migration account tells how Xolotl made
Figure 4.17. Toponymic references to caves in
the Quinatzin map. subsequent expeditions into the region after
which he performs the ritual toma de posesion [taking possession] of Toltec lands, and

founds the cavernous capital of Tenayuca as the first Chichimecatecuhtli [Lord of the

Chichimecs] of Acolhuacan (Fig. 4.18). From this point forward the Texcocan maps
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begin to document the gradual assimilation by Xolotl and his successors of
Mesoamerican (i. e., Toltec) culture. The former ruling families of the Aztec Empire thus
repainted their imperial histories through a colonial, pictorial Nahua discourse. In the
cartographic histories of sixteenth-century New Spain, this discursive imagery privileges
the separate and individual migration accounts of the different elite ethnicities in the
region before and after the arrival of the Spaniards, which ultimately asserts their
“original and continual autonomy” in claiming their polities “have always, from the point

of origin, been independent and self-reliant” (164).

J -"(R{Iv_,
1% 74

As previously set forth in this chapter, the
Xolotl, Tlotzin, and Quinatzin maps were mostly
likely commissioned by don Carlos’s relatives, the
Texcocan lords, to forge a new colonial image of

the former Acolhua capital of Texcoco, for both the

s (I e -

W= : native community and Spanish authorities. Indeed
Figure 4.18. Toponymic references to
caves in the Xolotl map, the founding of  the maps address both audiences, for the Texcocan

the Acolhua capital at Tenayuca.

lords seem to have intended them as legal support
in order to preserve their patrimonial lands from usurpation by both natives and
Spaniards. Following the sale of don Carlos’s confiscated lands by Bishop Zumarraga to
Spaniard Alonso de Contreras, litigations arose over the cacicazgos [chiefdoms] and
private estates of the Texcocan lords, who contested ownership of don Carlos’s lands in
the Oztoticpac Lands Map (1540) commissioned by his half-brother Antonio Pimentel

Tlahuilotzin (r. 1540-45), claiming his estate as seignorial property of Texcoco (see Fig.

3.1).
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While the outcome of this suit is not known, it is clear from the Oztoticpac map,
as Howard F. Cline explains, that in 1536 after don Carlos married and went to live on
the Oztoticpac estate, he “purposefully set about to develop orchards, both by
introduction of Spanish trees and more significantly, by using their scions to graft onto
native stocks” (Cline 106). It is also known that by the time Spaniard Contreras filed his
counterpetition for the land on January 15, 1541, “the Oztoticpac lands, or at least the
orchards, had apparently passed from ancestral Texcocan noble Aztec hands into
Spanish” (106-07). At this time don Antonio and the Texcocan lords allied with a
Spaniard, Pedro Vasquez de Vergara, who had a business venture with don Carlos of
European fruit trees and grafts which he had provided to him (Douglas 285). Cline links
the Oztoticpac map with its cognate manuscript, Fragment V1 (c. 1546) of the Codex
Humboldt (c. 1500-1600), also a cadastral-style legal map that records the litigation of
the Oztoticpac portion of lands of don Carlos and his relatives, and gives its dimensions
with the Aztec metric system (94; see also Glass and Robertson 81-252, entry no. 150).

Apparently, don Antonio is associated with the production and patronage of this
manuscript and several others, and “his involvement in their production or use attests to
his active push for maintenance of the local nobility’s traditional rights and his ability to
engage the viceregal government to that end” (Benton n. pag., internet resource).*8
Humboldt Fragment VI even depicts don Antonio’s participation in the colonial legal
discursive arena as he acts out the process of litigation at center left (n. pag.; see Fig.

4.19).*° Cline hypothesizes that both manuscripts “may have involved demonstration of

48 See also the 1545 will of Antonio Pimentel Tlahuilotzin (r. 1540-45), in Archivo General de la Nacién
(AGN) Tierras, vol. 3594, exp. 2, 1v-6r, and transcribed in Horcasitas (1978).

49 Cline also details pictorially the land litigants or principals in the litigation c¢. 1540 on Humboldt
Fragment VI (see 107, Fig. 22).



140

other Texcocan pictorials such as Mappe Quinatzin and Mappe Tlotzin to support
seignorial claims to lands sequestered by the Inquisition” (94). He further illustrates that
in both the Oztoticpac and Fragment VI manuscripts “we find the ruling family seeking
to show that Oztoticpac was never part of don Carlos’ personal holdings and hence could

not be sequestered and sold, but that it should be returned to the town of Texcoco” (107).

Figure 4. 19. Don Antonio participates in the colonial litigative process at center left, pictorial image from
Humboldt Fragment VI; reprint in Benton (n. pag), courtesy, Trustees of the British Museum.

Eduardo de J. Douglas contributes to the significance of Cline’s discussion in a
paraphrase, where he explains how the plots of land identified in the Oztoticpac map are
defined “as either transferable property or inalienable patrimonial land tied to the
Acolhua royal palace and family,” and that the manuscript therefore “argues for an
indissoluble link between royal blood and royal land” (285). He goes on to establish the

intertextual relationship between the Oztoticpac map and the Texcocan cartographic
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histories, for their shared or common focus on the city of Texcoco and its royal dynasty,
particularly during the reigns of Nezahualcoyotl and Nezahualpilli, and that while “The
litigation of 1540 argued for the existence of inalienable royal patrimony; the Quinatzin,
Tlohtzin, and Codex Xolotl established its historical genesis, and thereby the legitimacy
of the royal family and its claims, in an insistenly indigenous format” (286). All four
maps, he maintains, had to meet with new colonial challenges, such as as “allay[ing]
Spanish fears of apostasy and sedition” (286).

As Dana Leibsohn observes, while cartographic histories provide a reliable
discursive framework for history, “the images they employ also support multiple, and
perhaps conflictual, recitations. Hence these paintings were symbolic arenas, in which
many identities and historical memories were negotiated over time” (“Primers for
Memory” 164-65, 171). In this context, the Mesoamerican landscape or colonial
discursive framework of Codex Xolotl, Mapa Tlotzin, and Mapa Quinatzin locates the
founding of the Texcocan dynasty in a remote, pre-Hispanic history, by which the
Texcocan lords negotiated their elite and legitimate entitlement to the land. In this
respect, the maps are inherently colonial manuscripts and therefore they participate in
two types of colonial discourse. Firstly, as a pre-Hispanic imperial narrative filtered
through the colonial, discursive monopoly on native history by the Nahua aristocracy,
since the new imagery derives from ancient Mesoamerican models of writing that
privileged ruler speech; and secondly, as judicial, pictorial records of evidence submitted
to secular tribunals in land litigations and court proceedings, which also resituates the
dynastic history of the Texcocan maps within the colonial, legal discursive arena of New

Spain.
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As established in the introductory Chapter 1, earlier colonial discourse theory did
not encompass nor address the relationship between European letters and native literacies
in the colonial New World. The criminal proceedings of don Carlos and the cartographic
narratives of the Codex Xolotl, Mapa Tlotzin, and Mapa Quinatzin concern the Texcocan
dynasts and their royal colonial descendants, the Texcocan lords. This intertextuality
between the manuscripts makes possible a comparison and contrast of the texts, despite
their dissimilar discursive genres. Respectively, this discussion examined the rhetorical
form and function of the discourses comprising the manuscript corpus in order to
illustrate how Spaniards and Nahuas rewrote native imperial history to their advantage in
early colonial New Spain.

The analysis began with the inquisitorial discourse of the Proceso criminal, which
establishes the intertextuality of the corpus, as don Carlos’ conviction for heresy,
execution, and the subsequent sale of his confiscated lands incited the oral-pictorial
discourse of the Texcocan maps. The writings of St. Augustine (AD 354-430) were the
rhetorical model for inquisitorial manuals in the twelfth and thirteenth centuries, which
was based on a dichotomy of internal faith and external heresy. In the Proceso criminal,
this discourse is evident in the portrayal of Francisco and the Chiconautla witnesses who
denounce don Carlos as model converts, as their morality attests to their internal
assimilation of Christianity. In turn the pious testimonies stand in marked contrast to the
speech attributed to don Carlos, which emphasizes his immorality and persistent, external
rejection of the Christian faith.

Conversely, as a subtext or counter-discourse to the inquisitorial rhetoric of the

Proceso criminal, the pre-Hispanic, Aztec oral-historical tradition informs the discourse
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of don Carlos, as preserved in the Chiconautla testimonies. This tradition promotes the
utopian cause of a return to the ancient Nahua order in Texcoco, as celebrated and upheld
by his dynastic forefathers, the Texcocan kings [kings Nezahualcoyotl and
Nezahualpilli]. In the Proceso criminal, this rhetoric is evident in his alleged speech,
which recalls the elocution and oratory of Aztec huehuetlatolli or ancestral discourse, as
both an admonition from elders to youths, and as a formal oration similar to those
delivered on the succession of new rulers before the group of native lords in his presence.
As a subtext, the discourse of don Carlos inadvertently vindicates Aztec monarchical rule
and his own legitimate succession as ruler of Texcoco so unjustly deprived him by the
colonizers.

Similarly, the Aztec oral-pictorial tradition, particularly the topography of the
Mesoamerican landscape, forms the rhetorical model for the cartographic narratives of
the Codex Xolotl, Mapa Tlotzin, and Mapa Quinatzin. The migration accounts of Chief
Xolotl, for example, employ toponymic metaphors to claim the Texcocan dynasty’s
Chichimec origins and its Toltec rights to lordship and political autonomy. In this
colonial, elite Nahua discourse of images, the toponymic references to Toltec ruins and
Chichimec caves may also function as metaphors for the divine, which in turn locates the
migration saga of Chief Xolotl within the temporal-spacial, historico-mythical realm of
the Aztec cosmos.

In conclusion, the dissertation proposes an interdisciplinary, intertextual approach
to better understand the dynamics of colonial discourse across a diversity of genres,

particularly in the Texcocan corpus of manuscripts, and the different standards and
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expectations which Spaniards and Nahuas conformed to for rewriting and negotiating

historical truth.

Conclusion

This chapter proposed a reading of the dynastic history of Texcoco as colonial
Nahua discourse in the native-style maps known as the Codex Xolotl (c. 1540), Mapa
Tlotzin (c. 1542-46), and Mapa Quinatzin (c. 1542-46). It explained how the maps
rewrote the pre-Hispanic, imperial history of Texcoco as an elite discourse of images, for
the colonial Texcocan aristocracy as well as for colonial authorities in the legal discourse
of New Spain. The discussion further illustrated how the Xolotl, Tlotzin, and Quinatzin
maps draw from ancient Mesoamerican models of writing to idealize or glorify the
Acolhua Empire. While this colonial elite discourse manifests in multiple forms and on
various textual levels of the Texcocan maps, which merits much more analytical
attention, this discussion was limited to the cartographic representation of space that
provides the discursive framework for the narratives, which exalt the historical antiquity
of Texcoco and the illustrious reigns of the Texcocan dynasts. More specifically, the
analysis demonstrated how the Chichimec migration saga of Xolotl reproduces ancient
Acolhua models of territoriality and elite ethnicity to assert the legitimacy of the colonial
Texcocan lords by demonstrating, through ancestral and dynastic right, their pre-Hispanic

entitlement to the land.
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CHAPTER 5: CONCLUSION

A problem in traditional colonial Latin American criticism was that it did not
account for native systems of writing and preserving historical knowledge. Recent
scholarship has revisited this theoretical model and its applicability to colonial Latin
America. While the concept of discourse reveals how different societies encoded
knowledge and envisioned themselves in the world, the more inclusive term colonial
discourse now accounts for native forms of representation as alternative literacies within
the traditional canon of recognized works. In this diversity of colonial productions, the
notion of texts as cultural, material sign inscriptions allows for a more ample comparison
and interpretation of the cultural, discursive exchange that occurred between Europeans
and natives in colonial Latin America.

This exchange must also be understood in terms of the discursive, rhetorical
frameworks or genres that contain the texts or narratives, whether alphabetic, oral-
pictorial, or other graphic form. This dissertation employs colonial discourse theory as a
means for comparing the inquisitorial discourse of the Proceso criminal to the native
ancestral discourse of don Carlos preserved in the testimonies therein, and to the oral-
pictorial discourse of the Texcocan maps or cartographic histories. As these manuscripts
pertain to the imperial history of Texcoco and its dynastic line of rulers, the intertextual
relationship between them further allows for a comparison of how each text rewrites or
negotiates a representation of the Texcocan dynastiy, each from within their respective
discourse genres.

While the first publication of the Proceso criminal was not until 1910, it has

received some recent historial attention in colonial Latin American scholarship, notably
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Martin Lienhard’s reference to a rebel discourse in the proceedings and his identification
of a huehuetlatolli rhetoric in the speech of don Carlos. However a detailed analysis of
the manuscript with respect to the different discourses it contains has been lacking from a
critical literary perspective until now, which | have attempted to address in this study.
Conversely, despite the long trajectory of ownership for the Texcocan maps and their
1899 inclusion in the Catalogue of Mexican Manuscripts at the National Library of
France, various schools of discipline have interpreted these texts with a range of
methodological approaches [to their meaning]. More recent studies consider their
colonial genre as native-style historical maps or cartographic histories, and they also
understand the trial of don Carlos to be the politico-historical context for the elaboration
of the maps. Nonetheless, an interdisciplinary, comparative analysis of the discourses
that govern the Proceso criminal (1539) and the Xolotl, Tlotzin, and Quinatzin maps (c.
1540-46) from within their respective genres, as the former discourse elicited the latter, is
still lacking in the scholarly exploration of this particular corpus of documents.

This discussion began with the inquisitorial discourse of the Proceso criminal as
the intertextual basis against which the native elite discourse or formal orations of don
Carlos, and the colonial, oral-pictorial discourse of the Xolotl, Tlotzin, and Quinatzin
maps can be compared. The historico-literary analysis demonstrated some of the
discursive methods and strategies used by the Mexican Inqusition to convict don Carlos
and other natives guilty of heresy, such as the demonization of Nahua cultural and
religious practices. In this representation the Texcocan dynasts and their colonial
descendants are deemed idolators for upholding ancestral traditions, a portrayal which

ultimately served to justify colonization in Spanish historiography. The historico-literary
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analysis of the native discourse preserved in the Proceso criminal, in turn, revealed some
of the discursive strategies adopted by the rulers of Texcoco and other local communities
in response to the Spanish occupation. As a subtext or counter discourse in the
proceedings, this representation of Texcoco’s imperial history promotes the utopian cause
of the ancient Nahua order, which inadvertently vindicates, rather than incriminates don
Carlos as an advocate of ancestral tradition. The art-historical analysis of the Texcocan
maps illustrated some of the discursive means by which don Carlos’s relatives rewrote
the imperial history of Texcoco as a colonial, Nahua discourse of images to secure their
patrimonial lands from both natives and Spaniards in the early colonial legal arena. In
this representation, the ancient Mesoamerican landscape or discursive framework of the
maps locates the founding of the Texcocan dynasty in a remote pre-Hispanic history, by
which don Carlos’s relatives negotiated their legitimate entitlement to the land.

As evidenced from the discussion above, the corpus of early colonial manuscripts
pertaining to other native communities outside of México-Tenochtitlan, such as the
Acolhua Empire and Texcocan dynasty, are valuable sources for understandng a more
comprehensive history of the pre-Hispanic Aztecs and their colonial descendants, the
Nahua aristocracy, in sixteenth-century New Spain. The analyses offered here focus on
the discursive representation of native imperial history in these texts, as governed by the

rhetorical capacities or limitations of their respective discourse genres.
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